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Letters of Praise and Approbations

From letters to the editor of Machmade:
HaTorah regarding the column Chamude:
Shai, formerly called Pinas Yikras

27 Adar 1, 5779 (March 4, 2019)

Greetings and blessings to the Machmadei
HaTorah editorial team and the esteemed editor, the
genius Rabbi Shlomo Schwartz, may he live long,

I wish to express heartfelt gratitude for the
special Shabbos delight we have recently
experienced with the new column Chamudei Shai. 1
distribute it to all the congregants and deliver a
lesson from it before Mincha on Shabbos. It is truly
wonderful, uplifting, and illuminating, as if given
from Sinai.

Blessed are you, and blessed is your portion,
Rabbi Yaakov Ashkenazi

Rabbi of the Chassidei Shmuel HaNavi
Congregation

R
Kislev 5779 (December 2018)
To the esteemed editorial team of Machmadei

HaTorah and its leader, the genius Rabbi Schwartz,
may he live long,



I wish to express gratitude for the truly
wonderful issue, filled with treasures of Torah-—
halacha, homiletics, hints, insights, and more.

Lately, I have derived particular enjoyment
from the Pinas Yikras column by Rabbi Geliebter —
its words are wonderful and delightful.

May your strength be renewed, and may you
go from strength to strength,

Shimon Tzvi Genzler

Haifa
C =W 9

Kislev 5779 (December 2018)

To the esteemed friend of Hashem, Rabbi
Schwartz, and the Machmadei HaTorah editorial
team,

For about a year, we have been receiving the
publication, and a new light has entered our home.
During every Shabbat meal, we study and delight in
the issue.

Recently, you introduced another
exceptionally beautiful column, Pinas Yikras, which
is truly unique.

We do not have enough words to thank you.

The Turetsky Family, Bnei Brak
C I
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Letter by the Gaon Rabbi Shlomo
Schwartz, shlita - Chief editor of
Machmadei HaTorah

28 Nissan 5780 (April 22, 2020)

With the help of Hashem

To my friend and colleague, Rabbi Shlomo
Yosef, shlita

I feel obliged to tell you about an experience
of mine on the seventh day of Pesach this year.

This year, everyone recites the prayers on
their porches, so that we pray in unity: Chasidim,
Litvaks, those in knit kippahs, Yemenites, and so
forth — the entire nation of Israel together.1

On the night of the seventh of Pesach, I was
asked to say a few words of Torah. I immediately
took out Machmadei HaTorah for the seventh of
Pesach 5779 and reviewed all of the ideas in
Chamudei Shai: the reason that we repeat “Hashem
will be King forever,” the concept that the seventh
of Pesach is the foundation of faith, why the Sages
state that finding one’s spouse is as hard as the
splitting of the Red Sea, why the Talmud
recommends that a man should investigate the

1 This letter was written after Pesach 5780 (2020) during the Coronavirus
pandemic.
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character of his future wife’s brothers, and so forth.2

I presented all of these teachings in the name of
Chamudei Shai.

At the end of the prayers, a number of people
came up to me and told me, “We have been
listening to you speak for a number of years, but we
have never heard such wonderful, sweet and lovely
ideas.” I acknowledged to them that these ideas
aren’t mine, but those of my friend, R. Shlomo
Yosef.

Then, as my family was in the middle of our
meal, a member of the congregation came to our
door and requested a copy of Machmadei HaTorah,
which I gave to him. The next day he told me, “We
learned Chamudei Shai at our table and it fortified
our faith in Hashem.”

And I look forward to see the joy of the
holiday, to see how Hashem’s word bolsters Am
Yisrael.

Fortunate are you, R. Shlomo Yosef. The
words of your Torah sparkle and give joy to
Hashem and man.

With all good wishes, from your friend who
loves you,

Shlomo Schwartz

2 printed in Machmadei HaTorah for Pesach in the Chamudei Shai column
regarding the seventh of Pesach, and republished

in Chamudei Shai on Parashas Beshalach.
7



Responses to the first publication of the
book Chamudei Shai on Bereishis

To the esteemed Rabbi Shlomo Yosef, may he
live long,

On the holy Shabbos of Parashas Beshalach
5783 (February 3-4, 2023), which passed with
blessing, all the worshippers at the study hall in the
Chester neighborhood, New York, experienced a
Shabbos of spiritual delight filled with inspiration
after hearing words of Torah from you, and
especially upon seeing the book Chamudei Shai,
which is brimming with content of “warm
Chassidic insights.”

As someone involved in printing and who
sees many books, I can tell you that I have rarely
seen a book like this from a contemporary author.

May you live long.
May your strength be blessed,
Avigdor Breier

C W o

24 Shevat 5783 (February 14, 2023)

Good evening and good tidings,

I was very happy to receive your book
through Rabbi Yochanan Bechhofer. With Hashem's
help, in my community, we will study together from

8



the book, and there is no doubt that it will
strengthen our hearts in the love of Torah.

May your strength be blessed, and may you
always merit to increase the love of Torah and fear
of Heaven among Am Yisrael.

With the blessing of Torah,
Nachshon Emanuel Edery
Rabbi of the Ohr Yisrael Community

Har Homa neighborhood, Jerusalem

C W

Harav Geliebter's Sefer, Chamudei Shai on the
Torah is a beautiful collection of Divrei Torah on the
Parsha. In the first volume on Chanuka, Harav
Geliebter artfully weaves together the Sedra, the
Gemara, Rishonim with his own Chidushim and
thoughts to present us with a beautiful “Ksoines
Pasim” on Chanuka. His love of Torah and ability to
transmit this to us shines out from the pages of the
Sefer. Looking forward to the continued fruits of his
labours and may he continue to be “Mezake es
Harabim” with his Sforim.

Simon Hammelburger

C W
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Chanukah, 5784

Honorable and dear friend, the gaon Rabbi
Shlomo [Schwartz], may he be well,

I wish to express my gratitude to you for the
delightful and charming book by Rabbi Geliebter,
may he be well. I cannot contain my excitement,
although we already discussed it just last week.
Thank Hashem, every day I hear more and more
people who have studied the sefer and greatly
enjoyed it.

There is something very interesting that many
people mention—it is unique and intriguing, not
something they are accustomed to seeing, such a
profound and insightful interpretation. I
wholeheartedly agree because it combines a
significant part of his innovations that delve deep. It
is fascinating to see how it integrates into both
pesukim and the explanations of earlier and later
scholars. It is a valuable asset to the Jewish people —
both the profound explanation and the
simplification for the reader. Everyone, on their own
level, finds it special and experiences pure
enjoyment in reading.

I kindly ask you to convey this to the author
of Chamudei Shai—I don’t even know if he is aware
of the special quality that his wonderful book
possesses. I also showed it to my esteemed father-

10



in-law, HaRav (Dov) Kook, shlita, and he derived
much nachas (pleasure) — I noticed more joy than
usual, and that is one of the reasons that I studied
the book in depth.

May you be blessed, my friend Rabbi Shlomo,
that you have the privilege of being part of this
book.

Your friend,

Aharon Becker (Tiveria)

1



N3V 5123 1001
e X popa MNP N7

NavA  BRASN

L Pt gk o 4/t w3 9] wm

’Od Py 6 ’a ':ymn/_,/za"ﬁ ”/51‘@/ Ll onk 292
AT /"ﬁﬂ" 22l yun nogl L oapose
p#0> _LrAnL _nooe /uf/,_a/c DI Y o vk

74 /7//' YN

W/ lenp eAnC awm AL, o Ls/
ARV QY w2 2 23 amal oy
1300 2T vpn wonm p _aanl Ry fup _aant
Iyns vy pooy LR

N/ AtlA pamD
/n/c/‘? /3

/a/(, JFC i

12



wxmp Sxmw
Rabbi S. Kamenetsky

2018 Upland Way

Home: 215-473-2798
Philadelphia, PA 19131

Study: 215-473-1212

&fpa Z&ﬂ 7/ 9/(/7(5
“ {\
WGl Ry o 0rfe > or T
/;%j@ YA

N
0.841)n) paln9 A AL 1 AN

p ot Ladm yrt @ ’
y ﬁlfv)//oz_j"f? tPfNj//) 1573 /&%ﬂ’

ol
I it F7F
\/'ﬂff’ /Qﬂ/u/ piCa '\,,u»%Z? s

y@i ol %Mﬁﬂ/\feﬂ@ F7an ”v{f
sy et 30 1D07

Y
MHE_bordin s
W i

13



7"02
P b 297

NPUP NS 39
STNT ST NIWR 1Y
R'"220 2B PY

A"DWN 3T - MEN 1 P N orh R

,O°R991) 00,00 D727 W TN 90 RO AR 219 DR PMRI2 ShAnw 270 a1
X123 KT HW ,IRONA? 1T WA VNN DYDY PRIP L ORPI2 1IRRY PRI ,01PH0D D1RA
n"AN2 NIRRT WP 127 99 M0 RERIT PRY NTAM RYDI 72 70 3R KRN KA

W WD MY, PRY A0 NP L0709 MAYA 1I 007 50w DR

WRM 97 9K D0wn ,MPT 700 AT MR ,TIM PN 192 R90A ,TIRAL P00 7T '
mpyrs

R"DHY TPuHYA AOY AR °27 oM 21277
P R PWMY

,0°AYD% WRD ,0°1 92 ONI3T A9 ,TI0°0 NRXIT WO YOM ,TIRAY YYNN 1YY WK
117273 ,°5V1 AN DY 992 WA ,ANKRT KD TPV WK MTIPI N7V, MY 1R 2WwTn
% Pawa NAW 937,017 maAMm HY 1M L,MAT AT 0 2WITR LMY 1 0N I
LPTRM 1127 P2 DY WY ,TNR WWD 17 WK L,INNT TA00 12103 DR RO LN

PRI QYA VDT AT R ARY L1192 19K TR 19°%

Dmawn aNN ,NRYNT O RY DAY ST DR L,NVAT DOYIWT NIWH WRD a0V NyY 175
MWRI2 ,N3XA AOWRIY DR 177 7900 HY NN WRI2 NIRDN D250 10X Nk DR
.N2N3Y N2 NRT 93 ,NYTIT NRTY

952 DA 70M MW ,P°I77 932 TR 7ORT Ly RN awh Lpawin oY nona
prie B 49 1273 o177 o W e e o 4 B o B 747 B g e e M 74
W AR

T AN NON22 A

PR b

14




Bais Medrash of Harborview
218 Harborview South
Lawrence, New York 11559

Rabbi Yehoshua Kalish

Lt D 29 e [
ﬂ/ /wf,wwb ff'my»l 707 037 wﬁ‘)f 3/ f"”e
R IZOTR Y0 ¥ R R T g el i
Pl 128 Nagn>) [§27 o>t 277 &%f Y e
4 2 3
.&fﬂaﬁfwr/’(z (A1) PPN ANAIT & yn ’:MZ./') -

. ~; 3 'Ar—’/;”l
pidos pearers eprll ?’d()/'?///f["’y‘c b 5 B / I
RINES Cwo(:w'/ KPS DA 1D

3k Cm/b Cf n

yet

15




b~

- CONGREGATION KNESETH ISRAEL
I I . . . I I 728 Empire Avenue Phone: 718.327.0500 www.whiteshui.com
THE WHITE SHUL For Rodraway, NY 11691 Fox: 718.327.7415 office@whiteshul.com

O oD

T,,a{ Yol O . L&, T.,lfw

Rabbi
Rabbi Eytan Feiner
S o :c_)ﬂ
Associate Rabbi
Rabbi Motti Neuburger
Rabbi Emeritus Pp> I230m ~ s L P4 7/:/

Rabbi Ralph Pelcovitz -t /“’ﬁf[ w“/é’ﬁ.! 4o I v pu P i
™y ﬁ/,o'hy.;\ lans™ T apa iy Jofn >l
2% aly /o»:;f/zw L7 /o»-ly\,v ,o's::y\/o"i-’ilvn /i

President

Ely Pastomnak /“l?‘ /’Y(
g?ef:so":;" d‘w /ulg Y LY ‘:U; ﬁl"‘”.\l g//wn,((?ﬁ, B
o Shomn 7S 2omi aly fpvar S 5nm b
Vice-Presidents AN A pAM /\:;Jf A ,!);u[\ o b g)
Adam Kay

Bany Soloman 7/‘” Sl »ia [obS™ Sl ol glon | _A"NSTA
ryeh Sai

Yehuda Yovitz ’>W 7/./.[ ,\\-’—m /|v1') /nf ! /‘.ﬁy Il—);yg })/.;.-,;;
Vice-Chai f ’ o
":ceeBoa:;nnano -)M&?ﬂp ,aln.?y N/ P p:ﬁﬂ/ /0)[, /,N//‘,,qu
Matisyahu Hedvat

Treasurer /’{ sy Ga M H’vbe ~ann leal SS
Shimmy Berger o amalin ya 55 A y{ I aanal AR jond

i e "\”M e /7)’ /” 6{/‘ ﬁ,v/,;ﬁf “2“/” vy g
./4“:7? RN Ay i k= 71

bg D DAAMD ?Ia:{ LAIN 2153
\
;H&: 12N ?/w hrTm el
.

7"3 717 /A'l

ORTHODOX
Member of UNION i

16




oK T P

27373 15 2157 1 9 2

-
{ A
LAY le mny A

Sl 52 aqcofye Jolo ot B0 P20 Al e o Rl g
yuys oly oy, 2000 AR yyrlablar €152 ﬂf)F’ -
6»C Ofa’&)f ey NI/ ,’\De/' oln2 ljr te213902 Ganl P

. 2/ NP, 2Lk
. g3 aPep Ry Tte
149 PYSY2) eI 5 iy D D) P oyl

»2 e . 2
D )i!;?m 5 Ly atus Lot s Fool
BPoNeT eopr DY P!

y0x 2h W3
25 ')[’t-am/af PYVIS-Y. )

17



- "
RYV’9W 2k oMnN
1708 M7 DTON YNp1 A

P72 123 11 PpyMD M

772 723 10 oMY MY Y0
03-5700206 .50

oY ,n" (vf‘h ) ,p ;f:
PSS PRV A b
JJIWN KCJQ} .g‘@—.\ﬁ/- ?a ’ DA/@ SN

PQJ?'\QJK':;)(/{Q:? F.') 0@’(15
LD PP \)M,m/ rp w7 fQJ 3N A

PN IAND PR o (f 7 A '15_/\57? 9/«//\/ PR
Qor st parli wlr aml o Pl
311 3H 3/ﬁfjmJ 3 ﬁ'r)}")f ny/ gl
8,«:/‘? PSS J\J ~/1 Qﬁj Jﬁ}/\f AR ,Do
J%J «P'Qf? 'l’P’) M PER oAy

/xr \ﬁ ?rc 5Jj"/}m (_/[/7,\}

Jarey 4 Ny
P ARTS 4

_ - Y,
NPT 7" AR R"YOW RDW A% 2°°1 7" 1IRAT NNO0
RTOV2

7"swn 1900 2 "2

neY anbw 7'M 277 D"wo ,2wWnn 1277 7120 nhynd
> "1 0IMYA R"DOW WBaYs

2 SNIMYY W TN QWA WK TR 72017 02790 T AT
,0°2WN 29171V MPIANTA ,TIRA 0°P° O°RY91 0°727 12 PR
MY IO W RIMART IR 77 NAIRD QTRT 27 DR 2NN
,O7TX 712 NOYVINGD 7R 90 TV T IR ROXITY 7977 ,KRNIRD

,07X °12 0772 M

00 DOV DOIWT WA PR TW 2000 RIPH 12 2P
9" AR ,1790 211 909 707

INMT Y 2R T
18



N2 P P
YESHIVAS MISHNAT AKIVA

( AMITOINIMITONUNA NP KW 7o 97X T7D1INY XAV 0wy \

T791700 PN 10
MW WK

m1"Bwn MmYom ommin wnn ,1'oa

13%1 18N 0137 [NYW HY AOYRW W TN’ M) 13 MIKTA 1% 150 mnnw
DIRY91 DWATIT,DTTVIAN YY1 TN SV, KDY W Ayuahya o mbw " min T, a0
JRPI2 MR IR Y ,TWw? K12021 W53 ,NYT YL 213 0TI0N 001y

Naw? 7a%3 nn1 owaw Su% nyanws 19X D20 YW onT DN Yy un yinw? mam
qonw N"WwiT NT,qwh1 Y321 1IN 932 1 N1a I,y Ty pan Tmavi oy amnn by
P nmIng omeT 0wy MwyY I s wnt my 1o 90 9% Ynm

TR YMNWI 1MW N372% D1pn W oK (7197 n"IK YW 0"NR N y) 0'poinm 1712
737 9T MWANNM AW IR W IRTI2 17K DIRYDI DM DYW 11D YK, HaY
0%y K1M2Y NTmM KT DAY Janp P

27y NY5 Nya1 XD INDwn N1 Tmynd Nt T man 9K 27y91 v N yar apian’
IO 1T DIRDRIT PR VY PN T np wmiw v Tmbn 21w Thyn e
T2NM DMYMWY 2%1 10131 PWITNY 77N 9TTOTVAWY 931,077 01D NN T
PN 9K 71277 1IN 0o DX XINT M2T DX 07PY N1 52 . NN 2T 1IN0 1K)
%N XOX TN W0 NK ayyY Prnn Xow mm wew Ny % D oyy?

TN 91N R OMIAKY Y1 1707 - Ny 3% 13 ,0MnRY

D"V AN qwed 93219232 932 PPYKR T NK 1AAKY YA 22'Y NN 22" NIRRT 9y
219K 1" MIm%o T 0w 1N 999 19K M2 WK M

OMDY Y 171 3°K1,YAT 229 XY 723% NK' M2aY% aw oy Snnnw e piosa prpTy wn
122% Y92 - T w3 Pobi 01N Y11 ,0322% 9321 03'PYK T NK 1AnRY 00 nwha

259 71T 12T 2% PRLYITD 0YTIM 0 DT NOYYOw yUT Do [nn'n rp am e
1272 TN Y 71T 0K 555 772,12 2% Ny TINT 01R1 Dwi DAy NAT,AR
NTIAY M LAKT YW 2% 1NIKD DWH NK T2YY 00T 151w TN0 Tman Tyl ,aRn bw

.DMTIPT NITY 1AnNaY1 27pnnY AYK wTina

7 PIA M NTI0RN SV TMmwa 1YY 1Y IR TINR L7090 N2 YR W 1D
2P W MR 2% annnY 19K DM TN MR T KT WK, 0nwmm 1y
APMAR SR ANY IR WK DK ANA5WRYY 131125 7myno o Y anm

TMIYING DT NR NI TTIAYE YY1 TN Yy Naws wnn? 11w ,2mK a%n nona
721 FINK AN, ROV K XD NITMA NN 1Y N7 NXY N 0w a0 TwK
A7 FIVIWM YW NAW 120 [N 7127093 ,7TP1031 71210 Mwa Y WK Y

, DN DR
DB L
36;.0)\;1’,\}/64%' TZ'

02-5375813 : 099 02-5384665 : 50 .0IYYY 4420 1.1 49110701 M7 1 MIINN 0929 /N9
1 PANIM MEIROT ST PO B 4420 JERUSALEM TEL: 02-5384665 FAX: 02-5375813 STUDENTS: 02-5003040

N J

19



MENACHEM MENDEL TUID DT DR

POMERANTZ PORTW R TR
AV BEIT DIN "BE'ER YISROEL" , ,
ROSH MESIVTA "OZ V'HADAR" T RY RPN W
BET SHEMESH TR na
i)
MW WTI ToY

p"e5 (Vown) "o MINT

P37773Y AMORD KPS O w0 PATND e N w5y vaap B
397 A R YYD W 225 921 Man W S DN vI3T N3
PRI WP,V VI DINDI T 1IN, N5 paseEs Ao ek 97 mn
TN, OO I 100 M NOTIT TP 2P NN 553 oM TR
WA BRI DY D018 AW WATH DRI N0 DM 70N 5139 191
WINIT MDD AR YD ANWY 5D DNPN MDY Sy mrobah orum

A3 953135 553 P37 B oY PR S, BT

N33 oM P ,PI3R M0 ,1Ie Down® vy oM 05 prawn naTon 1933
PIWA DRSO PP NI, TN 050 53 9INPT 1950 rhia N N
DYDY DD M DO YT, DO TIoM B9191 DRI OO, 1T 21 awrian

I A0 RN WNT NPT 13370051 1N, 0005 1 Sy

TR0 AT VIT DR DAWT 1w A w005 0 9w 553 N
1IN 9705 ooy WK, ROPI RN ROV A2 T APINAD M0 DT
51 29,28 D990 D0 DITR ,MT D T MYS 195 19 1 10D

.095 937 WD DYD A58 DD 0O ' ADM T Pryins by

u'l 17575933

20




’
{\,O-@ RPN 5‘\’7,32’

==
IR TPW 3V TN
57187 "5 LW SP3 TI0T TR TN0T Y713 5

BEG LD

P73 %3246 RIPY 3710

T"BWR N3V KD =R ,77D3

19932 anan
N 4709 NN NYYIN 9290 e
,N7099Y 930295Y) 40 NNPYY
MY WA Y IR 4PN 09990
1993 PN Y99 NIN 9 MNIY YNNI
293199 997 N D)
DNYA MY N PIY /N OYN 1N
9 Yy DMANN PMPYNN \PonY

San
NPPINT NP2
85668.0.n
0722-606361 :DpD 4 nvw 03-6161616 ]IDHV

21




oD 19MNS BN 2SN
MY — NP SN N2 WNT
7MBP NN 5192 2
N722M B W YN prYD

79N MV ,NNNYIA I PV TN WTIND 2 7702

,272)51) Y757 1125

SN 27 M9 9P YWIN

SONIYINININY 27 INNN DWIY ,NY 92 NPTY NYIY
N7DODY A¥02Y5Y) GO NHRSY 539 TIIN 290 979N

7391 NNON MIINT WITH N9N , PN P> 19D SMINTL NNHY
PIMIN DY 12T 12T, THI0I0A DI N

NIXNY 7A5Y 537 PROIN 2D NN 29N YWD PIY ONYHY)
9907 MMYN NN IWNR NOP RINN TYHMAT 17 RIODY
DYIN5M ,02N3 %91 B NN NN NN PYIYY 1Y TN 115NN

20N DNPMI DPNN

IO TNDY NN NNNA NN PIDYY NODY 1592Y MM
NN MUY MDY 99N NNNY ODYH MITND MWYS NNIYD
P NT2Y NN

1157922 15N
9970 1713933 ININY DN9AN
97787 M99Y 17aN) PN 97IMINNDA

Y11 DYV PIIdY IR

~ D)o DKL &

22




pOMYyYA 1oYW DI7w vVOWNI NNX

WITR PNX? QO 290
790 7ann

7=555m3 Rsvr”

Toa
T"9WN IR 3" OWHY DY

0’21VNN 090N NIV DN NTIN

1 1
m *1mn

MY 1IN POV 17N TWAIID] O ANIW 07770 27070 012TNw
IPIIR 01 NN INWR U 0TMUA 97A% 9UNY UUon o Annka

LJINR 113w 09w 727apn 271 10K 1901 1Nna1 1011

73D WK WK I¥IN TIR 9781 1WA0II01 379 ATIR TN 70N 270 ]2
913 71319 INN9WA NR 0'PAY 713N oumn NIWwa ounaa 1 913 0N
J”¥1 ONT 0PI 0w owiTpn

JINTW® OU IR PINY9 13 171902 12nnn U'Pwn Autt Inu 1an

,OWf XTI T7UN* 1900 [0 T W 93Wwa IR [0 a7apm

0N NN 13 WUW 93 ,K307 37 10K 1290 37 08" 97m e 1an
TANEN AR 87T O'PIR NR DRWI 937 127 Fo” INKRIW ,0°0Nwi 11317
.(3”p "1 M373) “OIRN 93 713 N

YW mMa*s9 0'o1an NNnn 139N O'RY° 13T 0300 0wn KT 2710 10m

,OWN NRI1'1 0NN 0ping I8IW* ou
N”22 O"JWIM 'R RN M9 03 ar mam

oW WP 10 [R3I 113733 omnn

PR O UTIR 270

DI o ©

N V7
DYV Q1 0 TTIFZ N0 39226 1.0 (=]
02-6529032 0528203284 B

23



Rabbi Israel Panet BUIND DN

from Carlsburg PT PSoRPI FINTR Spa P 371
17 Yoel St. Bnei Brak, Israel sashanpn
+972-35795962 03-5795962 737317 HRY
7202 N7YI T7OUN PO AN 7702

NOOY O ANY 227 KON PN O 7D

WN XY WY TN 190N 3D, TV 2INDD 91D NX NYTH W TIND PO )22 221 WY NN NYD
2 AN TMPYIL XNV ,VIIOPYN MYIAVN AN 2DWA) MM 210 DY DWW O DM NN SN0
.DININ DVA 129D YNNOWN

SPNNANN NYA Y YINNNY NN 7702 9 2NN PINYIN T2 NN NN DWW TNYPL 29 DY
P27 119 17N 12T N2, TV

N2 ANTINN NYWI NIONN PIY2 R7ODYW D70 TIND 59 Ty 18 N9 SW OTINN 1902
DV YA YTHY NN TWN NUND IIRY 7PN YN 7Y 17NTR RONY DT 9 DY dNavn .01n
Y9INY , 2101 NIDM ARTIND PAY TIVH ,NIV NPNHDY N YNIN PPV 1M NAIVN 19D IND 1D
NANOY 9D TAN PIY MY 2D ,WNIY NINN NITY DITINA YD NOWHONY NININ P22 XIN 122

UMD NTNN TONN NIRTIND MSY NN YIOND TISY 1902

990 PYLXARY PR 9D KON, PNN YN IN TPHN YN) 21 ,XNP NODNA DN NI MY OINNY
VM RON JPNY NIVNN MY 0D DININD PN DYV DPIAND DY PTIAVUM 1O¥D
JrOUnD MTIND 100D

NYIAP PIYA DY TAINDY 70N PAT DYN VN LIXIV” KT PNN DY 96 TNYa 1902 MO TIY
91" NN ONOVIVN MI2T DY IMINY NN NYIN] X7 XTPNT .Y NNKY TIND DND>
172NN NN PHIPNN N2 PPV PTAINN N7APN N MOOP2 PPRP0MN PR DMION 1NN NN
NHR PIAYI NPAPN RN ,N7APNY NI NAWND) DOWP DHNN DND’ 2PN DTN DRY DY YIND

70NN MR POHOPNN NI PIPY PTLIIN D ,DNON N

9DWNM PIDON Y ,)INR DITH PIDAN DY NNN MINNN DY INNRY N7ODY 2IND SNYNY 10)
DT 1N TPWI IVINY IINXY,DT )1WHN /2 .PINYY /X, DI 1210 W DITY ,DIT NNN NYa
NPNOTY .MWNY MTINDY PINYD TS

) ,2791 WM TP DTN 1INY MIIN DIY DY H552) XYM 190N DY D7¥Nd NTIN N W)
5¥ 20 NMIMIANM MV MR PHYA DNV ,DIRONN PMTN 12 MY PR DINI 190N I
. DMIWYN I D11 1T 190N INDN THY IY IWANY ,DINIDNM NNIIAN DD

TI902 PYN 53 .0OY M) PYAT NISYA DTN 9DN NIWA HIN NN M AN ONHDMP VIVD
2 STAND NN ANYN VI Y NN

mmmM

2310 /’J’J"‘f/" 13190 pOOPR

Op R

24



Introduction

DRIWOH 177 090°1 910 — NNWA P27 TR D1oIwn "
"meDY 291D

[(011wn 7" ow " R 1" NAIvn)

"From the time Adar begins, we increase in joy - days of
miracles were for Israel, Purim and Pesach"
(Taanis 29a and Rashi there, s.v.

'From the time').

Adar is the beginning of a period of joy that
continues into Nissan - the month of miracles in
which we celebrate Pesach. The halacha is that in a
leap year, when there are two Adar months, we
always celebrate Purim in the second Adar so that
Purim is adjacent to Pesach, "connecting
redemption to redemption is preferable" (Megillah
6b), as this is considered a season of miracles and
redemption - one leads to the other. Purim is the
time of the hidden miracle, and Pesach is the
revealed miracle.

We also have the custom of reading the four
special Torah portions (Four Parshiyos), two of
which are read before Purim, starting with Parashas
Shekalim and continuing until Pesach. The theme of
connecting Purim and Pesach gains additional
significance through these Four Parshiyos that link
these two holidays together. This book will include
essays on the month of Adar, and Purim. Chamudei
Shai commentaries, alongside a selection of insights
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from the teachings of the Maharal Tzintz, are
presented on the Megillah. Original articles on each
of the Four Parshiyos are included in this special
volume.

As an opening, we will present an article on
Tu B'Shvat.

Tu B'Shvat is not only the New Year for trees.
It is a symbol of the renewal of Torah and our own
renewal. It teaches us to appreciate our annual
spiritual renewal and strengthens our appreciation
for the miracles that accompany us daily. Even
though the miracles are hidden from us, we still
have complete faith that they are with us, always.

We are approaching the holiday of Purim,
which is so important to us - the only holiday that,
according to tradition, will remain in the days of the
Moshiach. Purim serves as a vital lesson that helps
us transition from exile to redemption. The holiday
of hidden miracles, Purim teaches us to maintain
our faith. As we approach Purim, while still in exile,
this Emunah Shelaimah, complete, steadfast faith
will sustain us.

The Megillah in this book is cloaked in royal
garb, surrounded by the joy of the month of Adar
and the Four Parshiyos.

“From the time Adar begins, we increase in
joy.” I hope that this book will add to the delight of
this joyous season.
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Let us celebrate Purim, and may it lead us to
Pesach and speedily to a complete redemption,
Amen.

Shlomo Yosef Geliebter
Rosh Chodesh Shevat 5785
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your passion and love for Torah. May each of you
be blessed with a long and healthy life, filled with
boundless blessings and happiness, continued
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Chamudei Sh

Megi
ther

Eternal Wisdom, Faith & Resﬂlence
Our Jewish story-past, present and future

Tu B'Shvat

% The Torah is like a tree that constantly renews
itself, so too the Torah is renewed

+ Human development is similar to the
development of a tree

+ Just as the rings of a tree correspond to its
years, so too a person's years come with
increasingly respective experience

+ A person does not lose the foundations of their
childhood but always renews and builds upon
them

% Just as there is a prohibition against cutting
down a tree and its fruits, so too a person's
Torah endures forever

% A person and their Torah are like the Tree of
Life, whose fruits and the fruits of its fruits
remain for them and their students after
them, forever
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The Torah is always renewed like a tree

11 TR °n o7 00 "Because they are our life
and the length of our days": This month we will
mark Tu B'Shvat, the New Year for trees. The Torah
is called, na op % xon ornyy "It is a tree of life to
those who grasp her" (Mishlei 3:18). A tree renews
itself every year, and so too the Torah is constantly
renewed, even before receiving it. We are
commanded to see the words of Torah as new every
day, as if the Torah was given today (Rashi on
Shemos 19:1).

Human development is akin to the
development of a tree

The Torah compares a person to a tree - "For
man is the tree of the field" (Devarim 20:19). I wanted
to note that when a tree is formed, it begins with
one ring in its trunk, and then each year another
ring is added to the trunk. This phenomenon of
annual growth rings indicates that the tree renews
its growth every year, and this is what we celebrate
on the New Year for trees, which is on Tu B'Shvat.
One can learn about the tree's years from the
number of rings in its trunk, observe their quality,
and more. While humans do not add rings, we do
add layers of experience with age. However, at the
core of a person is the child, just like the first rings
in the trunk of a tree.
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The foundational elements of a person are
built in their youth and adolescence

At the core, there is always the child, the
youth, as they were when young. This is true even
for older adults. Our core is our childhood. We
never lose that. There is renewal, the ability to draw
from ourselves this power of youthful freshness, to
see the world anew each day as if we had never
seen it before. With the Exodus from Egypt and the
power of 5% a1 wnina "This month shall be for you,"
we approach this ultimate renewal (1711) . During
the 49 days of the Omer, we rectify the descent into
the 49 gates of impurity, and on the 50th day, we
receive the Torah, the eternal renewal of the "Tree of
Life," and we become "the tree of the field.”

The fruits of "man are the tree of the
field"

"Rabbi Yochanan said, what is meant by °>
nTwn vy an 'For man is the tree of the field' (Devarim
20:19)? Is a person really a tree of the field? Rather,
because it is written, 'For you may eat from it, but you
shall not cut it down' (ibid.), and it is written, 'You
shall destroy and cut it down' (ibid., 20). How so? If it
is a righteous Torah scholar, 'You may eat from him
but not cut him down,' but if not, 'You shall destroy
and cut him down' (Taanis 7a).

It is found that a righteous Torah scholar is
likened to a fruit-bearing tree, and the Torah
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insights they renew are '"his fruits." Just as it is
forbidden to cut down a fruit-bearing tree, so too a
Torah scholar is assured that their Torah will protect
them. But this is not merely "fruits alone," but far
beyond that - there are fruits of fruits and fruits of
their fruits until the end of the world.

How so?

The students of the Torah scholar eat "his
fruits," and by internalizing the Torah of their rabbi,
it is as if the seed hidden in the "fruits" of the rabbi
is planted, and afterward, they themselves become
"fruit trees", that produce more "fruits" of their own,
namely their innovations and students, and so on
forever.

Thus, a Torah scholar is truly akin to a "Tree of
Life" in that his fruits produce fruits that produce
fruits in eternal growth, planted in the Garden of
Eden, and this is the secret of  12n2 vv1 22w »mM
"eternal life planted within us."
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Chamude.i Shai-
Megillas
Esther

Eternal Wisdom, Faith & Resilience:
Our Jewish story-past, present and future

Parashas Shekalim

+ The modesty in the half-shekel protects Klal
Yisrael

+ The hidden power at work in the miracle of

Purim

«* The half-shekel saves from the ten thousand

talents of silver of Haman

** Modesty is the strength of Klal Yisrael to
prevail

¢ The haughtiness of Amalek is the very cause
of its downfall

* Yosef HaTzadik and the power of the month
of Adar
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The modesty in the half-shekel protects
Klal Yisrael

On the Shabbos preceding Rosh Chodesh
Adar, we read "Parashas Shekalim," which is the
commandment at the beginning of Parashas Ki Sisa
to give the half-shekel. During the time when the
Beis HaMikdash stood, "on the first of Adar, they
would announce about the shekels" (beginning of
Meseches Shekalim) so that all of Klal Yisrael would
remember and prepare their shekels by Rosh
Chodesh Nissan. Now, in our current state of exile,
when we no longer have the Beis HaMikdash and
the altar for atonement, we still make the
announcement "in remembrance of the Beis
HaMikdash" on the Shabbos closest to Rosh
Chodesh Adar. However, it requires clarification: if
we do not give the half-shekel in our times, why
announce it so early before "the time of giving,"
often even before "the first of Adar"?

It seems to me that there is a deep connection
between the concept of the half-shekel and the
miracle of Purim that occurred in the month of
Adar, and even to the very essence of the “mazel”
(energy) of the month of Adar.

Let us first address a significant aspect of the
half-shekel, about which the Torah testifies, "so that
there will be no plague among them when you
count them." Even when the people of Yisrael are
being counted—a situation where there is great
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concern for the evil eye and all the accusations from
the prosecuting angels that may arise—the Torah
testifies that the half-shekel protects against the
plague because it acts as a barrier, concealing, and
thereby shielding Yisrael from the evil eye and all
external forces.

The hidden power at work in the miracle
of Purim

It is known that the miracle of Purim was a
hidden miracle. It is written in the sefer Ohr
Chadash by the Maharal of Prague that a hidden
miracle is greater than a revealed miracle, and
therefore it is not perceived by sight. We merited a
hidden miracle due to Esther's modesty and
hiddenness in all her actions. Based on this, it
seems to me that the entire merit of being saved
from Haman's decree involved modesty and
concealment, which counteracts the brazenness
and public desecration of Hashem's name that
Amalek always perpetuates.

The half-shekel saves from the ten
thousand talents of silver of Haman

Our Sages state (Meseches Megillah 16a) that
when Haman offered ten thousand talents of silver
to Achashverosh to annihilate the Jewish people, the
Holy One, blessed be He, said, "Their shekels have
already preceded your shekels." Haman did not
conceal his wealth; he boasted about it and his
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riches in general. When he sought to give the ten
thousand talents of silver, he took pride in that
money and publicized it, to the extent that it
became well-known, as it is written: "And
Mordechai told him all that had happened to him,
and the details of the money that Haman had
promised to weigh into the king's treasuries for the
destruction of the Jews" (Esther 4:7).

The Ibn Ezra explains, "details—from the
decree to explain to them—means that Haman
clarified the matter of the money to the officials." In
complete contrast, the half-shekel is the opposite:
the wealthy cannot increase it or boast about it; it is
an anonymous donation that specifically conceals
the identity of the giver, thereby protecting against
the evil eye and all harm.

Modesty is the strength of Yisrael to
prevail

The modesty of Klal Yisrael in all their actions
is the secret of their eternity. Mordechai saved the
life of Achashverosh, and although "Esther told the
king in the name of Mordechai" (Esther 2:22),
nevertheless, Mordechai, Esther, and all of Klal
Yisrael did not boast about this deed but remained
silent about it so that it would be forgotten and the
information "would be stored in the book of
records."

And this is what stood for us!
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The deed was remembered precisely "on that
night..." when we needed it to save us. Let us
imagine what would have happened if Mordechai
had taken credit for saving Achashverosh, received
a reward for his actions, and Achashverosh owed
him nothing.

There would have been no humiliation for
Haman in "take the [royal] robes and the horse and
do so for Mordechai the Jew," which was the
beginning of his downfall. The truth is that the
modesty of Yisrael in all their matters, even in their
commandments, stands as a shield and protection
against the haughtiness of Amalek, and this is
proven from the continuation of that event.

The command of "take the [royal] robes and
the horse..." occurred on the 16th of Nissan, a time
when, during the Temple period, they would bring
the Omer offering. The Omer offering, which came
from barley —considered inferior even to wheat—
was a very modest gift to Hashem, blessed be He,
for creating and guiding the world, as stated in the
Midrash in Parashas Emor. And even from the
Omer offering, Hashem only receives a handful
from the Omer, as with all meal offerings.

When Haman came to parade Mordechai
through the city streets, Mordechai was studying
the laws of the handful of the Omer with the sages,
in remembrance of the Beis HaMikdash.
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The Gemara states: "Haman said to them (to
Mordechai and the sages), 'What are you occupied
with?' They said to him, 'When the Beis HaMikash
stood, whoever pledged a meal offering would
bring a handful of fine flour, and it would atone for
him."' He said to them, 'Your handful of flour came
and pushed aside my ten thousand talents of silver"
(Megillah 16a).

Even Haman recognized that the power of
Klal Yisrael's modesty in the Omer commandment
overcame the wealth he publicly boasted about.

The haughtiness of Amalek is the very
cause of its downfall

Haman's public pride and brazenness led to
his ultimate downfall, as it is written: "And
Charvonah, one of the eunuchs, said before the
king, 'Behold, the gallows that Haman made for
Mordechai, who spoke good on behalf of the king,
is standing at Haman's house, fifty cubits high.' And
the king said, 'Hang him on it"" (Esther 7:9).

The Malbim explains: "Standing at Haman's
house, high, etc. —the gallows is still standing, fifty
cubits high, to be seen by all, and this is a great
disgrace to the king. At the time when Mordechai
wore royal garments and they proclaimed before
him that the king desired his honor, nevertheless,
the gallows prepared to hang him was standing
openly for all to see, as if to say that the man whom

the king desired to honor was ready to be hanged.
39



There is no greater rebellion than this, and based
on this, the king rightfully judged and sentenced
Haman to be hanged. So may all the enemies of the
L-rd perish."

Yosef HaTzadik and the power of the
month of Adar

Behold, the head of the tribes, Yosef
HaTzadik, was protected and shielded from the evil
eye, and anyone who fears the evil eye should say;,
"l am from the seed of Yosef, upon whom the evil
eye has no dominion" (Gemara Brachos 20a).

Therefore, he is likened to fish, upon which
the evil eye has no dominion, as it is written: "And
they shall multiply like fish abundantly in the midst
of the land." All this is because they are hidden from
sight under the water, and this provides a reason for
the praise that we overcame Haman in particular,
and Amalek in general, in the month of Adar, which
is the sign of Pisces (fish), corresponding to Yosef, as
is written in the holy sefer Kedushas Levi, just as
Yosef splits into the two tribes of Menasheh and
Ephraim, so too the month of Adar splits into Adar I
and Adar II. Everything revolves around the same
point: to be modest, hidden from sight, and humble,
which counteracts the brazenness and public
desecration of Hashem by Amalek.
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Chamude.i Shai
Megilias
Esther

Eternal Wisdom, Faith & Resilience:
Our Jewish story-past, present and future

The month of Adar

% The meaning of "increasing in joy'" versus

"being joyful"
% The joy of Adar I versus the joy of Adar II

% The joy of Adar: gratitude for both known and
unknown miracles

+ In our daily prayers, when we give thanks "for

9

your miracles,” it refers to miracles revealed

only to Hashem

* Reflection on the Megillah teaches us how all

miracles combine into one great miracle
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The dynamic of Adar — expressing
gratitude for both revealed and hidden
miracles

We are now close to Rosh Chodesh Adar.
"mrnawa 2vaen TR tinawn - When Adar enters, we
increase in joy." Adar is the month of miracles —not
open miracles but hidden miracles. On Purim, we
emphasize this by adding in our prayers: "For the
miracles, for the wonders, and for the salvations."
In truth, even in our daily prayers, we also
acknowledge this reality by saying: "For Your
miracles that are with us every day." These are the
hidden miracles in every day.

Just as we nullify chametz before Pesach—
both the chametz we know of and the chametz that
is unknown to us—so do we declare three times a
day in our prayers that miracles and wonders
happen at all times. Though we may not always
perceive them, we know they exist.

This is our intention in the concluding words
of the “Asher Yatzar” blessing: " X¥%5m1 w2 %2 K519
nmwy® - Who heals all flesh and acts wondrously."
This corresponds to the earlier words of the
blessing, where we say, "77125 802 %15% y17%1 o5 - It is
revealed and known before Your throne of glory”
specifically —meaning we are not aware of the
miracles and wonders, but they are revealed and
known before Your throne of glory.” That is,
Hashem alone is aware of them. And that is why we
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make this blessing even without perceiving the
miracles —because we believe! We know they are
happening —that Hashem is saving us and
performing miracles for us, whether we see them or
not.

In the miracle of the Megillah, all the
individual miracles united into one great
miracle

When reflecting on the Megillah and seeing
all the different parts and connecting them together;
when seeing how each event happened separately,
on its own, and connecting everything, it becomes
clear to all that this was no coincidence. It's almost
impossible to say this wasn't a revealed miracle. For
us, this miracle of Jewish survival celebrated on
Purim is an obvious miracle. R” Yaakov Emden says
that the fact that the Jewish people still exist is the
greatest miracle of all.

"mrawa avann 97X o1wn" - When Adar enters,
we increase in joy." This is the month of joy. The
zodiac sign of Adar is two fish (pisces)—“The evil
eye has no power over fish.” As such, the month of
Adar embodies the "good eye," by which we see
how the Jewish people are blessed with an
abundance of good tidings.
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Regarding the joy of Adar and joy in

general

"Rav Yehuda, son of Rav Shmuel bar Shilas,
said in the name of Rav: Just as when Av enters, we
decrease in joy, in like manner, when Adar enters,
we increase in joy" (Taanis 29a).

We may derive some insight by noting that it
does not say, "When Adar enters, "one must be
happy" or "one is obligated to rejoice." but rather,
we increase in joy” Even more illuminating is that
regarding the month of Ay, it says, "we decrease in
joy" and not, "we increase in mourning" or, "we are
forbidden from joy." This all implies that we should
always be in a state of joy, but sometimes in a
greater state of joy, such as in the month of Adar,
when we increase in joy, and sometimes in a lesser
state of joy, such as in the month of Av. However,
there should always be a basic level of joy, reflecting
the light of the soul that shines within us and our
constant attachment to Hashem, at all times and in
all situations.

To quote the Rambam in Hilchos De’os 1:4:
"One should not be frivolous and laughing
exceedingly, nor sad and mournful, but rather
joyful all his days in a relaxed manner, with a
pleasant countenance. The same applies to the rest
of his character traits [—they should be on the
balanced path]. This is the path of the wise...." From
here we see that being constantly joyful is the
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balanced and continuous path for every Jew. When I
presented this idea before my esteemed teacher, the
illustrious gaon, R’ David Cohen shlita, rabbi of
the kehillah of Gevul Yaavetz, he praised it and said
with a smile on his face: "Bratzlav!" (I think he
meant that my words reflected the view of the holy
R” Nachman of Breslov [Bratzlav].) See what I wrote
above regarding Tu Bishvat—that just as a tree
always retains its central trunk, which only expands
and never ceases, so too, a person never loses their
"inner child" and youthful joy—and this is one’s
inner, continuous joy.

The joy of Adar I vs. the joy of Adar II

In a leap year, we have two Adars— Adar I
and Adar II. Which one is greater in joy?

As a psychologist, my first inclination is to say
that Adar II is greater in joy. In Adar II, we have all
the halachos of the days of Purim. These halachos
include a fast, commemorating both the three-day
fast that Esther established in that generation and
the great battle on the 13t of Adar, as well as the
reading of the Megillah, which is filled with tension,
beginning with Haman’s rise and the decrees
against us. This is similar to a person born into a
wealthy family—since they are accustomed to
wealth, it holds little significance for them. But
someone born into a poor family, who later
succeeded in business and became very wealthy,
will experience much greater joy due to the
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transformation, the shift from poverty to wealth
resulting from his efforts.

We can explain this by looking at the Pesach
Haggadah. It is filled with contrasts. The four
questions of the “minw: n»n” essentially express a
single idea—the child is pointing out
contradictions, such as the fact that on the one hand
we incorporate symbols of slavery and poverty in
the Pesach seder, while on the other hand we
include symbols of wealth and royalty in the seder.
So are we rich or poor? And then we answer, "2°72y
owy 77 N3 191 0>7%03 73797 17" ("We were slaves to
Pharaoh... and Hashem took us out from there.)"
We make the contrast because the feeling of how
fortunate we are is always greater when one sees
the contrast. From this perspective, then, Adar II is
greater in joy than Adar I, because it highlights the
contrast.

But perhaps Adar I is greater in joy because it
gives us a month of tranquility, free of painful
memories. But then | realized — Adar I is greater!
Why?

1R A"apm Mo Wby Y MM M7 oaw -
o7n'" But in every generation, they rise against us to
destroy us, and the Holy One, blessed be He, saves
us from their hand." The power of Adar is that
Hashem saves us through a hidden miracle. There
are hidden miracles that can only be seen through
faith in Hashem’s providence, and there are hidden
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miracles so concealed that even those who believe
in Hashem and His providence over the Jewish
people cannot perceive them—they will only be
revealed in the future.

In Adar I, we observe Purim Katan without
any Megillah-reading and without any halachos
commemorating the miracle. It seems to me that the
special power of Purim Katan represents that even
when we do not know what the nations are
plotting against us, Hashem is constantly saving
us. This is a hidden miracle in the full sense of the
term —so hidden that even we, the Jewish people,
His intimate nation, cannot presently see it. We
still do not know what it is that the Master of the
World has saved us from. "But in every generation”
—in every generation, in every year, at every
moment, He is saving us.

We say in the blessing "/7»272 0787 28 7% K"
(“Who formed man with wisdom”), regarding our
bodies: "2n0° W8 070 778 10D ONY 77120 NOJ 05 1T M
191 o7 78" (“It is revealed and known before the
throne of Your glory that if one of them were to be
opened or one of them were to be sealed...”). We
are saying, “Hashem, You are aware of all the things
that could go wrong in our bodies, if Heaven forbid,
an artery were to be blocked, or we were to suffer a
heart attack or a stroke. There are so many things
that could go wrong—things that are revealed and
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known before Your throne of glory, revealed before
You, but not before us.

In “%%7,” we say:"2 wmmaw on 55 77 I8 1057
L1257 o2w% ' noRy torm oy 923 00 oot (“Praise
Hashem, all nations; exalt Him, all peoples. For
His kindness was mighty over us, and the truth of
Hashem is forever — Hallelukah!”). I once heard the
following explanation of this: Why do the nations
laud Hashem and sing His praises? Because they
plotted against the Jewish people, and their plans
failed. They are the ones who are fully aware that
their schemes have been thwarted. Even though
they are frustrated that their plans have been
ruined, they still acknowledge and appreciate
Hashem, Who foiled their designs.

This is an unbelievable realization! Even those
very nations who "stand against us to destroy us" —
when they fail, they recognize that there is a Master
of the World, and then they sing “Hallel.” We learn
about Hashem’s hidden kindnesses from their
singing of His praises!

We can also look at this from another
perspective, in terms of “levels.” There is Adar I, in
which one is filled with joy, and then there is Adar
II, which stands atop Adar I, allowing one to reach
even higher levels of joy. The fact that Adar II comes
only after Adar I reflects the idea of "mmawa 29"
(“increasing in joy”). The joy just grows and grows.
And so, instead of just thirty days of joy, we now
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have double. And with that, we can say that in Adar
II, we experience greater joy than in Adar I, since
these are additional days of continuous joy.

Until now, we have spoken from a conceptual
perspective, but the truth is that it's a deep and
complex halachic topic. See Megillah 6b, Tosafos, s.v.
720 °0” 92 YN °37..., which discusses two opinions
regarding the mitzvah of the festive meal on the 14th
and 15t of Adar I (Purim Katan). See also the
Chidushei Sefas Emes there, and whether the year in
which the miracle occurred was a leap year with
two Adars, because if it was, the simple implication
is that the miracle happened in Adar I! See »%217
757 80 77 and 207 0 78,7990 onn 2w, where he
writes about this matter. See also 12752 7707 v 0''nr7
730, where he writes that one should send “mbw»
m” on Purim Katan as well! Delving into this topic
is the true joy of Adar, as it is written: "2z '77 *7)70
2% omowy" (“The precepts of Hashem are upright,
gladdening the heart”) (Tehillim 19:9).

Let us hope that in this Adar, the "778 o
amea paw" (“when Adar enters, we increase in
joy”) will be fulfilled with the same dynamic as the
zodiacal sign of the month of Adar—the fish. Fish
are hidden from the eye. Similarly, may the “y37 y”
(“evil eye”) have no power over us. May we merit
to enjoy our families and have truly wonderful joy
this month, especially this upcoming Purim, and
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may it be the Purim of the end of days, b’ezras
Hashem, very, very soon!
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Chamude.i Shai-
Megillas
Esther

Eternal Wisdom, Faith & Resilience:
Our Jewish story-past, present and future

Parashas Zachor

% The words of the Rambam regarding the

commandment of remembering the deeds of

Amalek

% The words of the Rambam regarding the
negative commandment of forgetting the
deeds of Amalek

% Remember with the mouth, do not forget in
the heart

% The negative commandment of forgetting the
deeds of Amalek is different from all negative

commandments in the Torah
% Amalek is the root of heresy

% The Exodus from Egypt and Shabbos

correspond to the first two commandments

< The husk of Amalek comes to undermine the
faith of Israel

% Our father Jacob had already contended with
the husk of Amalek
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From the words of the Rambam on the
Mitzvah of Remembering the deeds of

Amalek
In Sefer HaMitzvos by the Rambam - Positive
Commandments - Commandment 189:

"Commandment 189 is that we are commanded to
remember what Amalek did to us, how they
hastened to harm us, and we are to say this at all
times, arousing the souls with words to fight
against them and urging the people to hate them, so
that the commandment is not forgotten, and their
hatred will not weaken or diminish in the souls over
time. This is His statement, may He be exalted,
'Remember what Amalek did to you.' The language
of the Sifri is: 'Remember what Amalek did to
you' —with the mouth; 'do not forget'—in the heart,
meaning, say words with your mouth that obligate
people so that their hatred [for Amalek] does not
depart from their hearts. The language of the Sifri is:
'Remember what Amalek did to you'—perhaps in
your heart? When it says 'do not forget,' it already
addresses forgetting in the heart. So how do I fulfill
'Remember'? That you should repeat it with your
mouth. Behold, you see that Shmuel the prophet,
when he began to perform this commandment, first
remembered their evil deeds and then commanded
to kill them, as it is stated [by Hashem], may He be
exalted, 'l have remembered what Amalek did to
Israel."
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Sefer HaMitzvos by the Rambam -
Negative Commandments -
Commandment 59:

"Commandment 59 is that we are warned
against forgetting what the seed of Amalek did to
us and how they hastened to harm us. We have
already explained in Commandment 189 of the
positive commandments to remember what Amalek
did to us and to renew hatred toward them as a
positive commandment. Similarly, we are warned
against casting this out of our hearts and forgetting
it, and this is a negative commandment. This is
Hashem’s statement, may He be exalted, 'do not
forget.' In the Sifri: 'Remember with the mouth, do
not forget in the heart,’ meaning, do not cast out
their hatred or remove it from your soul."

Rambam, Yad HaChazakah, Hilchos
Melachim, Chapter 5, Halacha 5:

"Similarly, it is a positive commandment to
eradicate the memory of Amalek, as it is stated, "You
shall wipe out the memory of Amalek,' and it is a
positive commandment to constantly remember
their evil deeds and their ambush [in order] to
arouse enmity toward them, as it is stated,
'Remember what Amalek did to you.' From the oral
tradition, they learned: 'Remember with the mouth,
do not forget in the heart,' meaning it is forbidden
to forget their enmity and hatred."
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From the words of the Rambam, we see
several important points: Regarding the positive
commandments, it is not enough to merely recount
the story of Amalek; one must arouse enmity and
hatred toward them, which is the complete opposite
of the merciful and forgiving nature of the
compassionate and kind-hearted people of Yisrael,
who are quick to forgive, as the Rambam writes: "It
is forbidden for a person to be cruel and unyielding,
but rather, they should be easy to appease and slow
to anger. When the sinner asks for forgiveness, they
should forgive wholeheartedly and willingly, even
if the person caused them distress and sinned
against them greatly; they should not seek
vengeance or bear a grudge. This is the way of the
seed of Yisrael and their upright heart. However,
idolaters with uncircumcised hearts are not like this;
rather, 'their anger endures forever.' Similarly, it is
said about the Gibeonites, because they did not
forgive or reconcile, “And the Gibeonites were not
from the children of Israel (Rambam, Hilchos
Teshuvah, Chapter 2, Halacha 10).

But the greater wonder is that the negative
commandment of "do not forget" is not like other
negative commandments in the Torah, where a
person suppresses their inclination so as to refrain
from an action. In the negative commandment of
"do not forget," it is almost the opposite: a person
must resist forgetting (!) in order to sustain enmity
and hatred toward Amalek. This is almost akin to a
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positive commandment. The negative
commandment supports the positive
commandment to maintain enmity; the positive
commandment sustains enmity, while the negative
commandment is to overcome forgetting, ensuring
that hatred toward Amalek is not removed from the
heart. In total, it supports the positive
commandment. We must understand why there is
both a positive commandment and a negative
commandment for the same matter?

Amalek — the root of heresy

It is known that Amalek is the root of coldness
toward faith and attempts to instill doubts in us,
even to the point of leading us to complete heresy,
G-d forbid. Therefore, we must certainly oppose
this with full force, in the spirit of "Do I not hate
those who hate You, O L-rd, and loathe those who
rise against You?" (Tehillim 139:21). When we
examine the matter, we see that Amalek arrived in
Parashas Beshalach after the completion of the
Exodus from Egypt, when it is written, "And they
believed in the L-rd and in Moshe His servant," and
after the Holy One, blessed be He, gave us the
Shabbos, which is faith in creation ex nihilo.
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The Exodus from Egypt and Shabbos
correspond to the commandments of "I
am Hashem' and '"You shall have no other
deity'" that we heard from the mouth of
the Almighty

The Exodus from Egypt teaches that Hashem,
blessed be He, is the sole Master who rules over all
the worlds, but this is not enough; one must believe
that there is none besides Him, meaning there is no
pre-existing entity or pre-existing matter, only
Hashem alone, blessed be He, is pre-existent to
everything that was created. This is the faith that
Shabbos teaches, that Hashem created everything
from absolute nothingness, and there is nothing pre-
existent except Hashem may He be exalted. It seems
to me that these correspond to the two
commandments we heard from the mouth of the
Almighty Himself to strengthen faith in the Holy
One, blessed be He. "I am Hashem your L-rd who
brought you out of the land of Egypt," which
corresponds to the message of Pesach that Hashem,
blessed be He, alone rules and governs. "You shall
have no other gods before Me," that there is no
necessary existence except Hashem, blessed be He,
corresponds to the message of Shabbos.

Amalek came after the Exodus from Egypt
and the commandment regarding Shabbos that we
received at Marah to undermine these two beliefs,
which reflect the essence of "I am Hashem" and
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"You shall have no other god" that we heard from
the mouth of the Almighty. "I am Hashem" is a
positive commandment, "You shall have no other
god" is a negative commandment, and therefore, the
negation of Amalek, the root of heresy, is through
both a positive and a negative commandment, in
the essence of the completion of the positive
commandment of "I am Hashem" and the negative
commandment of "You shall have no other gods
before Me."

The deeds of the forefathers are a sign for
the children in maintaining enmity toward

Amalek

Clearly, we must maintain enmity toward
Amalek from generation to generation because it is
the root of heresy, and therefore, "Hashem will have
war with Amalek from generation to generation." It
seems to me that all of this is hinted at when Yaakov
wrestled with the "angel of Edom," as Amalek is the
very essence of the impurity of Edom. The angel of
Edom says to Yaakov, "Let me go, for the dawn has
risen." Why did Yaakov hold onto him and not want
to let him go, and what is the connection to the
rising of the dawn? It seems to me, by way of
homiletical interpretation, that Yaakov "holding
onto the angel of Edom" hints that Yaakov
maintains enmity toward Amalek; he holds onto
his enmity and hatred. The angel of Edom says to
him, "for the dawn has risen," meaning the time of
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redemption, likened to the light of morning, has
arrived, and there is no longer a need to maintain
enmity and hatred toward me—the game is over!
But Yaakov says, "I will not let you go unless you
bless me," meaning the game is not over until you
bless me and acknowledge that Yisrael is the chosen
people (the essence of Pesach) and that Hashem is
L-rd (the positive commandment of "I am Hashem
your L-rd") and there is none besides Him (the
essence of the negative commandment of "You shall
have no other god", which is reflected in the essence
of Shabbos), may it be speedily in our days, amen!
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Chamude.i Shai-
Megillas
Esther

Eternal Wisdom, Faith & Resilience:
Our Jewish story-past, present and future

Purim

I

% A comprehensive and deep explanation of the
miracles of Purim

% Several places for study in the laws of Purim

< The reason that all festivals will be nullified in

the future except for Purim

% In Purim, we see the greatness of the Holy
One, blessed be He, in weaving all the miracles
together, aligning them into one great and

wondrous miracle, unparalleled

+ This reading tonight, for when we read all the
miracles together, we understand the

magnitude of the miracle

% The words of the Maharal of Prague on the

great merit of a hidden miracle

% The Scroll of Esther and the days of Purim —
rectification of the sin of the Golden Calf and
an aspect of the World to Come
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II

+ Yom Kippur is an aspect of repentance out of
fear, Purim is an aspect of repentance out of

love

% Purim is the acceptance of the Torah out of

love
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I

When reflecting on the festival of Purim
and the reading of the Megillah, there are
many matters that are difficult to
understand, crying out, "Interpret me!"

Questions regarding the greatness of
Purim and the reading of the Megillah:

First, why must one listen to every word of
the Megillah? To the extent that if one misses even a
single word, they have not fulfilled their obligation!
It would seem reasonable that as long as one does
not divert their attention from the main events
recounted in the Megillah, and the listener grasps
the essential points, that would suffice. Yet, our
Sages were not satisfied with this and required
hearing every word, as an essential condition! What
is the message in this?

Second, the Gemara in Megillah (14a) raised the
question: why do we not recite Hallel on Purim, for
"from death to life, all the more so?" The resolution
is "this reading [of the Megillah] is the praise”! The
Rambam ruled accordingly: "They did not institute
Hallel for Purim, for the Megillah takes the place of
Hallel" (Hilchos Megillah and Chanukah, Chapter 3,
Halacha 6). But it remains difficult to understand:
how can the story of the Megillah, composed of
various different stories such as the killing of Vashti,
Bigsan and Seresh, the king's sleepless night,
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Haman's decree, and the salvation of the Jewish
people, etc., replace Hallel, which is entirely songs
and praises?!

Third, it is also difficult to understand: all the
festivals are destined to be nullified, except for
"these days of Purim shall not pass from among the
Jews, nor shall their memory cease from their
descendants," and so it is brought as law in the
Rambam at the end of Hilchos Megillah. How can a
rabbinic festival that commemorates a hidden
miracle be greater than biblical festivals that
correspond to revealed miracles such as the Exodus
from Egypt (Pesach), the giving of the Torah
(Shavuos), and the Clouds of Glory (Succos)? This is
astonishing!

Fourth, it is further difficult: our Sages' statement
that all the holy writings of the Nevi’im (Prophets)
and Kesuvim (Writings) are destined to be nullified,
except for the reading of the Megillah, "for it is like
the Five Books of the Torah and the Oral Law, which
are never nullified" (Rambam, end of Hilchos
Megillah). What is the special quality of the
Megillah, in which the Name of Hashem, blessed be
He, is not mentioned, compared to the revealed
prophecies of all the prophets, that only the
Megillah will not be nullified in the future, just like
the Torah of Moshe?
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To reveal the hidden hand of Divine
Providence

Purim is a story of a hidden miracle. In
contrast to the revealed miracles that disrupted the
natural order, such as the Exodus from Egypt and
the like, the story of Purim unfolds entirely within
the natural course, with many different stories that,
on the surface, seem unrelated, such as the killing of
Vashti, the incident of Bigsan and Seresh, Haman's
decree, the king's sleepless night, etc.—but this is
precisely the point—the miracle is evident
specifically through the weaving together of all
these facts, and through this, we see the guiding
hand of Hashem’s Providence, may He be exalted.
The crucial point is: one must listen to every word
with their mind and heart focused on the entire
sequence of events, for only through this can one
discern the guiding hand of Divine Providence.

The Hallel (praise) that emerges from
Megillas Esther (which can be translated as the
revealing of the hidden), is the revelation of the
concealment, as stated in the holy books,
publicizing the hidden miracles of the Divine
Providence that directs all the events in the world
and everything that happens to the Jewish people. It
seems to me that the fact that the entire
congregation recites aloud the ten sons of Haman
who were hanged in one breath, which is written in
the Megillah scroll in the form of poetry, as well as
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other verses of salvation, are truly in the category of
a song to Hashem! And behold, this praise is greater
than any Hallel (praise) of this world, for it is an
aspect of the revelation of the World to Come, as
will be explained below.

Revealed miracles are a support to bolster
faith

Let us consider: During the Exodus from
Egypt and the giving of the Torah, despite countless
revealed miracles, this did not prevent the people
from falling into the sin of the Golden Calf and
other failures that occurred in the generation of the
wilderness. It seems to me that all the revealed
miracles were necessary due to our degraded state,
being in the forty-nine gates of impurity, and the
revealed miracles came to compel us to believe in
Hashem, may He be exalted, and His Torah as an
undeniable fact. To the same extent, we needed
"Hashem placing the mountain [of Sinai] over them
[literally] like a barrel!" to force us to accept the
Torah, and all this is in the category of service out of
fear —and the moment we diverted our attention
from this, we strayed and fell, G-d forbid.

The greatness of the power of a hidden
miracle: Purim teaches us, as the words of Rabbi
Nachman of Breslov, of blessed memory, state:
"Even in the concealment within the concealment,
certainly Hashem, blessed be He, is there," and as
our Sages said, "[An allusion to] Esther in the Torah,
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where is it? 'And I will surely “Haster Esther panai”
- hide My face." When we see Hashem even within
the concealment, at that point it is impossible to
divert attention from Him. It may be that this is the
intention of our teacher, the Maharal of Prague, that
a hidden miracle is greater than a revealed miracle.
For when Hashem is revealed within the
concealment, evil finds no place for itself, and this is
in the category of the World to Come, where it is
revealed that "there is none besides Him (Hashem)."

Megillas Esther and the sanctity of the
days of Purim — rectification of the sin of
the golden calf and an aspect of the world

to come

The message that emerges from the reading of
the Megillah and the sanctity of the days of Purim is
the revelation of the future of the ultimate
rectification of the sin of the Golden Calf. In the sin
of the Golden Calf, despite the support of revealed
miracles, we fell. Through the message of the
Megillah and the revelation of Purim, where we see
Hashem even in the concealment, we reaccept upon
ourselves the Torah without any coercion or
compulsion, but out of complete love, as it is
written in the Megillah, "The Jews confirmed and
accepted."

Through this, we make a counterbalance for
all that we lacked in the generation of the
wilderness, reaching the pinnacle of faith that
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Hashem is everywhere, even within the greatest
concealment, and thus there is no longer any place
for evil anywhere, and it is revealed that "there is
none besides Him (Hashem)." This is the
rectification that will be attained in the future, and
through this, it is well understood why Megillas
Esther and the days of Purim are eternal, for they
are the revelation of the light of the end of days that
will be, speedily in our days.

C GNP 9
) |

Purim is a time of repentance like Yom

Kippur.

The holy Sfas Emes wrote, "On Purim, it is a
time of repentance, as it is stated that Yom Kippur and
Purim are one and the same in this particular matter. For
all the miracles that were performed for the children of
Yisrael were due to their good deeds, which merited
miracles. But on Purim, there was truly a decree from
Heaven, and only through repentance did they merit the
miracle." On Purim, only through repentance did
we merit the miracle. The Sfas Emes continues:
"Therefore, it is stated that all the festivals will be
nullified in the future, but Purim will not be nullified,
akin to the principle that in the place where Baalei
Teshuva (penitents) stand, even the completely
righteous cannot stand. And now, through joy, they can
reach the level of repentance, which on Yom Kippur is
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achieved through afflictions." Through the joy on
Purim, we reach the same level of repentance as
through fasting and the other afflictions on Yom
Kippur. Purim is a time of repentance, but we reach
the level of repentance through joy.

The path to repentance on Purim is
through recognizing the kindnesses of
Hashem

It should be added that the way to reach the
level of repentance out of love on Purim is through
acknowledging Hashem, blessed be He. Every day,
in the blessing of "Modim," we say, "We give thanks
to You... for Your miracles that are with us every
day, and for Your wonders and goodness at all
times —evening, morning, and afternoon. The Good,
for Your mercies have not ceased, and the Merciful,
for Your kindness has not ended, for we have
always hoped in You." When we focus on this with
complete intention, like saying "I give thanks before
You, living and enduring King" when we rise, we
recognize Hashem and give thanks to Him, and
through this, we reach the level of joy of gratitude
to the L-rd for all the miracles and wonders, the
hidden miracles He performs with us every day—
the very fact that the Jewish people live, that the
nation of Israel exists. If we say this with complete
intention, the level of joy and repentance out of love
is so high that it is like the joy and repentance out of
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love on Purim. Therefore, on Purim, the blessing of
"Al HaNissim" is part of the blessing of "Modim."

In conclusion, let us say that the custom is to
say "Purim Torah," based on what our Sages said,
"They confirmed and accepted —they accepted it
again in the days of Achashverosh." Thus, through
Purim, they merited the Torah, and especially
according to the words of the Sfas Emes (Purim
5636) that the merit of Purim is through joy.
Therefore, there is greater power to renew the Torah
through joy, and it can further be said that the
intention of "until he does not know" is the
obligation to create Torah insights of Purim to the
extent of "until he does not know" —that he can no
longer distinguish between one reasoning and
another. A freilechen Purim!
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(250628
Megillas Esther

Before the Megillah is read, the reader recites the
following three blessings and all those listening answer
Amen as indicated:

-X O17-R 7AR 7IN2 Blessed are You, L-rd our

RN L,aRIwT Ton Y G-d, King of the
DY MY PRIRRD N universe, who has
(372R) 773 Npn sanctified us with His

commandments, and
commanded us
concerning the reading of

-8 °397-8 70K T2 the Megillah. (Amen)

229957 9% 1o Blessed are You, L-rd our
2NI2RY 2993 Twyw G-d, King of the

707 1273 Q7 2972 universe, who performed
(32x) miracles for our

forefathers in those days,
at this time. (Amen)

The Sephardic custom is to recite the blessing
"Shehecheyanu" only before the first reading of the
Megillah, in the evening, and not during the second
reading in the morning. According to Ashkenazi custom,
they recite this blessing before the second reading as well,
which is done in the morning.
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Blessed are You, L-rd our
G-d, King of the
universe, who has
granted us life, sustained
us, and enabled us to
reach this occasion.
(Amen)
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Chapter 1

1 And it came to pass in
the days of
Achashverosh the same
Achashverosh who ruled
from Hodu to Cush, one
hundred and twenty-
seven provinces. 2 In
those days, when King
Achashverosh sat on his
royal throne, which was
in Shushan the

capital, 3 In the third
year of his reign, he
made a feast for all his
ministers and servants;
the army of Persia and
Media, the nobles and all
the ministers of the
provinces in his service.
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The Maharal Tzintz

"And it came to pass in the days of
Achashverosh, he was the Achashverosh who
reigned from India to Cush, over one hundred
and twenty-seven provinces." This pasuk is the
opening and background to the Megillah,
describing the period of Achashverosh's reign and
the number of provinces under his rule. But we
must understand, what is the message hidden in
this introduction to the story of the Megillah? Our
Sages taught us in Maseches Megillah (10b) that
the first word of the pasuk, "And it came to pass"
(°m), describes a state of sorrow and distress. For
the word "7 is composed of two expressions of
sorrow: " (woe), like a person saying to his friend
"woe," and 7" (alas), which is a language of
lamentation and grief. Thus, we learn that the
opening pasuk of the Megillah indicates that the
story of the Megillah and its miracles occurred
against a backdrop of a time of distress for Klal
Yisrael. Now we must understand how and where
in the course of the pasuk the essence of the
sorrow is explained, what sorrow is hidden in the
words "in the days of Achashverosh" and so on?
(For example, if the pasuk had continued "And it
came to pass in the days of Haman," it would be
understood that the days of the wicked Haman
were a cause for sorrow. But since the pasuk
continues with Achashverosh, the question arises:
what does the expression of sorrow at the
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The Maharal Tzintz

beginning of the pasuk pertain to?)

Our teacher, the Maharal Tzintz, explains
that indeed this entire pasuk describes a terrible
and fearful distress. Let us understand: a gentile
ruler can be a king of kindness who wishes to
benefit the Jews, and even if he is wicked and a
hater of Israel, sometimes his rule is not so strong,
and it is possible to evade his decrees. But during
the period of the Megillah, the world was ruled by
a king who was exceedingly wicked and a hater of
Israel, and not only that, but his rule was
extremely strong and powerful. The pasuk says:
"And it came to pass in the days of Achashverosh."
Who was Achashverosh? A king who desired the
destruction of the Jewish people, just like the
wicked Haman! For Achashverosh says to Haman:
"The money is given to you, and the people, to do
with them as seems good in your eyes." The
parable of our Sages is well-known, that
Achashverosh and Haman are like two people, one
"the owner of the pit" and the other "the owner of
the mound" of earth, and both want to pour the
earth into the pit, and therefore the owner of the
mound refuses to accept payment for the earth. So
too, Achashverosh rejoiced in Haman's decree to
destroy, kill, and annihilate, and refused to take
payment for it. Thus, the rule of Achashverosh is a
great sorrow.
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The Maharal Tzintz

The pasuk continues: "Who reigned from
India to Cush" and so on, and our Sages explained
that India and Cush were adjacent to each other,
and the pasuk comes to teach us that just as it is
the nature of the world that a king rules over
nearby provinces with a terrifying rule, where his
fear is cast over every step and move of every
citizen, so too Achashverosh ruled over the entire
world, even the most distant places, with a rule
that instilled fear and with strong oversight over
every detail.

This, then, is the meaning of the opening of
the Megillah: at a time when Klal Yisrael was in
great sorrow, when a king ruled over them who
was a hater of Israel, and in addition, his rule was
extremely tight and threatening, with no way to
escape his decrees, in those days the miracles,
relief, mighty acts, salvations, and battles that the
L-rd performed for our ancestors took place.

729 HYIrnN iNNIDa 4 4 For many days, one
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seven-day feast in the
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courtyard of the king's
palace garden, for all the
people in Shushan the
capital, nobleman and
commoner alike. 6 There
were hangings of white,
green and blue, held by
cords of linen and
purple wool to silver
rods and marble pillars.
There were divans of
gold and silver on a
floor of alabaster and
marble [arranged in
patterns of] rows and
circles. 7 Drinks were
served in golden vessels,
vessels of assorted
design, and the royal
wine was in abundance
as befitting the king.

8 The drinking was by
the law, without force,
for so had the king
ordered all the stewards
of his household, to
comply with each man's
wish. 9 Queen Vashti,
too, made a feast for the
women in the royal
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palace of King Achashverosh. 10 On the seventh
day, when the king's heart was merry with wine,
he ordered Mehuman, Bizzeza, Charvona, Bigsa,
Avagsa, Zeisar and Charkas, the seven
chamberlains who attended King Achashverosh.

The Maharal Tzintz

The miracle of Purim due to the
commandment of Shabbos

A word to the reader: It is well-known that
the miracle of Purim is intertwined and connected
with the giving of the Torah, for on Purim, they
confirmed and accepted the Torah out of love. In
the following articles, we will see, according to the
approach of our teacher the Maharal Tzintz, the
connection between the miracle of Purim and
several of the Ten Commandments, such as
Shabbos, the prohibition of idolatry, and more.

"In the seventh day, when the king's heart
was merry with wine." The Gemara in Maseches
Megillah (12b) addresses this verse: "In the seventh
day, when the king's heart was merry with wine."
And had his heart not been merry with wine until
now? Rava said: The seventh day was Shabbos.
For Klal Yisrael, who eat and drink, they open with
words of Torah and words of praise. But idolaters
who eat and drink commence only with frivolous
matters. This pasuk hints to that the angels
mentioned the praise of Klal Yisrael over the
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nations of the world —what does a drunken Jew
do, and what does a drunken gentile do. And
through this, they came to arouse merit for Klal
Yisrael’s redemption. But we still need to
understand how the Gemara's difficulty is
resolved: Was it only on the seventh day that the
king's heart was merry with wine?

The Maharal Tzintz explains the pasuk
according to the Gemara's resolution. "In the
seventh day" = the day of Shabbos. "When the
king's heart was merry" = the true King, the King
of the universe. "With wine" = the wine of
Kiddush, which Yisrael sanctifies on Shabbos. That
is, the angels mentioned the merit of Shabbos
before the King of the universe and immediately,
redemption began to unfold. Hashem, blessed be
He, caused Vashti to fall from her greatness, and
the reign of Esther began, and this was a remedy
that was prepared in advance for the blow of
Haman.

The Maharal Tzintz adds depth to the matter:
It is stated in Midrash Rabbah (Esther 1:10), "In
those days": This is one of the places where the
ministering angels were "submitting petitions"
before Hashem saying before Him, "Master of the
universe, the Temple is destroyed, and this wicked
one sits and holds banquets?!" He said to them,
"Match days against days... as it is written
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(Nechemiah, 3:15): In those days, I saw in Judah
people treading winepresses on Shabbos."
Hashem, blessed be He, promised His people that
after seventy years of the Babylonian exile, they
would be redeemed, but there are several ways to
calculate the seventy years. Achashverosh
calculated that seventy years had already passed
from the "exile of Yehoyachin" and they had not
yet been redeemed, and in his celebration of
Yisrael's failure to be redeemed, he held a feast—
this was Achashverosh's feast, a feast "in honor of
the destruction"! Then the angels came to arouse
the merit of redemption, submitting petitions of
calculations before Hashem, and argued:
According to this calculation, seventy years have
already passed, so how can it be that the Temple is
destroyed, and Achashverosh is celebrating?

Hashem answered the ministering angels: It is true
and certain that due to the completion of seventy
years from the exile of Yehoyachin, a merit of
redemption for Israel arose in the world. However,
due to the sin of Shabbos desecration that existed
among Israel in that generation, as it is stated, "In
those days," they trod winepresses on Shabbos,
this added strength to the Babylonian kingdom to
continue subjugating Israel. Because "in those
days" they trod winepresses, it caused "in those
days" Achashverosh to hold a feast of destruction.
Days against days! It was, therefore, the sin of
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Shabbos desecration that caused the deadline of
"seventy years of Yehoyachin" to be missed,
prolonging the exile and causing the terrible feast.

But on the seventh day, the day of Shabbos,
the merit of the righteous who sanctify Shabbos
rose before Hashem, blessed be He, and it became
a time of favor and redemption. Due to 1 (wine),
which in gematria equals seventy, of Kiddush, the
merit of redemption was aroused after seventy
years. Indeed, then and there was not the complete
redemption and the rebuilding of the Beis
HaMikdash. However, Hashem already decreed to
bring down Vashti, the granddaughter of
Nevuchadnezzar, and to crown Esther. Through
this, the last remnant of the Babylonian kingdom
was destroyed, and a remedy was prepared for the
blow of Haman.

Thus, we say: Due to Shabbos desecration,
exile came, and due to Shabbos observance,
redemption began. And as our Sages said: Had
Yisrael observed the first Shabbos, the Chaldeans
(Babylonians) would not have ruled over their land!
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Queen Vashti refused to
appear by the king's
order brought by the
chamberlains, and the
king grew furious and
his wrath seethed within
him. 13 So the king
conferred with the sages,
those knowledgeable of
the times for this was
the king's custom, to
[bring such matters]
before those who were
versed in every law and
statute. 14 Those closest
to him were Carshina,
Sheisar, Admasa,
Tarshish, Meress,
Marsina and
Memuchan. These were
the seven ministers of
Persia and Media, who
had access to the king
and ranked highest in
the kingdom. 15 [He
asked them:] "By law,
what should be done
with Queen Vashti for
failing to obey the order
of King Achashverosh,
brought by the
chamberlains?"
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with Queen Vashti for
failing to obey the order
of King Achashverosh,
brought by the
chamberlains?”

16 Memuchan declared
before the king and the
ministers: "It is not
against the King alone
that Queen Vashti has
sinned, but against all
the ministers and all the
nations in all the
provinces of King
Achashverosh. 17 For
word of the queen's
deed will reach all the
women and it will
belittle their husbands in
their eyes. For they will
say: 'King Achashverosh
commanded that Queen
Vashti be brought before
him, yet she did not
come!' 18 This very day,
the noblewomen of
Persia and Media who
have heard of the
queen's deed will repeat
it to all the King's nobles
and there will be much
disgrace and anger. 19 If
it please the King, let a
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royal edict be issued by him, and let it be written
into the laws of Persia and Media and let it not be
revoked, that Queen Vashti may never again
appear before King Achashverosh, and let the King
confer her royal title upon another woman who is
better than she. 20 And the King's decree which he
shall roclaim will be heard throughout his
kingdom, for it is indeed significant, and all the
women will respect their husbands, nobleman and
commoner alike.” 21 The idea pleased the king
and the ministers, and the king did as Memuchan
had advised. 22 He sent letters to all the king's
provinces to each province in its script and to each
nation in its language [saying] that every man
shall be master in his home and that he speak the
language of his nation.
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