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Letters of  Praise and Approbations 
From letters to the editor of  Machmadei 

HaTorah regarding the column Chamudei 
Shai, formerly called Pinas Yikras 

	 27 Adar I, 5779 (March 4, 2019) 

	 Greetings and blessings to the Machmadei 
HaTorah editorial team and the esteemed editor, the 
genius Rabbi Shlomo Schwartz, may he live long, 

	 I wish to express heartfelt gratitude for the 
special Shabbos delight we have recently 
experienced with the new column Chamudei Shai. I 
distribute it to all the congregants and deliver a 
lesson from it before Mincha on Shabbos. It is truly 
wonderful, uplifting, and illuminating, as if given 
from Sinai. 

	 Blessed are you, and blessed is your portion, 

Rabbi Yaakov Ashkenazi 

Rabbi o f the Chass ide i Shmuel HaNavi 
Congregation 

Kislev 5779 (December 2018) 

	 To the esteemed editorial team of Machmadei 
HaTorah and its leader, the genius Rabbi Schwartz, 
may he live long, 
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	 I wish to express gratitude for the truly 
wonderful issue, filled with treasures of Torah—
halacha, homiletics, hints, insights, and more.  

	 Lately, I have derived particular enjoyment 
from the Pinas Yikras column by Rabbi Geliebter—
its words are wonderful and delightful. 

	 May your strength be renewed, and may you 
go from strength to strength, 

Shimon Tzvi Genzler 

Haifa 

Kislev 5779 (December 2018) 

	 To the esteemed friend of Hashem, Rabbi 
Schwartz, and the Machmadei HaTorah editorial 
team, 

	 For about a year, we have been receiving the 
publication, and a new light has entered our home. 
During every Shabbat meal, we study and delight in 
the issue. 

	 R e c e n t l y, y o u i n t r o d u c e d a n o t h e r 
exceptionally beautiful column, Pinas Yikras, which 
is truly unique. 

	 We do not have enough words to thank you. 

The Turetsky Family, Bnei Brak 
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Letter by the Gaon Rabbi Shlomo 
Schwartz, shlita - Chief  editor of  

Machmadei HaTorah  

28 Nissan 5780 (April 22, 2020)  

With the help of Hashem 

	 To my friend and colleague, Rabbi Shlomo 
Yosef, shlita 

	 I feel obliged to tell you about an experience 
of mine on the seventh day of Pesach this year. 

	 This year, everyone recites the prayers on 
their porches, so that we pray in unity: Chasidim, 
Litvaks, those in knit kippahs, Yemenites, and so 
forth—the entire nation of Israel together.  1

	 On the night of the seventh of Pesach, I was 
asked to say a few words of Torah. I immediately 
took out Machmadei HaTorah for the seventh of 
Pesach 5779 and reviewed all of the ideas in 
Chamudei Shai: the reason that we repeat “Hashem 
will be King forever,“ the concept that the seventh 
of Pesach is the foundation of faith, why the Sages 
state that finding one’s spouse is as hard as the 
splitting of the Red Sea, why the Talmud 
recommends that a man should investigate the 

 This letter was written after Pesach 5780 (2020) during the Coronavirus 1
pandemic.
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character of his future wife’s brothers, and so forth.  2

I presented all of these teachings in the name of 
Chamudei Shai. 

	 At the end of the prayers, a number of people 
came up to me and told me, “We have been 
listening to you speak for a number of years, but we 
have never heard such wonderful, sweet and lovely 
ideas.“ I acknowledged to them that these ideas 
aren’t mine, but those of my friend, R. Shlomo 
Yosef. 

	 Then, as my family was in the middle of our 
meal, a member of the congregation came to our 
door and requested a copy of Machmadei HaTorah, 
which I gave to him. The next day he told me, “We 
learned Chamudei Shai at our table and it fortified 
our faith in Hashem.“ 

	 And I look forward to see the joy of the 
holiday, to see how Hashem’s word bolsters Am 
Yisrael. 

	 Fortunate are you, R. Shlomo Yosef. The 
words of your Torah sparkle and give joy to 
Hashem and man. 

	 With all good wishes, from your friend who 
loves you, 

Shlomo Schwartz 

 Printed in Machmadei HaTorah for Pesach in the Chamudei Shai column 2

regarding the seventh of Pesach, and republished 
in Chamudei Shai on Parashas Beshalach.
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Responses to the first publication of  the 
book Chamudei Shai on Bereishis  

	 To the esteemed Rabbi Shlomo Yosef, may he 
live long, 

	 On the holy Shabbos of Parashas Beshalach 
5783 (February 3-4, 2023), which passed with 
blessing, all the worshippers at the study hall in the 
Chester neighborhood, New York, experienced a 
Shabbos of spiritual delight filled with inspiration 
after hearing words of Torah from you, and 
especially upon seeing the book Chamudei Shai, 
which is brimming with content of “warm 
Chassidic insights.“ 

	 As someone involved in printing and who 
sees many books, I can tell you that I have rarely 
seen a book like this from a contemporary author. 

May you live long. 

May your strength be blessed, 

Avigdor Breier 

24 Shevat 5783 (February 14, 2023) 

	 Good evening and good tidings, 

	 I was very happy to receive your book 
through Rabbi Yochanan Bechhofer. With Hashem's 
help, in my community, we will study together from 
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the book, and there is no doubt that it will 
strengthen our hearts in the love of Torah. 

	 May your strength be blessed, and may you 
always merit to increase the love of Torah and fear 
of Heaven among Am Yisrael. 

	 With the blessing of Torah, 

Nachshon Emanuel Edery 

Rabbi of the Ohr Yisrael Community 

Har Homa neighborhood, Jerusalem 

	 Harav Geliebter's Sefer, Chamudei Shai on the 
Torah is a beautiful collection of Divrei Torah on the 
Parsha. In the first volume on Chanuka, Harav 
Geliebter artfully weaves together the Sedra, the 
Gemara, Rishonim with his own Chidushim and 
thoughts  to present us with a beautiful  “Ksoines 
Pasim” on Chanuka. His love of Torah and ability to 
transmit this to us shines out from the pages of the 
Sefer. Looking forward to the continued fruits of his 
labours and may he continue to be “Mezake es 
Harabim“ with his Sforim. 

 Simon Hammelburger
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Chanukah, 5784 

 	 Honorable and dear friend, the gaon Rabbi 
Shlomo [Schwartz], may he be well, 

 	 I wish to express my gratitude to you for the 
delightful and charming book by Rabbi Geliebter, 
may he be well. I cannot contain my excitement, 
although we already discussed it just last week. 
Thank Hashem, every day I hear more and more 
people who have studied the sefer and greatly 
enjoyed it. 

 	 There is something very interesting that many 
people mention—it is unique and intriguing, not 
something they are accustomed to seeing, such a 
profound and insightful interpretation. I 
wholeheartedly agree because it combines a 
significant part of his innovations that delve deep. It 
is fascinating to see how it integrates into both 
pesukim and the explanations of earlier and later 
scholars. It is a valuable asset to the Jewish people—
both the profound explanat ion and the 
simplification for the reader. Everyone, on their own 
level, finds it special and experiences pure 
enjoyment in reading. 

	 I kindly ask you to convey this to the author 
of Chamudei Shai—I don’t even know if he is aware 
of the special quality that his wonderful book 
possesses. I also showed it to my esteemed father-
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in-law, HaRav (Dov) Kook, shlita, and he derived 
much nachas  (pleasure) — I noticed more joy than 
usual, and that is one of the reasons that I studied 
the book in depth. 

 	 May you be blessed, my friend Rabbi Shlomo, 
that you have the privilege of being part of this 
book. 

 Your friend, 

Aharon Becker (Tiveria) 
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הסכמת הגאון מוהר"ר חיים צבי שפירא שליט"א ראב"ד דקהילת 
בעלזא 

ב"ה ב' כסליו תשפ"ה  
למעלת כבוד הרבני החשוב, כש"ת הרב מוה"ר שלמה יוסף 

געליבטער שליט"א מלורענס נ" י  
הגיע לידי ספרכם הנכבד מאוד אשר בשם חמודי שי, ועיינתי בו, 
וראיתי בו דברים נפלאים יקרים מאוד, בהתחזקות ובענינים חשובים, 
המעוררים את לב האדם לאהבת ה' וליראתו, ואמינא יישר חילו וכוחו 
לאורייתא, ויזכה להוציא לאור עוד ועוד ספרי יראה לתועלת בני אדם, 

וליהנות בהם בני אדם,   
ויקויים בו מקרא שכתוב, עוד ינובון בשיבה דשנים ורעננים יהיו, 

ויזכה לכל טוב סלה, אמן כי" ר.   
וע"ז באתי על החתום 
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Introduction 

"משנכנס אדר מרבין בשמחה – ימי ניסים היו לישראל 
פורים ופסח" 

(תענית כ''ט א ורש"י שם ד"ה משנכנס). 

"From the time Adar begins, we increase in joy – days of 
miracles were for Israel, Purim and Pesach" 

(Taanis 29a and Rashi there, s.v. 
 'From the time').  

	 Adar is the beginning of a period of joy that 
continues into Nissan – the month of miracles in 
which we celebrate Pesach. The halacha is that in a 
leap year, when there are two Adar months, we 
always celebrate Purim in the second Adar so that 
Purim is adjacent to Pesach , "connecting 
redemption to redemption is preferable" (Megillah 
6b), as this is considered a season of miracles and 
redemption – one leads to the other. Purim is the 
time of the hidden miracle, and Pesach is the 
revealed miracle. 

	 We also have the custom of reading the four 
special Torah portions (Four Parshiyos), two of 
which are read before Purim, starting with Parashas 
Shekalim and continuing until Pesach. The theme of 
connecting Purim and Pesach gains additional 
significance through these Four Parshiyos that link 
these two holidays together. This book will include 
essays on the month of Adar, and Purim. Chamudei 
Shai commentaries, alongside a selection of insights 
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from the teachings of the Maharal Tzintz, are 
presented on the Megillah. Original articles on each 
of the Four Parshiyos are included in this special 
volume.   

	 As an opening, we will present an article on 
Tu B'Shvat. 

	 Tu B'Shvat is not only the New Year for trees. 
It is a symbol of the renewal of Torah and our own 
renewal. It teaches us to appreciate our annual 
spiritual renewal and strengthens our appreciation 
for the miracles that accompany us daily. Even 
though the miracles are hidden from us, we still 
have complete faith that they are with us, always. 

	 We are approaching the holiday of Purim, 
which is so important to us – the only holiday that, 
according to tradition, will remain in the days of the 
Moshiach. Purim serves as a vital lesson that helps 
us transition from exile to redemption. The holiday 
of hidden miracles, Purim teaches us to maintain 
our faith. As we approach Purim, while still in exile, 
this Emunah Shelaimah, complete, steadfast faith 
will sustain us. 

	 The Megillah in this book is cloaked in royal 
garb, surrounded by the joy of the month of Adar 
and the Four Parshiyos.  

	 “From the time Adar begins, we increase in 
joy.” I hope that this book will add to the delight of 
this joyous season. 
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	 Let us celebrate Purim, and may it lead us to 
Pesach and speedily to a complete redemption, 
Amen. 

Shlomo Yosef Geliebter 

Rosh Chodesh Shevat 5785 
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In Appreciation  
	 I wish to extend my deepest gratitude and 
heartfelt appreciation for my esteemed colleagues 
who assisted in this work.  

	 To  Rabbi Yochanan Bechhofer, my chief 
editor and friend: Your vision and dedication have 
been the cornerstone of this project. Your 
commitment to   preserving the wisdom of our 
tradition as I share my own original insights has 
made this achievement possible. I am profoundly 
grateful for your insights and friendship.  

	 To  Rabbi Menachem Rakovsky, Rosh 
Yeshivas Bircas Chaim:   I remember when we first 
met we started studying together the Torah of Gaon 
of Plotzk, Rabbi Aryeh Leib Tzintz זי"ע. You took 
this to another level when you offered to develop 
for Chamudei Shai summaries of the Torah of the 
Maharal Tzintz, a groundbreaking and innovative 
work in making the Torah of the Gaon of Plotzk 
available to a wide audience, readers across all 
levels of understanding. In this volume the 
profound wisdom translated into English ensures 
the Maharal Tzintz legacy will endure and expand 
to inspire new generations. 

	 And to  Mr. Tzvi Lebetkin: Your highly 
creative graphics work has truly elevated this 
volume, making it a joy to behold and engage with. 
Your artistic talent has left an indelible mark. I truly 
appreciate your special contribution.  
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	 I thank each of you for your unique gifts and 
unwavering dedication to the project, driven by 
your passion and love for Torah. May each of you 
be blessed with a long and healthy life, filled with 
boundless blessings and happiness, continued 
success, and to share in seeing the fruits of this 
Sefer. With utmost respect and gratitude,  

Shlomo Yosef Geliebter 
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Tu B'Shvat   
The Torah is like a tree that constantly renews 
itself, so too the Torah is renewed  

Human development is similar to the 
development of  a tree   

Just as the rings of  a tree correspond to its 
years, so too a person's years come with 
increasingly respective experience  

A person does not lose the foundations of  their 
childhood but always renews and builds upon 
them   

Just as there is a prohibition against cutting 
down a tree and its fruits, so too a person's 
Torah endures forever   

A person and their Torah are like the Tree of  
Life, whose fruits and the fruits of  its fruits 
remain for them and their students after 
them, forever 
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The Torah is always renewed like a tree 

	  Because they are our life" כי הם חיינו ואורך ימינו
and the length of our days": This month we will 
mark Tu B'Shvat, the New Year for trees. The Torah 
is called,  עץ חיים היא למחזיקים בה  "It is a tree of life to 
those who grasp her" (Mishlei 3:18). A tree renews 
itself every year, and so too the Torah is constantly 
renewed, even before receiving it. We are 
commanded to see the words of Torah as new every 
day, as if the Torah was given today (Rashi on 
Shemos 19:1).   

Human development is akin to the 
development of  a tree   

	 The Torah compares a person to a tree – "For 
man is the tree of the field" (Devarim 20:19). I wanted 
to note that when a tree is formed, it begins with 
one ring in its trunk, and then each year another 
ring is added to the trunk. This phenomenon of 
annual growth rings indicates that the tree renews 
its growth every year, and this is what we celebrate 
on the New Year for trees, which is on Tu B'Shvat. 
One can learn about the tree's years from the 
number of rings in its trunk, observe their quality, 
and more. While humans do not add rings, we do 
add layers of experience with age. However, at the 
core of a person is the child, just like the first rings 
in the trunk of a tree. 
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The foundational elements of  a person are 
built in their youth and adolescence   

	 At the core, there is always the child, the 
youth, as they were when young. This is true even 
for older adults. Our core is our childhood. We 
never lose that. There is renewal, the ability to draw 
from ourselves this power of youthful freshness, to 
see the world anew each day as if we had never 
seen it before. With the Exodus from Egypt and the 
power of החודש הזה לכם "This month shall be for you," 
we approach this ultimate renewal (חידוש) . During 
the 49 days of the Omer, we rectify the descent into 
the 49 gates of impurity, and on the 50th day, we 
receive the Torah, the eternal renewal of the "Tree of 
Life," and we become "the tree of the field.” 

The fruits of  "man are the tree of  the 
field"   

	 "Rabbi Yochanan said, what is meant by כי 
 For man is the tree of the field' (Devarim' האדם עץ השדה
20:19)? Is a person really a tree of the field? Rather, 
because it is written, 'For you may eat from it, but you 
shall not cut it down' (ibid.), and it is written, 'You 
shall destroy and cut it down' (ibid., 20). How so? If it 
is a righteous Torah scholar, 'You may eat from him 
but not cut him down,' but if not, 'You shall destroy 
and cut him down'" (Taanis 7a).   

	 It is found that a righteous Torah scholar is 
likened to a fruit-bearing tree, and the Torah 
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insights they renew are "his fruits." Just as it is 
forbidden to cut down a fruit-bearing tree, so too a 
Torah scholar is assured that their Torah will protect 
them. But this is not merely "fruits alone," but far 
beyond that – there are fruits of fruits and fruits of 
their fruits until the end of the world.  

	 How so?  

	 The students of the Torah scholar eat "his 
fruits," and by internalizing the Torah of their rabbi, 
it is as if the seed hidden in the "fruits" of the rabbi 
is planted, and afterward, they themselves become 
"fruit trees", that produce more "fruits" of their own, 
namely their innovations and students, and so on 
forever.  

	 Thus, a Torah scholar is truly akin to a "Tree of 
Life" in that his fruits produce fruits that produce 
fruits in eternal growth, planted in the Garden of 
Eden, and this is the secret of   וחיי עולם נטע בתוכנו 
"eternal life planted within us."
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Parashas Shekalim   
The modesty in the half-shekel protects Klal 
Yisrael   

The hidden power at work in the miracle of  
Purim   

The half-shekel saves from the ten thousand 
talents of  silver of  Haman   

Modesty is the strength of  Klal Yisrael to 
prevail  

The haughtiness of  Amalek is the very cause 
of  its downfall   

Yosef  HaTzadik and the power of  the month 
of  Adar 
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The modesty in the half-shekel protects 
Klal Yisrael   

	 On the Shabbos preceding Rosh Chodesh 
Adar, we read "Parashas Shekalim," which is the 
commandment at the beginning of Parashas Ki Sisa 
to give the half-shekel. During the time when the 
Beis HaMikdash stood, "on the first of Adar, they 
would announce about the shekels" (beginning of 
Meseches Shekalim) so that all of Klal Yisrael would 
remember and prepare their shekels by Rosh 
Chodesh Nissan. Now, in our current state of exile, 
when we no longer have the Beis HaMikdash and 
the altar for atonement, we still make the 
announcement "in remembrance of the Beis 
HaMikdash" on the Shabbos closest to Rosh 
Chodesh Adar. However, it requires clarification: if 
we do not give the half-shekel in our times, why 
announce it so early before "the time of giving," 
often even before "the first of Adar"?  

	 It seems to me that there is a deep connection 
between the concept of the half-shekel and the 
miracle of Purim that occurred in the month of 
Adar, and even to the very essence of the “mazel”
(energy) of the month of Adar.  

	 Let us first address a significant aspect of the 
half-shekel, about which the Torah testifies, "so that 
there will be no plague among them when you 
count them." Even when the people of Yisrael are 
being counted—a situation where there is great 
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concern for the evil eye and all the accusations from 
the prosecuting angels that may arise—the Torah 
testifies that the half-shekel protects against the 
plague because it acts as a barrier, concealing, and 
thereby shielding Yisrael from the evil eye and all 
external forces. 

The hidden power at work in the miracle 
of  Purim 

	 It is known that the miracle of Purim was a 
hidden miracle. It is written in the sefer Ohr 
Chadash by the Maharal of Prague that a hidden 
miracle is greater than a revealed miracle, and 
therefore it is not perceived by sight. We merited a 
hidden miracle due to Esther's modesty and 
hiddenness in all her actions. Based on this, it 
seems to me that the entire merit of being saved 
from Haman's decree involved modesty and 
concealment, which counteracts the brazenness 
and public desecration of Hashem's name that 
Amalek always perpetuates. 

The half-shekel saves from the ten 
thousand talents of  silver of  Haman 

	 Our Sages state (Meseches Megillah 16a) that 
when Haman offered ten thousand talents of silver 
to Achashverosh to annihilate the Jewish people, the 
Holy One, blessed be He, said, "Their shekels have 
already preceded your shekels." Haman did not 
conceal his wealth; he boasted about it and his 
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riches in general. When he sought to give the ten 
thousand talents of silver, he took pride in that 
money and publicized it, to the extent that it 
became well-known, as it is written: "And 
Mordechai told him all that had happened to him, 
and the details of the money that Haman had 
promised to weigh into the king's treasuries for the 
destruction of the Jews" (Esther 4:7).  

	 The Ibn Ezra explains, "details—from the 
decree to explain to them—means that Haman 
clarified the matter of the money to the officials." In 
complete contrast, the half-shekel is the opposite: 
the wealthy cannot increase it or boast about it; it is 
an anonymous donation that specifically conceals 
the identity of the giver, thereby protecting against 
the evil eye and all harm. 

Modesty is the strength of  Yisrael to 
prevail   

	 The modesty of Klal Yisrael in all their actions 
is the secret of their eternity. Mordechai saved the 
life of Achashverosh, and although "Esther told the 
king in the name of Mordechai" (Esther 2:22), 
nevertheless, Mordechai, Esther, and all of Klal 
Yisrael did not boast about this deed but remained 
silent about it so that it would be forgotten and the 
information "would be stored in the book of 
records."  

	 And this is what stood for us!  
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	 The deed was remembered precisely "on that 
night..." when we needed it to save us. Let us 
imagine what would have happened if Mordechai 
had taken credit for saving Achashverosh, received 
a reward for his actions, and Achashverosh owed 
him nothing.  

	 There would have been no humiliation for 
Haman in "take the [royal] robes and the horse and 
do so for Mordechai the Jew," which was the 
beginning of his downfall. The truth is that the 
modesty of Yisrael in all their matters, even in their 
commandments, stands as a shield and protection 
against the haughtiness of Amalek, and this is 
proven from the continuation of that event.  

	 The command of "take the [royal] robes and 
the horse..." occurred on the 16th of Nissan, a time 
when, during the Temple period, they would bring 
the Omer offering. The Omer offering, which came 
from barley—considered inferior even to wheat—
was a very modest gift to Hashem, blessed be He, 
for creating and guiding the world, as stated in the 
Midrash in Parashas Emor. And even from the 
Omer offering, Hashem only receives a handful 
from the Omer, as with all meal offerings.  

	 When Haman came to parade Mordechai 
through the city streets, Mordechai was studying 
the laws of the handful of the Omer with the sages, 
in remembrance of the Beis HaMikdash.  
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	 The Gemara states: "Haman said to them (to 
Mordechai and the sages), 'What are you occupied 
with?' They said to him, 'When the Beis HaMikash 
stood, whoever pledged a meal offering would 
bring a handful of fine flour, and it would atone for 
him.' He said to them, 'Your handful of flour came 
and pushed aside my ten thousand talents of silver'" 
(Megillah 16a).  

	 Even Haman recognized that the power of 
Klal Yisrael's modesty in the Omer commandment 
overcame the wealth he publicly boasted about. 

The haughtiness of  Amalek is the very 
cause of  its downfall  

	 Haman's public pride and brazenness led to 
his ultimate downfall, as it is written: "And 
Charvonah, one of the eunuchs, said before the 
king, 'Behold, the gallows that Haman made for 
Mordechai, who spoke good on behalf of the king, 
is standing at Haman's house, fifty cubits high.' And 
the king said, 'Hang him on it'" (Esther 7:9).  

	 The Malbim explains: "Standing at Haman's 
house, high, etc.—the gallows is still standing, fifty 
cubits high, to be seen by all, and this is a great 
disgrace to the king. At the time when Mordechai 
wore royal garments and they proclaimed before 
him that the king desired his honor, nevertheless, 
the gallows prepared to hang him was standing 
openly for all to see, as if to say that the man whom 
the king desired to honor was ready to be hanged. 
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There is no greater rebellion than this, and based 
on this, the king rightfully judged and sentenced 
Haman to be hanged. So may all the enemies of the 
L-rd perish." 

Yosef  HaTzadik and the power of  the 
month of  Adar  

	 Behold, the head of the tribes, Yosef 
HaTzadik, was protected and shielded from the evil 
eye, and anyone who fears the evil eye should say, 
"I am from the seed of Yosef, upon whom the evil 
eye has no dominion" (Gemara Brachos 20a). 

	 Therefore, he is likened to fish, upon which 
the evil eye has no dominion, as it is written: "And 
they shall multiply like fish abundantly in the midst 
of the land." All this is because they are hidden from 
sight under the water, and this provides a reason for 
the praise that we overcame Haman in particular, 
and Amalek in general, in the month of Adar, which 
is the sign of Pisces (fish), corresponding to Yosef, as 
is written in the holy sefer Kedushas Levi, just as 
Yosef splits into the two tribes of Menasheh and 
Ephraim, so too the month of Adar splits into Adar I 
and Adar II. Everything revolves around the same 
point: to be modest, hidden from sight, and humble, 
which counteracts the brazenness and public 
desecration of Hashem by Amalek.
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The month of  Adar 
The meaning of  "increasing in joy" versus 
"being joyful" 

The joy of  Adar I versus the joy of  Adar II 

The joy of  Adar: gratitude for both known and 
unknown miracles 

In our daily prayers, when we give thanks "for 
your miracles,” it refers to miracles revealed 
only to Hashem 

Reflection on the Megillah teaches us how all 
miracles combine into one great miracle  
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The dynamic of  Adar – expressing 
gratitude for both revealed and hidden 

miracles 

	 We are now close to Rosh Chodesh Adar. 
 When Adar enters, we - משנכנס אדר מרבים בשמחה"
increase in joy." Adar is the month of miracles—not 
open miracles but hidden miracles. On Purim, we 
emphasize this by adding in our prayers: "For the 
miracles, for the wonders, and for the salvations." 
In truth, even in our daily prayers, we also 
acknowledge this reality by saying: "For Your 
miracles that are with us every day." These are the 
hidden miracles in every day.   

	 Just as we nullify chametz before Pesach—
both the chametz we know of and the chametz that 
is unknown to us—so do we declare three times a 
day in our prayers that miracles and wonders 
happen at all times. Though we may not always 
perceive them, we know they exist.  

	 This is our intention in the concluding words 
of the “Asher Yatzar” blessing: " רופא כל בשר ומפליא 
 ".Who heals all flesh and acts wondrously -  לעשות
This corresponds to the earlier words of the 
blessing, where we say, "גלוי וידוע לפני כסא כבודך - It is 
revealed and known before Your throne of glory” 
specifically—meaning we are not aware of the 
miracles and wonders, but they are revealed and 
known before Your throne of glory.” That is, 
Hashem alone is aware of them. And that is why we 
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make this blessing even without perceiving the 
miracles—because we believe! We know they are 
happening—that Hashem is saving us and 
performing miracles for us, whether we see them or 
not.  

In the miracle of  the Megillah, all the 
individual miracles united into one great 

miracle 

	 When reflecting on the Megillah and seeing 
all the different parts and connecting them together; 
when seeing how each event happened separately, 
on its own, and connecting everything, it becomes 
clear to all that this was no coincidence. It's almost 
impossible to say this wasn't a revealed miracle. For 
us, this miracle of Jewish survival celebrated on 
Purim is an obvious miracle. R’ Yaakov Emden says 
that the fact that the Jewish people still exist is the 
greatest miracle of all. 

	  ,When Adar enters - "משנכנס אדר מרבים בשמחה"
we increase in joy." This is the month of joy. The 
zodiac sign of Adar is two fish (pisces)—“The evil 
eye has no power over fish.” As such, the month of 
Adar embodies the "good eye," by which we see 
how the Jewish people are blessed with an 
abundance of good tidings. 
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Regarding the joy of  Adar and joy in 
general 

	 "Rav Yehuda, son of Rav Shmuel bar Shilas, 
said in the name of Rav: Just as when Av enters, we 
decrease in joy, in like manner, when Adar enters, 
we increase in joy" (Taanis 29a). 

	 We may derive some insight by noting that it 
does not say, "When Adar enters, "one must be 
happy" or "one is obligated to rejoice." but rather, 
we increase in joy” Even more illuminating is that 
regarding the month of Av, it says, "we decrease in 
joy" and not, "we increase in mourning" or, "we are 
forbidden from joy." This all implies that we should 
always be in a state of joy, but sometimes in a 
greater state of joy, such as in the month of Adar, 
when we increase in joy, and sometimes in a lesser 
state of joy, such as in the month of Av. However, 
there should always be a basic level of joy, reflecting 
the light of the soul that shines within us and our 
constant attachment to Hashem, at all times and in 
all situations.  

	 To quote the Rambam in Hilchos De’os 1:4: 
"One should not be frivolous and laughing 
exceedingly, nor sad and mournful, but rather 
joyful all his days in a relaxed manner, with a 
pleasant countenance. The same applies to the rest 
of his character traits [—they should be on the 
balanced path]. This is the path of the wise…." From 
here we see that being constantly joyful is the 
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balanced and continuous path for every Jew. When I 
presented this idea before my esteemed teacher, the 
illustrious gaon, R’ David Cohen shlita, rabbi of 
the kehillah of Gevul Yaavetz, he praised it and said 
with a smile on his face: "Bratzlav!" (I think he 
meant that my words reflected the view of the holy 
R’ Nachman of Breslov [Bratzlav].) See what I wrote 
above regarding Tu Bishvat—that just as a tree 
always retains its central trunk, which only expands 
and never ceases, so too, a person never loses their 
"inner child" and youthful joy—and this is one’s 
inner, continuous joy.  

The joy of  Adar I vs. the joy of  Adar II 

	 In a leap year, we have two Adars—Adar I 
and Adar II. Which one is greater in joy? 

	 As a psychologist, my first inclination is to say 
that Adar II is greater in joy. In Adar II, we have all 
the halachos of the days of Purim. These halachos 
include a fast, commemorating both the three-day 
fast that Esther established in that generation and 
the great battle on the 13th of Adar, as well as the 
reading of the Megillah, which is filled with tension, 
beginning with Haman’s rise and the decrees 
against us. This is similar to a person born into a 
wealthy family—since they are accustomed to 
wealth, it holds little significance for them. But 
someone born into a poor family, who later 
succeeded in business and became very wealthy, 
will experience much greater joy due to the 

45



transformation, the shift from poverty to wealth 
resulting from his efforts.  

	 We can explain this by looking at the Pesach 
Haggadah. It is filled with contrasts. The four 
questions of the “מה נשתנה” essentially express a 
s i n g l e i d e a — t h e c h i l d i s p o i n t i n g o u t 
contradictions, such as the fact that on the one hand 
we incorporate symbols of slavery and poverty in 
the Pesach seder, while on the other hand we 
include symbols of wealth and royalty in the seder. 
So are we rich or poor? And then we answer, "עבדים 
 We were slaves to") "היינו לפרעה במצרים וכו ויוצאנו ה' משם
Pharaoh… and Hashem took us out from there.)" 
We make the contrast because the feeling of how 
fortunate we are is always greater when one sees 
the contrast. From this perspective, then, Adar II is 
greater in joy than Adar I, because it highlights the 
contrast.  

	 But perhaps Adar I is greater in joy because it 
gives us a month of tranquility, free of painful 
memories. But then I realized—Adar I is greater! 
Why? 

	  - שבכל דור ודור עומדים עלינו לכלותינו והקב''ה מצילנו
 But in every generation, they rise against us to  מידם
destroy us, and the Holy One, blessed be He, saves 
us from their hand." The power of Adar is that 
Hashem saves us through a hidden miracle. There 
are hidden miracles that can only be seen through 
faith in Hashem’s providence, and there are hidden 
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miracles so concealed that even those who believe 
in Hashem and His providence over the Jewish 
people cannot perceive them—they will only be 
revealed in the future. 

	 In Adar I, we observe Purim Katan without 
any Megillah-reading and without any halachos 
commemorating the miracle. It seems to me that the 
special power of Purim Katan represents that even 
when we do not know what the nations are 
plotting against us, Hashem is constantly saving 
us. This is a hidden miracle in the full sense of the 
term—so hidden that even we, the Jewish people, 
His intimate nation, cannot presently see it. We 
still do not know what it is that the Master of the 
World has saved us from. "But in every generation”
—in every generation, in every year, at every 
moment, He is saving us. 

	 We say in the blessing "אשר יצר את האדם בחכמה" 
(“Who formed man with wisdom”), regarding our 
bodies: "גלוי וידוע לפני כסא כבודך שאם יפתח אחד מהם או יסתם 
 It is revealed and known before the“) "אחד מהם וכו'
throne of Your glory that if one of them were to be 
opened or one of them were to be sealed…”). We 
are saying, “Hashem, You are aware of all the things 
that could go wrong in our bodies, if Heaven forbid, 
an artery were to be blocked, or we were to suffer a 
heart attack or a stroke. There are so many things 
that could go wrong—things that are revealed and 
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known before Your throne of glory, revealed before 
You, but not before us.  

	 In “הלל,” we say:"הללו את ה' כל גוים שבחוהו כל 
 Praise“) "האומים כי גבר עלינו חסדו ואמת ה' לעולם הללויה!
Hashem, all nations; exalt Him, all peoples. For 
His kindness was mighty over us, and the truth of 
Hashem is forever—Hallelukah!”). I once heard the 
following explanation of this: Why do the nations 
laud Hashem and sing His praises? Because they 
plotted against the Jewish people, and their plans 
failed. They are the ones who are fully aware that 
their schemes have been thwarted. Even though 
they are frustrated that their plans have been 
ruined, they still acknowledge and appreciate 
Hashem, Who foiled their designs.  

	 This is an unbelievable realization! Even those 
very nations who "stand against us to destroy us"— 
when they fail, they recognize that there is a Master 
of the World, and then they sing “Hallel.” We learn 
about Hashem’s hidden kindnesses from their 
singing of His praises! 

	 We can also look at this from another 
perspective, in terms of “levels.” There is Adar I, in 
which one is filled with joy, and then there is Adar 
II, which stands atop Adar I, allowing one to reach 
even higher levels of joy. The fact that Adar II comes 
only after Adar I reflects the idea of "מרבין בשמחה" 
(“increasing in joy”). The joy just grows and grows. 
And so, instead of just thirty days of joy, we now 
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have double. And with that, we can say that in Adar 
II, we experience greater joy than in Adar I, since 
these are additional days of continuous joy.  

	 Until now, we have spoken from a conceptual 
perspective, but the truth is that it’s a deep and 
complex halachic topic. See Megillah 6b, Tosafos, s.v. 
 which discusses two opinions ,...ורבי אלעזר בר' יוסי סבר
regarding the mitzvah of the festive meal on the 14th 
and 15th of Adar I (Purim Katan). See also the 
Chidushei Sefas Emes there, and whether the year in 
which the miracle occurred was a leap year with 
two Adars, because if it was, the simple implication 
is that the miracle happened in Adar I! See ירושלמי 
 where he ,שו‘ת חתם סופר, או‘ח סי‘ קס‘ג and מגילה פ‘א ה‘ה
writes about this matter. See also חת''ס על התורה בפרשת 
 משלוח“ where he writes that one should send ,תצוה
 on Purim Katan as well! Delving into this topic ”מנות
is the true joy of Adar, as it is written: "פקודי ה' ישרים 
 ,The precepts of Hashem are upright“) "משמחי לב
gladdening the heart”) (Tehillim 19:9). 

	 Let us hope that in this Adar, the "משנכנס אדר 
 when Adar enters, we increase in“) "מרבין בשמחה
joy”) will be fulfilled with the same dynamic as the 
zodiacal sign of the month of Adar—the fish. Fish 
are hidden from the eye. Similarly, may the “עין הרע” 
(“evil eye”) have no power over us. May we merit 
to enjoy our families and have truly wonderful joy 
this month, especially this upcoming Purim, and 
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may it be the Purim of the end of days, b’ezras 
Hashem, very, very soon! 

50



 

Parashas Zachor   
The words of  the Rambam regarding the 
commandment of  remembering the deeds of  
Amalek   

The words of  the Rambam regarding the 
negative commandment of  forgetting the 
deeds of  Amalek   

Remember with the mouth, do not forget in 
the heart   

The negative commandment of  forgetting the 
deeds of  Amalek is different from all negative 
commandments in the Torah   

Amalek is the root of  heresy   

The Exodus from Egypt and Shabbos 
correspond to the first two commandments   

The husk of  Amalek comes to undermine the 
faith of  Israel   

Our father Jacob had already contended with 
the husk of  Amalek 
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From the words of  the Rambam on the 
Mitzvah of  Remembering the deeds of  

Amalek 

	 In Sefer HaMitzvos by the Rambam - Positive 
C o m m a n d m e n t s - C o m m a n d m e n t 1 8 9 : 
"Commandment 189 is that we are commanded to 
remember what Amalek did to us, how they 
hastened to harm us, and we are to say this at all 
times, arousing the souls with words to fight 
against them and urging the people to hate them, so 
that the commandment is not forgotten, and their 
hatred will not weaken or diminish in the souls over 
time. This is His statement, may He be exalted, 
'Remember what Amalek did to you.' The language 
of the Sifri is: 'Remember what Amalek did to 
you'—with the mouth; 'do not forget'—in the heart, 
meaning, say words with your mouth that obligate 
people so that their hatred [for Amalek] does not 
depart from their hearts. The language of the Sifri is: 
'Remember what Amalek did to you'—perhaps in 
your heart? When it says 'do not forget,' it already 
addresses forgetting in the heart. So how do I fulfill 
'Remember'? That you should repeat it with your 
mouth. Behold, you see that Shmuel the prophet, 
when he began to perform this commandment, first 
remembered their evil deeds and then commanded 
to kill them, as it is stated [by Hashem], may He be 
exalted, 'I have remembered what Amalek did to 
Israel.'"  
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Sefer HaMitzvos by the Rambam - 
Negative Commandments - 

Commandment 59:  

	 "Commandment 59 is that we are warned 
against forgetting what the seed of Amalek did to 
us and how they hastened to harm us. We have 
already explained in Commandment 189 of the 
positive commandments to remember what Amalek 
did to us and to renew hatred toward them as a 
positive commandment. Similarly, we are warned 
against casting this out of our hearts and forgetting 
it, and this is a negative commandment. This is 
Hashem’s statement, may He be exalted, 'do not 
forget.' In the Sifri: 'Remember with the mouth, do 
not forget in the heart,' meaning, do not cast out 
their hatred or remove it from your soul."   

Rambam, Yad HaChazakah, Hilchos 
Melachim, Chapter 5, Halacha 5:  

	 "Similarly, it is a positive commandment to 
eradicate the memory of Amalek, as it is stated, 'You 
shall wipe out the memory of Amalek,' and it is a 
positive commandment to constantly remember 
their evil deeds and their ambush [in order] to 
arouse enmity toward them, as it is stated, 
'Remember what Amalek did to you.' From the oral 
tradition, they learned: 'Remember with the mouth, 
do not forget in the heart,' meaning it is forbidden 
to forget their enmity and hatred."   
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	 From the words of the Rambam, we see 
several important points: Regarding the positive 
commandments, it is not enough to merely recount 
the story of Amalek; one must arouse enmity and 
hatred toward them, which is the complete opposite 
of the merciful and forgiving nature of the 
compassionate and kind-hearted people of Yisrael, 
who are quick to forgive, as the Rambam writes: "It 
is forbidden for a person to be cruel and unyielding, 
but rather, they should be easy to appease and slow 
to anger. When the sinner asks for forgiveness, they 
should forgive wholeheartedly and willingly, even 
if the person caused them distress and sinned 
against them greatly; they should not seek 
vengeance or bear a grudge. This is the way of the 
seed of Yisrael and their upright heart. However, 
idolaters with uncircumcised hearts are not like this; 
rather, 'their anger endures forever.' Similarly, it is 
said about the Gibeonites, because they did not 
forgive or reconcile, ‘And the Gibeonites were not 
from the children of Israel’" (Rambam, Hilchos 
Teshuvah, Chapter 2, Halacha 10).   

	 But the greater wonder is that the negative 
commandment of "do not forget" is not like other 
negative commandments in the Torah, where a 
person suppresses their inclination so as to refrain 
from an action. In the negative commandment of 
"do not forget," it is almost the opposite: a person 
must resist forgetting (!) in order to sustain enmity 
and hatred toward Amalek. This is almost akin to a 
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p o s i t i v e c o m m a n d m e n t . T h e n e g a t i v e 
c o m m a n d m e n t s u p p o r t s t h e p o s i t i v e 
commandment to maintain enmity; the positive 
commandment sustains enmity, while the negative 
commandment is to overcome forgetting, ensuring 
that hatred toward Amalek is not removed from the 
heart . In tota l , i t supports the posi t ive 
commandment. We must understand why there is 
both a positive commandment and a negative 
commandment for the same matter?   

Amalek – the root of  heresy 

	 It is known that Amalek is the root of coldness 
toward faith and attempts to instill doubts in us, 
even to the point of leading us to complete heresy, 
G-d forbid. Therefore, we must certainly oppose 
this with full force, in the spirit of "Do I not hate 
those who hate You, O L-rd, and loathe those who 
rise against You?" (Tehillim 139:21). When we 
examine the matter, we see that Amalek arrived in 
Parashas Beshalach after the completion of the 
Exodus from Egypt, when it is written, "And they 
believed in the L-rd and in Moshe His servant," and 
after the Holy One, blessed be He, gave us the 
Shabbos, which is faith in creation ex nihilo. 
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The Exodus from Egypt and Shabbos 
correspond to the commandments of  "I 

am Hashem" and "You shall have no other 
deity" that we heard from the mouth of  

the Almighty  

	 The Exodus from Egypt teaches that Hashem, 
blessed be He, is the sole Master who rules over all 
the worlds, but this is not enough; one must believe 
that there is none besides Him, meaning there is no 
pre-existing entity or pre-existing matter, only 
Hashem alone, blessed be He, is pre-existent to 
everything that was created. This is the faith that 
Shabbos teaches, that Hashem created everything 
from absolute nothingness, and there is nothing pre-
existent except Hashem may He be exalted. It seems 
to me that these correspond to the two 
commandments we heard from the mouth of the 
Almighty Himself to strengthen faith in the Holy 
One, blessed be He. "I am Hashem your L-rd who 
brought you out of the land of Egypt," which 
corresponds to the message of Pesach that Hashem, 
blessed be He, alone rules and governs. "You shall 
have no other gods before Me," that there is no 
necessary existence except Hashem, blessed be He, 
corresponds to the message of Shabbos.   

	 Amalek came after the Exodus from Egypt 
and the commandment regarding Shabbos that we 
received at Marah to undermine these two beliefs, 
which reflect the essence of "I am Hashem" and 
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"You shall have no other god" that we heard from 
the mouth of the Almighty. "I am Hashem" is a 
positive commandment, "You shall have no other 
god" is a negative commandment, and therefore, the 
negation of Amalek, the root of heresy, is through 
both a positive and a negative commandment, in 
the essence of the completion of the positive 
commandment of "I am Hashem" and the negative 
commandment of "You shall have no other gods 
before Me." 

The deeds of  the forefathers are a sign for 
the children in maintaining enmity toward 

Amalek  

	 Clearly, we must maintain enmity toward 
Amalek from generation to generation because it is 
the root of heresy, and therefore, "Hashem will have 
war with Amalek from generation to generation." It 
seems to me that all of this is hinted at when Yaakov 
wrestled with the "angel of Edom," as Amalek is the 
very essence of the impurity of Edom. The angel of 
Edom says to Yaakov, "Let me go, for the dawn has 
risen." Why did Yaakov hold onto him and not want 
to let him go, and what is the connection to the 
rising of the dawn? It seems to me, by way of 
homiletical interpretation, that Yaakov "holding 
onto the angel of Edom" hints that Yaakov 
maintains enmity toward Amalek; he holds onto 
his enmity and hatred. The angel of Edom says to 
him, "for the dawn has risen," meaning the time of 

57



redemption, likened to the light of morning, has 
arrived, and there is no longer a need to maintain 
enmity and hatred toward me—the game is over! 
But Yaakov says, "I will not let you go unless you 
bless me," meaning the game is not over until you 
bless me and acknowledge that Yisrael is the chosen 
people (the essence of Pesach) and that Hashem is 
L-rd (the positive commandment of "I am Hashem 
your L-rd") and there is none besides Him (the 
essence of the negative commandment of "You shall 
have no other god", which is reflected in the essence 
of Shabbos), may it be speedily in our days, amen!
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Purim 

I 
A comprehensive and deep explanation of  the 
miracles of  Purim   

Several places for study in the laws of  Purim   

The reason that all festivals will be nullified in 
the future except for Purim   

In Purim, we see the greatness of  the Holy 
One, blessed be He, in weaving all the miracles 
together, aligning them into one great and 
wondrous miracle, unparalleled   

This reading tonight, for when we read all the 
miracles together, we understand the 
magnitude of  the miracle   

The words of  the Maharal of  Prague on the 
great merit of  a hidden miracle   

The Scroll of  Esther and the days of  Purim – 
rectification of  the sin of  the Golden Calf  and 
an aspect of  the World to Come   
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II 
Yom Kippur is an aspect of  repentance out of  
fear, Purim is an aspect of  repentance out of  
love   

Purim is the acceptance of  the Torah out of  
love 
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I 
When reflecting on the festival of  Purim 

and the reading of  the Megillah, there are 
many matters that are difficult to 

understand, crying out, "Interpret me!"  

Questions regarding the greatness of  
Purim and the reading of  the Megillah:  

	 First, why must one listen to every word of 
the Megillah? To the extent that if one misses even a 
single word, they have not fulfilled their obligation! 
It would seem reasonable that as long as one does 
not divert their attention from the main events 
recounted in the Megillah, and the listener grasps 
the essential points, that would suffice. Yet, our 
Sages were not satisfied with this and required 
hearing every word, as an essential condition! What 
is the message in this?  

Second, the Gemara in Megillah (14a) raised the 
question: why do we not recite Hallel on Purim, for 
"from death to life, all the more so?" The resolution 
is "this reading [of the Megillah] is the praise”! The 
Rambam ruled accordingly: "They did not institute 
Hallel for Purim, for the Megillah takes the place of 
Hallel" (Hilchos Megillah and Chanukah, Chapter 3, 
Halacha 6). But it remains difficult to understand: 
how can the story of the Megillah, composed of 
various different stories such as the killing of Vashti, 
Bigsan and Seresh, the king's sleepless night, 

61



Haman's decree, and the salvation of the Jewish 
people, etc., replace Hallel, which is entirely songs 
and praises?!  

	 Third, it is also difficult to understand: all the 
festivals are destined to be nullified, except for 
"these days of Purim shall not pass from among the 
Jews, nor shall their memory cease from their 
descendants," and so it is brought as law in the 
Rambam at the end of Hilchos Megillah. How can a 
rabbinic festival that commemorates a hidden 
miracle be greater than biblical festivals that 
correspond to revealed miracles such as the Exodus 
from Egypt (Pesach), the giving of the Torah 
(Shavuos), and the Clouds of Glory (Succos)? This is 
astonishing! 

Fourth, it is further difficult: our Sages' statement 
that all the holy writings of the Nevi’im (Prophets) 
and Kesuvim (Writings) are destined to be nullified, 
except for the reading of the Megillah, "for it is like 
the Five Books of the Torah and the Oral Law, which 
are never nullified" (Rambam, end of Hilchos 
Megillah). What is the special quality of the 
Megillah, in which the Name of Hashem, blessed be 
He, is not mentioned, compared to the revealed 
prophecies of all the prophets, that only the 
Megillah will not be nullified in the future, just like 
the Torah of Moshe? 
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To reveal the hidden hand of  Divine 
Providence 

	 Purim is a story of a hidden miracle. In 
contrast to the revealed miracles that disrupted the 
natural order, such as the Exodus from Egypt and 
the like, the story of Purim unfolds entirely within 
the natural course, with many different stories that, 
on the surface, seem unrelated, such as the killing of 
Vashti, the incident of Bigsan and Seresh, Haman's 
decree, the king's sleepless night, etc.—but this is 
precisely the point—the miracle is evident 
specifically through the weaving together of all 
these facts, and through this, we see the guiding 
hand of Hashem’s Providence, may He be exalted. 
The crucial point is: one must listen to every word 
with their mind and heart focused on the entire 
sequence of events, for only through this can one 
discern the guiding hand of Divine Providence.   

	 The Hallel (praise) that emerges from 
Megillas Esther (which can be translated as the 
revealing of the hidden), is the revelation of the 
concealment, as stated in the holy books, 
publicizing the hidden miracles of the Divine 
Providence that directs all the events in the world 
and everything that happens to the Jewish people. It 
seems to me that the fact that the entire 
congregation recites aloud the ten sons of Haman 
who were hanged in one breath, which is written in 
the Megillah scroll in the form of poetry, as well as 
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other verses of salvation, are truly in the category of 
a song to Hashem! And behold, this praise is greater 
than any Hallel (praise) of this world, for it is an 
aspect of the revelation of the World to Come, as 
will be explained below.   

Revealed miracles are a support to bolster 
faith  

	 Let us consider: During the Exodus from 
Egypt and the giving of the Torah, despite countless 
revealed miracles, this did not prevent the people 
from falling into the sin of the Golden Calf and 
other failures that occurred in the generation of the 
wilderness. It seems to me that all the revealed 
miracles were necessary due to our degraded state, 
being in the forty-nine gates of impurity, and the 
revealed miracles came to compel us to believe in 
Hashem, may He be exalted, and His Torah as an 
undeniable fact. To the same extent, we needed 
"Hashem placing the mountain [of Sinai] over them 
[literally] like a barrel!" to force us to accept the 
Torah, and all this is in the category of service out of 
fear—and the moment we diverted our attention 
from this, we strayed and fell, G-d forbid.   

	 The greatness of the power of a hidden 
miracle: Purim teaches us, as the words of Rabbi 
Nachman of Breslov, of blessed memory, state: 
"Even in the concealment within the concealment, 
certainly Hashem, blessed be He, is there," and as 
our Sages said, "[An allusion to] Esther in the Torah, 
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where is it? 'And I will surely “Haster Esther panai” 
- hide My face.'" When we see Hashem even within 
the concealment, at that point it is impossible to 
divert attention from Him. It may be that this is the 
intention of our teacher, the Maharal of Prague, that 
a hidden miracle is greater than a revealed miracle. 
For when Hashem is revealed within the 
concealment, evil finds no place for itself, and this is 
in the category of the World to Come, where it is 
revealed that "there is none besides Him (Hashem)."   

Megillas Esther and the sanctity of  the 
days of  Purim – rectification of  the sin of  
the golden calf  and an aspect of  the world 

to come 

	 The message that emerges from the reading of 
the Megillah and the sanctity of the days of Purim is 
the revelation of the future of the ultimate 
rectification of the sin of the Golden Calf. In the sin 
of the Golden Calf, despite the support of revealed 
miracles, we fell. Through the message of the 
Megillah and the revelation of Purim, where we see 
Hashem even in the concealment, we reaccept upon 
ourselves the Torah without any coercion or 
compulsion, but out of complete love, as it is 
written in the Megillah, "The Jews confirmed and 
accepted."   

	 Through this, we make a counterbalance for 
all that we lacked in the generation of the 
wilderness, reaching the pinnacle of faith that 
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Hashem is everywhere, even within the greatest 
concealment, and thus there is no longer any place 
for evil anywhere, and it is revealed that "there is 
none besides Him (Hashem)." This is the 
rectification that will be attained in the future, and 
through this, it is well understood why Megillas 
Esther and the days of Purim are eternal, for they 
are the revelation of the light of the end of days that 
will be, speedily in our days. 

II 
Purim is a time of  repentance like Yom 

Kippur.  

	 The holy Sfas Emes wrote, "On Purim, it is a 
time of repentance, as it is stated that Yom Kippur and 
Purim are one and the same in this particular matter. For 
all the miracles that were performed for the children of 
Yisrael were due to their good deeds, which merited 
miracles. But on Purim, there was truly a decree from 
Heaven, and only through repentance did they merit the 
miracle." On Purim, only through repentance did 
we merit the miracle. The Sfas Emes continues: 
"Therefore, it is stated that all the festivals will be 
nullified in the future, but Purim will not be nullified, 
akin to the principle that in the place where Baalei 
Teshuva (penitents) stand, even the completely 
righteous cannot stand. And now, through joy, they can 
reach the level of repentance, which on Yom Kippur is 
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achieved through afflictions." Through the joy on 
Purim, we reach the same level of repentance as 
through fasting and the other afflictions on Yom 
Kippur. Purim is a time of repentance, but we reach 
the level of repentance through joy.   

The path to repentance on Purim is 
through recognizing the kindnesses of  

Hashem 

	 It should be added that the way to reach the 
level of repentance out of love on Purim is through 
acknowledging Hashem, blessed be He. Every day, 
in the blessing of "Modim," we say, "We give thanks 
to You... for Your miracles that are with us every 
day, and for Your wonders and goodness at all 
times—evening, morning, and afternoon. The Good, 
for Your mercies have not ceased, and the Merciful, 
for Your kindness has not ended, for we have 
always hoped in You." When we focus on this with 
complete intention, like saying "I give thanks before 
You, living and enduring King" when we rise, we 
recognize Hashem and give thanks to Him, and 
through this, we reach the level of joy of gratitude 
to the L-rd for all the miracles and wonders, the 
hidden miracles He performs with us every day—
the very fact that the Jewish people live, that the 
nation of Israel exists. If we say this with complete 
intention, the level of joy and repentance out of love 
is so high that it is like the joy and repentance out of 
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love on Purim. Therefore, on Purim, the blessing of 
"Al HaNissim" is part of the blessing of "Modim."   

	 In conclusion, let us say that the custom is to 
say "Purim Torah," based on what our Sages said, 
"They confirmed and accepted—they accepted it 
again in the days of Achashverosh." Thus, through 
Purim, they merited the Torah, and especially 
according to the words of the Sfas Emes (Purim 
5636) that the merit of Purim is through joy. 
Therefore, there is greater power to renew the Torah 
through joy, and it can further be said that the 
intention of "until he does not know" is the 
obligation to create Torah insights of Purim to the 
extent of "until he does not know"—that he can no 
longer distinguish between one reasoning and 
another. A freilechen Purim! 
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Megillas Esther 
Before the Megillah is read, the reader recites the 

following three blessings and all those listening answer 
Amen as indicated: 

The Sephardic custom is to recite the blessing 
"Shehecheyanu" only before the first reading of the 
Megillah, in the evening, and not during the second 

reading in the morning. According to Ashkenazi custom, 
they recite this blessing before the second reading as well, 

which is done in the morning. 
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בָּרוּךְ אַתָּה אֲ-דוֹניָ אֱ-
לֹהֵינוּ מֶלֶךְ הָעוֹלָם, אֲשֶׁר 
קִדְּשָׁנוּ בְּמִצְוֹתָיו וְצִוָּנוּ עַל 

מִקְרָא מְגִלָּה (אמן) 

בָּרוּךְ אַתָּה אֲ-דוֹניָ אֱ-
לֹהֵינוּ מֶלֶךְ הָעוֹלָם, 

שֶׁעָשָׂה נִסִּים לַאֲבוֹתֵינוּ 
בַּיּמִָים הָהֵם בַּזְּמַן הַזֶּה 

(אמן) 

Blessed are You, L-rd our 
G-d, King of the 

universe, who has 
sanctified us with His 
commandments, and 

commanded us 
concerning the reading of 

the Megillah. (Amen)  

Blessed are You, L-rd our 
G-d, King of the 

universe, who performed 
miracles for our 

forefathers in those days, 
at this time. (Amen)
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בָּרוּךְ אַתָּה אֲ-דוֹניָ אֱ-
לֹהֵינוּ מֶלֶךְ הָעוֹלָם, 

שֶׁהֶחֱינָוּ וְקִיּמְָנוּ וְהִגִּיעָנוּ 
לַזְּמַן הַזֶּה (אמן) 

Blessed are You, L-rd our 
G-d, King of the 

universe, who has 
granted us life, sustained 

us, and enabled us to 
reach this occasion. 

(Amen)

פרק א 
י אֲחַשְׁוֵר֑וֹשׁ ה֣וּא  י בִּימֵ֣ א וַיְהִ֖

דּוּ  אֲחַשְׁוֵר֗וֹשׁ הַמֹּל8ֵ֙ מֵהֹ֣
ים  בַע וְעֶשְׂרִ֥ וְעַד־כּ֔וּשׁ שֶׁ֛

ים  ה מְדִינָֽה׃ ב  בַּיָּמִ֖ וּמֵאָ֖
ל8ֶ  בֶת ׀ הַמֶּ֣ ם כְּשֶׁ֣ הָהֵ֑

א מַלְכוּת֔וֹ  ל כִּסֵּ֣ אֲחַשְׁוֵר֗וֹשׁ עַ֚
ה׃ ג   ן הַבִּירָֽ ר בְּשׁוּשַׁ֥ אֲשֶׁ֖

ה  בִּשְׁנַת֤ שָׁלוֹשׁ֙ לְמׇלְכ֔וֹ עָשָׂ֣
יו  יו וַעֲבָדָ֑ ה לְכׇל־שָׂרָ֖ מִשְׁתֶּ֔

ים  פַּרְתְּמִ֛ י הַֽ ס וּמָדַ֗ יל ׀ פָּרַ֣ חֵ֣
י הַמְּדִינ֖וֹת לְפָנָֽיו׃ וְשָׂרֵ֥

Chapter 1 
1 And it came to pass in 
the days of  
Achashverosh the same 
Achashverosh who ruled 
from Hodu to Cush, one 
hundred and twenty-
seven provinces. 2 In 
those days, when King 
Achashverosh sat on his 
royal throne, which was 
in Shushan the 
capital, 3 In the third 
year of his reign, he 
made a feast for all his 
ministers and servants; 
the army of Persia and 
Media, the nobles and all 
the ministers of the 
provinces in his service.
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	 "And it came to pass in the days of 
Achashverosh, he was the Achashverosh who 
reigned from India to Cush, over one hundred 
and twenty-seven provinces." This pasuk is the 
opening and background to the Megillah, 
describing the period of Achashverosh's reign and 
the number of provinces under his rule. But we 
must understand, what is the message hidden in 
this introduction to the story of the Megillah? Our 
Sages taught us in Maseches Megillah (10b) that 
the first word of the pasuk, "And it came to pass" 
 describes a state of sorrow and distress. For ,(וַיהְִי)
the word וַיהְִי is composed of two expressions of 
sorrow: "וַי" (woe), like a person saying to his friend 
"woe," and "הִי" (alas), which is a language of 
lamentation and grief. Thus, we learn that the 
opening pasuk of the Megillah indicates that the 
story of the Megillah and its miracles occurred 
against a backdrop of a time of distress for Klal 
Yisrael. Now we must understand how and where 
in the course of the pasuk the essence of the 
sorrow is explained, what sorrow is hidden in the 
words "in the days of Achashverosh" and so on? 
(For example, if the pasuk had continued "And it 
came to pass in the days of Haman," it would be 
understood that the days of the wicked Haman 
were a cause for sorrow. But since the pasuk 
continues with Achashverosh, the question arises: 
what does the expression of sorrow at the 
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beginning of the pasuk pertain to?)   

	 Our teacher, the Maharal Tzintz, explains 
that indeed this entire pasuk describes a terrible 
and fearful distress. Let us understand: a gentile 
ruler can be a king of kindness who wishes to 
benefit the Jews, and even if he is wicked and a 
hater of Israel, sometimes his rule is not so strong, 
and it is possible to evade his decrees. But during 
the period of the Megillah, the world was ruled by 
a king who was exceedingly wicked and a hater of 
Israel, and not only that, but his rule was 
extremely strong and powerful. The pasuk says: 
"And it came to pass in the days of Achashverosh." 
Who was Achashverosh? A king who desired the 
destruction of the Jewish people, just like the 
wicked Haman! For Achashverosh says to Haman: 
"The money is given to you, and the people, to do 
with them as seems good in your eyes." The 
parable of our Sages is well-known, that 
Achashverosh and Haman are like two people, one 
"the owner of the pit" and the other "the owner of 
the mound" of earth, and both want to pour the 
earth into the pit, and therefore the owner of the 
mound refuses to accept payment for the earth. So 
too, Achashverosh rejoiced in Haman's decree to 
destroy, kill, and annihilate, and refused to take 
payment for it. Thus, the rule of Achashverosh is a 
great sorrow.   
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	 The pasuk continues: "Who reigned from 
India to Cush" and so on, and our Sages explained 
that India and Cush were adjacent to each other, 
and the pasuk comes to teach us that just as it is 
the nature of the world that a king rules over 
nearby provinces with a terrifying rule, where his 
fear is cast over every step and move of every 
citizen, so too Achashverosh ruled over the entire 
world, even the most distant places, with a rule 
that instilled fear and with strong oversight over 
every detail.   

	 This, then, is the meaning of the opening of 
the Megillah: at a time when Klal Yisrael was in 
great sorrow, when a king ruled over them who 
was a hater of Israel, and in addition, his rule was 
extremely tight and threatening, with no way to 
escape his decrees, in those days the miracles, 
relief, mighty acts, salvations, and battles that the 
L-rd performed for our ancestors took place. 

שֶׁר֙ כְּב֣וֹד   ד  בְּהַרְאֹת֗וֹ אֶת־עֹ֨
רֶת  ר תִּפְאֶ֖ ת־יְקָ֔ מַלְכוּת֔וֹ וְאֶ֨

ים שְׁמוֹנִ֥ים  ים רַבִּ֔ גְּדוּלָּת֑וֹ יָמִ֣
ת יֽוֹם׃ ה  וּבִמְל֣וֹאת ׀  וּמְאַ֖
ל8ֶ  ה הַמֶּ֡ לֶּה עָשָׂ֣ ים הָאֵ֗ הַיָּמִ֣

ן  ם הַנִּמְצְאִים֩ בְּשׁוּשַׁ֨ לְכׇל־הָעָ֣
ן  ה לְמִגָּד֧וֹל וְעַד־קָטָ֛ הַבִּירָ֜

ר  ים בַּחֲצַ֕ ת יָמִ֑ ה שִׁבְעַ֣ מִשְׁתֶּ֖

4 For many days, one 
hundred and eighty 
days, he displayed the 
glorious wealth of his 
kingdom and the 
splendorous beauty of 
his majesty. 5 And when 
these days came to an 
end, the king made a 
seven-day feast in the 
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ל8ֶ׃   ן הַמֶּֽ גִּנַּ֥ת בִּיתַ֖

לֶת אָחוּז֙  ס וּתְכֵ֗ ו  ח֣וּר ׀ כַּרְפַּ֣
ן עַל־ בְּחַבְלֵי־ב֣וּץ וְאַרְגָּמָ֔
שׁ  סֶף וְעַמּ֣וּדֵי שֵׁ֑ ילֵי כֶ֖ גְּלִ֥

ת  צְפַ֥ ל רִֽ סֶף עַ֛ ב וָכֶ֗ מִטּ֣וֹת ׀ זָהָ֣
רֶת׃ ז   ר וְסֹחָֽ שׁ וְדַ֥ בַּהַט־וָשֵׁ֖
ים  ב וְכֵלִ֖ י זָהָ֔ וְהַשְׁקוֹת֙ בִּכְלֵ֣
ים שׁוֹנִ֑ים וְיֵ֥ין מַלְכ֛וּת  מִכֵּלִ֣

ל8ֶ׃   ב כְּיַ֥ד הַמֶּֽ רָ֖
ין אֹנֵ֑ס  ת אֵ֣ ח  וְהַשְּׁתִיָּ֥ה כַדָּ֖

ב  ל כׇּל־רַ֣ ל8ֶ עַ֚ ד הַמֶּ֗ ן ׀ יִסַּ֣ כִּי־כֵ֣
בֵּית֔וֹ לַעֲשׂ֖וֹת כִּרְצ֥וֹן אִישׁ־

ה  י הַמַּלְכָּ֔ ם וַשְׁתִּ֣ ישׁ׃ ט   גַּ֚ וָאִֽ
ית  ים בֵּ֚ ה נָשִׁ֑ ה מִשְׁתֵּ֣ עָשְׂתָ֖

ל8ֶ  ר לַמֶּ֥ הַמַּלְכ֔וּת אֲשֶׁ֖
י  אֲחַשְׁוֵרֽוֹשׁ׃ י  בַּיּוֹם֙ הַשְּׁבִיעִ֔

ר  ל8ֶ בַּיָּ֑ יִן אָמַ֡ כְּט֥וֹב לֵב־הַמֶּ֖
א  א חַרְבוֹנָ֜ ן בִּזְּתָ֨ מְהוּמָ֠ לִ֠

ס  ר וְכַרְכַּ֔ א וַאֲבַגְתָא֙ זֵתַ֣ בִּגְתָ֤
ים  רִיסִ֔ שִׁבְעַת֙ הַסָּ֣

ל8ֶ  ים אֶת־פְּנֵ֖י הַמֶּ֥ רְתִ֔ הַמְשָׁ֣
אֲחַשְׁוֵרֽוֹשׁ׃

courtyard of the king's 
palace garden, for all the 
people in Shushan the 
capital, nobleman and 
commoner alike. 6 There 
were hangings of white, 
green and blue, held by 
cords of linen and 
purple wool to silver 
rods and marble pillars. 
There were divans of 
gold and silver on a 
floor of alabaster and 
marble [arranged in 
patterns of] rows and 
circles. 7 Drinks were 
served in golden vessels, 
vessels of assorted 
design, and the royal 
wine was in abundance 
as befitting the king. 
8 The drinking was by 
the law, without force, 
for so had the king 
ordered all the stewards 
of his household, to 
comply with each man's 
wish. 9 Queen Vashti, 
too, made a feast for the 
women in the royal 
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palace of King Achashverosh.  10 On the seventh 
day, when the king's heart was merry with wine, 
he ordered Mehuman, Bizzeza, Charvona, Bigsa, 
Avagsa, Zeisar and Charkas , the seven 
chamberlains who attended King Achashverosh. 

The miracle of  Purim due to the 
commandment of  Shabbos  

	 A word to the reader: It is well-known that 
the miracle of Purim is intertwined and connected 
with the giving of the Torah, for on Purim, they 
confirmed and accepted the Torah out of love. In 
the following articles, we will see, according to the 
approach of our teacher the Maharal Tzintz, the 
connection between the miracle of Purim and 
several of the Ten Commandments, such as 
Shabbos, the prohibition of idolatry, and more.   

	 "In the seventh day, when the king's heart 
was merry with wine." The Gemara in Maseches 
Megillah (12b) addresses this verse: "In the seventh 
day, when the king's heart was merry with wine." 
And had his heart not been merry with wine until 
now? Rava said: The seventh day was Shabbos. 
For Klal Yisrael, who eat and drink, they open with 
words of Torah and words of praise. But idolaters 
who eat and drink commence only with frivolous 
matters. This pasuk hints to that the angels 
mentioned the praise of Klal Yisrael over the 
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nations of the world—what does a drunken Jew 
do, and what does a drunken gentile do. And 
through this, they came to arouse merit for Klal 
Yisrael’s redemption. But we still need to 
understand how the Gemara's difficulty is 
resolved: Was it only on the seventh day that the 
king's heart was merry with wine?   

	 The Maharal Tzintz explains the pasuk 
according to the Gemara's resolution. "In the 
seventh day" = the day of Shabbos. "When the 
king's heart was merry" = the true King, the King 
of the universe. "With wine" = the wine of 
Kiddush, which Yisrael sanctifies on Shabbos. That 
is, the angels mentioned the merit of Shabbos 
before the King of the universe and immediately, 
redemption began to unfold. Hashem, blessed be 
He, caused Vashti to fall from her greatness, and 
the reign of Esther began, and this was a remedy 
that was prepared in advance for the blow of 
Haman.   

	 The Maharal Tzintz adds depth to the matter: 
It is stated in Midrash Rabbah (Esther 1:10), "In 
those days": This is one of the places where the 
ministering angels were "submitting petitions" 
before Hashem saying before Him, "Master of the 
universe, the Temple is destroyed, and this wicked 
one sits and holds banquets?!" He said to them, 
"Match days against days... as it is written 
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(Nechemiah, 3:15): In those days, I saw in Judah 
people treading winepresses on Shabbos." 
Hashem, blessed be He, promised His people that 
after seventy years of the Babylonian exile, they 
would be redeemed, but there are several ways to 
calculate the seventy years. Achashverosh 
calculated that seventy years had already passed 
from the "exile of Yehoyachin" and they had not 
yet been redeemed, and in his celebration of 
Yisrael's failure to be redeemed, he held a feast—
this was Achashverosh's feast, a feast "in honor of 
the destruction"! Then the angels came to arouse 
the merit of redemption, submitting petitions of 
calculations before Hashem, and argued: 
According to this calculation, seventy years have 
already passed, so how can it be that the Temple is 
destroyed, and Achashverosh is celebrating?   

Hashem answered the ministering angels: It is true 
and certain that due to the completion of seventy 
years from the exile of Yehoyachin, a merit of 
redemption for Israel arose in the world. However, 
due to the sin of Shabbos desecration that existed 
among Israel in that generation, as it is stated, "In 
those days," they trod winepresses on Shabbos, 
this added strength to the Babylonian kingdom to 
continue subjugating Israel. Because "in those 
days" they trod winepresses, it caused "in those 
days" Achashverosh to hold a feast of destruction. 
Days against days! It was, therefore, the sin of 
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Shabbos desecration that caused the deadline of 
"seventy years of Yehoyachin" to be missed, 
prolonging the exile and causing the terrible feast.   

	 But on the seventh day, the day of Shabbos, 
the merit of the righteous who sanctify Shabbos 
rose before Hashem, blessed be He, and it became 
a time of favor and redemption. Due to יין (wine), 
which in gematria equals seventy, of Kiddush, the 
merit of redemption was aroused after seventy 
years. Indeed, then and there was not the complete 
redemption and the rebuilding of the Beis 
HaMikdash. However, Hashem already decreed to 
bring down Vashti, the granddaughter of 
Nevuchadnezzar, and to crown Esther. Through 
this, the last remnant of the Babylonian kingdom 
was destroyed, and a remedy was prepared for the 
blow of Haman.   

	 Thus, we say: Due to Shabbos desecration, 
exile came, and due to Shabbos observance, 
redemption began. And as our Sages said: Had 
Yisrael observed the first Shabbos, the Chaldeans 
(Babylonians) would not have ruled over their land!

ה  י הַמַּלְכָּ֛ יא אֶת־וַשְׁתִּ֧ הָבִ֠ יא  לְ֠
תֶר מַלְכ֑וּת  ל8ֶ בְּכֶ֣ לִפְנֵי֥ הַמֶּ֖
ים וְהַשָּׂרִים֙  עַמִּ֤ לְהַרְא֨וֹת הָֽ
ה  ת מַרְאֶ֖ י־טוֹבַ֥ הּ כִּֽ אֶת־יׇפְיָ֔

ה  ן הַמַּלְכָּ֣ יא׃ יב  וַתְּמָאֵ֞ הִֽ

11 to bring Queen Vashti 
before the king wearing 
the royal crown, to show 
her beauty to the nations 
and ministers, for she was 
indeed beautiful. 12 But 
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ל8ֶ  ר הַמֶּ֔ י לָבוֹא֙ בִּדְבַ֣ וַשְׁתִּ֗
ף  ים וַיִּקְצֹ֤ ר בְּיַ֣ד הַסָּרִיסִ֑ אֲשֶׁ֖

ה  ד וַחֲמָת֖וֹ בָּעֲרָ֥ ל8ֶ֙ מְאֹ֔ הַמֶּ֙
ל8ֶ  אמֶר הַמֶּ֔ ֹ֣ בֽוֹ׃ יג  וַיּ

ים כִּי־כֵן֙  עִתִּ֑ י הָֽ ים יֹדְעֵ֣ לַחֲכָמִ֖
ת  י דָּ֥ י כׇּל־יֹדְעֵ֖ ל8ֶ לִפְנֵ֕ ר הַמֶּ֔ דְּבַ֣

יו  ב אֵלָ֗ ין׃ יד  וְהַקָּרֹ֣ וָדִֽ
תָא  כַּרְשְׁנָא֤ שֵׁתָר֙ אַדְמָ֣

ן  רֶס מַרְסְנָ֖א מְמוּכָ֑ ישׁ מֶ֥ תַרְשִׁ֔
י רֹאֵי֙  ס וּמָדַ֗ י ׀ פָּרַ֣ ת שָׂרֵ֣ שִׁבְעַ֞
ים רִאשֹׁנָ֖ה  ל8ֶ הַיֹּשְׁבִ֥ פְּנֵ֣י הַמֶּ֔

ה־ בַּמַּלְכֽוּת׃ טו  כְּדָת֙ מַֽ
ל ׀  י עַ֣ ה וַשְׁתִּ֑ לַּעֲשׂ֔וֹת בַּמַּלְכָּ֖

ת־מַאֲמַר֙  ה אֶֽ א־עָשְׂתָ֗ ֹֽ ר ל אֲשֶׁ֣
ל8ֶ אֲחַשְׁוֵר֔וֹשׁ בְּיַ֖ד  הַמֶּ֣

אמֶר  ֹ֣ ים׃ טז  וַיּ הַסָּרִיסִֽ
ן] לִפְנֵ֤י  (מומכן) [מְמוּכָ֗
א עַל־ ֹ֤ ים ל ל8ֶ֙ וְהַשָּׂרִ֔ הַמֶּ֙

י  ה וַשְׁתִּ֣ ל8ֶ֙ לְבַדּ֔וֹ עָוְתָ֖ הַמֶּ֙
י עַל־כׇּל־הַשָּׂרִים֙  ה כִּ֤ הַמַּלְכָּ֑
ר בְּכׇל־ ים אֲשֶׁ֕ עַמִּ֔ וְעַל־כׇּל־הָ֣
ל8ֶ אֲחַשְׁוֵרֽוֹשׁ׃  מְדִינ֖וֹת הַמֶּ֥

א דְבַר־הַמַּלְכָּה֙ עַל־ י־יֵצֵ֤  יז  כִּֽ
ן  ים לְהַבְז֥וֹת בַּעְלֵיהֶ֖ כׇּל־הַנָּשִׁ֔

ל8ֶ  ם הַמֶּ֣ ן בְּאׇמְרָ֗ בְּעֵינֵיהֶ֑
יא אֶת־ ר לְהָבִ֨ אֲחַשְׁוֵר֡וֹשׁ אָמַ֞

ה לְפָנָ֖יו וְלאֹ־ י הַמַּלְכָּ֛ וַשְׁתִּ֧

Queen Vashti refused to 
appear by the king's 
order brought by the 
chamberlains, and the 
king grew furious and 
his wrath seethed within 
him. 13 So the king 
conferred with the sages, 
those knowledgeable of 
the times for this was 
the king's custom, to 
[bring such matters] 
before those who were 
versed in every law and 
statute. 14 Those closest 
to him were Carshina, 
Sheisar, Admasa, 
Tarshish, Meress, 
Marsina and 
Memuchan. These were 
the seven ministers of 
Persia and Media, who 
had access to the king 
and ranked highest in 
the kingdom. 15 [He 
asked them:] "By law, 
what should be done 
with Queen Vashti for 
failing to obey the order 
of King Achashverosh, 
brought by the 
chamberlains?" 
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ה  י הַמַּלְכָּ֛ יא אֶת־וַשְׁתִּ֧ לְהָבִ֨
אָה׃  לְפָנָ֖יו וְלאֹ־בָֽ

רְנָה ׀  ה תּאֹמַ֣ הַיּ֨וֹם הַזֶּ֜  יח  וְֽ
מְעוּ֙  ר שָֽׁ י אֲשֶׁ֤ רַס־וּמָדַ֗ שָׂר֣וֹת פָּֽ

י  ל שָׂרֵ֣ ה לְכֹ֖ ר הַמַּלְכָּ֔ אֶת־דְּבַ֣
צֶף׃   י בִּזָּי֥וֹן וָקָֽ ל8ֶ וּכְדַ֖ הַמֶּ֑

א  ל8ֶ ט֗וֹב יֵצֵ֤ יט  אִם־עַל־ הַמֶּ֣
ב  יו וְיִכָּתֵ֛ דְבַר־מַלְכוּת֙ מִלְּפָנָ֔
א יַעֲב֑וֹר  ֹ֣ י וְל רַס־וּמָדַ֖ י פָֽ בְּדָתֵ֥
י לִפְנֵי֙  א־תָב֜וֹא וַשְׁתִּ֗ ֹֽ ר ל אֲשֶׁ֨

ל8ֶ אֲחַשְׁוֵר֔וֹשׁ וּמַלְכוּתָהּ֙  הַמֶּ֣
ה  הּ הַטּוֹבָ֥ ל8ֶ לִרְעוּתָ֖ ן הַמֶּ֔ יִתֵּ֣

ם  נָּה׃ כ  וְנִשְׁמַע֩ פִּתְגָ֨ מִמֶּֽ
ר־יַעֲשֶׂה֙ בְּכׇל־ ל8ֶ אֲשֶֽׁ הַמֶּ֤

יא וְכׇל־ ה הִ֑ י רַבָּ֖ מַלְכוּת֔וֹ כִּ֥
ן  ים יִתְּנ֤וּ יְקָר֙ לְבַעְלֵיהֶ֔ הַנָּשִׁ֗

ן׃ כא   לְמִגָּד֖וֹל וְעַד־קָטָֽ
ל8ֶ  ר בְּעֵינֵ֥י הַמֶּ֖ וַיִּיטַב֙ הַדָּבָ֔

ל8ֶ  ים וַיַּ֥עַשׂ הַמֶּ֖ וְהַשָּׂרִ֑
ח  ן׃ כב  וַיִּשְׁלַ֤ ר מְמוּכָֽ כִּדְבַ֥

ל8ֶ  סְפָרִים֙ אֶל־כׇּל־מְדִינ֣וֹת הַמֶּ֔
הּ  אֶל־מְדִינָה֤ וּמְדִינָה֙ כִּכְתָבָ֔

ם כִּלְשׁוֹנ֑וֹ לִהְי֤וֹת  וְאֶל־עַ֥ם וָעָ֖
ר  ר בְּבֵית֔וֹ וּמְדַבֵּ֖ כׇּל־אִישׁ֙ שֹׂרֵ֣

כִּלְשׁ֥וֹן עַמּֽוֹ׃ 

with Queen Vashti for 
failing to obey the order 
of King Achashverosh, 
brought by the 
chamberlains?” 
16 Memuchan declared 
before the king and the 
ministers: "It is not 
against the King alone 
that Queen Vashti has 
sinned, but against all 
the ministers and all the 
nations in all the 
provinces of King 
Achashverosh. 17 For 
word of the queen's 
deed will reach all the 
women and it will 
belittle their husbands in 
their eyes. For they will 
say: 'King Achashverosh 
commanded that Queen 
Vashti be brought before 
him, yet she did not 
come!' 18 This very day, 
the noblewomen of 
Persia and Media who 
have heard of the 
queen's deed will repeat 
it to all the King's nobles 
and there will be much 
disgrace and anger. 19 If 
it please the King, let a 
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royal edict be issued by him, and let it be written 
into the laws of Persia and Media and let it not be 
revoked, that Queen Vashti may never again 
appear before King Achashverosh, and let the King 
confer her royal title upon another woman who is 
better than she. 20 And the King's decree which he 
shall roclaim will be heard throughout his 
kingdom, for it is indeed significant, and all the 
women will respect their husbands, nobleman and 
commoner alike.” 21  The idea pleased the king 
and the ministers, and the king did as Memuchan 
had advised.  22 He sent letters to all the king's 
provinces to each province in its script and to each 
nation in its language [saying] that every man 
shall be master in his home and that he speak the 
language of his nation.
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