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הסכמת הגאון מוהר"ר חיים צבי שפירא שליט"א ראב"ד דקהילת בעלזא 

ב"ה ב' כסליו תשפ"ה  

למעלת כבוד הרבני החשוב, כש"ת הרב מוה"ר שלמה יוסף געליבטער שליט"א 
מלורענס נ“י.  

הגיע לידי ספרכם הנכבד מאוד אשר בשם חמודי שי, ועיינתי בו, וראיתי בו דברים 
נפלאים יקרים מאוד, בהתחזקות ובענינים חשובים, המעוררים את לב האדם לאהבת 
ה' וליראתו, ואמינא יישר חילו וכוחו לאורייתא, ויזכה להוציא לאור עוד ועוד ספרי 

יראה לתועלת בני אדם, וליהנות בהם בני אדם.   

ויקויים בו מקרא שכתוב, עוד ינובון בשיבה דשנים ורעננים יהיו, ויזכה לכל טוב 
סלה, אמן כי"ר.   

וע"ז באתי על החתום, 
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Introduction to the First 
Edition 

Dear soldiers of  the IDF, heroes of  our 
nation and defenders of  our holy land!  

	 The story of the Exodus from Egypt on the night 
of the Seder teaches us, in the manner of the principle 
 the actions of the forefathers are a - מעשה אבות סימן לבנים"
portent for the children," how Jews through the 
generations can go through exile and survive, by 
clinging to their faith and closeness to Hashem even in 
the spiritual darkness of exile…even when they don't 
have all the answers. 

	 The enslavement in Egypt and the redemption 
of the Exodus serves as an example for all exiles and 
redemptions to come.  

	 Just as in the story of the Exodus, when we went 
from near total darkness, to great light… with the 
revelation of the Torah, we must remember not to 
despair in hard times and know that in the end, 
redemption will come.  

	 The messages of the Seder night are for all 
generations, and we've been commanded to 
remember them daily with love - "למען תזכור את יום צאתך 
 מארץ מצרים כל ימי חייך... אני ה׳ אלוקיכם אשר הוצאתי אתכם
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 in order that you may remember the day - מארץ מצרים
you exited the land of Egypt all the days of your 
life... I am Hashem, your G-d, who brought you out 
from the land of Egypt" - we say this twice a day as 
part of accepting the yoke of the Kingdom of Heaven. 
This is a daily lesson in faith to guide us, by 
remembering the Exodus, never to despair… to 
always strive for redemption. 

	  And they believed in - ויאמינו בה׳ ובמשה עבדו"
Hashem and in Moshe His servant," Moshe, our 
eternal leader. "משה אמת ותורתו אמת - Moshe is true and 
his Torah is true," the Torah of Moshe does not change 
and is eternal, and therefore, we are the eternal 
nation!  

	 All the "מעשה אבות - actions of the forefathers" of 
the Exodus is "סימן לנו ולבנינו עד עולם - a sign for us and 
our children forever." We must delve into the story of 
the Exodus and extract the eternal lessons to apply 
them in our lives as תורת חיים - a Torah of life, “כי הם 
 .for they are our life," in every aspect - חיינו

	 The horrific attack on Simchas Torah 2023 will 
forever be remembered as the darkest day since the 
Holocaust, indeed reminding us of the horrors of the 
Holocaust.  

	 You, dear soldiers, draw strength from the 
treasures of Klal Yisrael, the faith of Yisrael, the 
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Torah of Yisrael, the hope of Yisrael, and the love of 
Yisrael, and the time to draw upon these strengths is 
on Pesach, our festival of freedom! 

	 I present to you a Haggadah for the Seder night 
with commentaries and novel insights that explain the 
story of the Exodus, not only in depth but also in 
breadth… showing that the story of the Exodus 
continues to this day. 

	  והיא שעמדה לאבותינו ולנו... שבכל דור ודור עומדים עלינו"
 and it is the One that has - לכלותינו והקב"ה מצילנו מידם
stood by our forefathers and us... for in every 
generation they rise against us to destroy us, and the 
Holy One, Blessed be He, saves us from their hands." 

	 Beyond my own thoughts collected from my 
series of books "Chamudei Shai" on the Torah and the 
holidays, I also present a section called  ''בילא ואמן'' 
which includes pearls from the teachings of the Gaon 
from Plotzk, our Rebbe, Rabbi Aryeh Leib Tzintz 
zt"l, known as the Maharal Tzintz.  

	 The city of Plotzk was the home of my ancestors 
for several generations. My revered father, Rabbi 
Yehuda Aryeh Leib Geliebter of blessed memory, was 
born and grew up in Plotzk. At a young age, he 
received rabbinical ordination from the great rabbis of 
Poland. In the Holocaust, he lost literally everything, 
being the sole survivor of his family, with deep roots in 
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Plotzk. Through his faith and Torah, he rebuilt Jewish 
life for himself and for all those saved from the fires of 
the Holocaust (as explained at length in my book 
"Chamudei Shai" on Shemos and Purim).  

	 When I first discovered the Torah teachings of 
the Maharal Tzintz from Plotzk, I fell in love with 
them. It was during a time when someone close to me 
needed healing and salvation. Thanks to Hashem, our 
prayers were answered. May the Maharal Tzintz be 
an advocate on behalf of us all, especially in this time 
for what is happening in Eretz Yisrael, in merit of the 
Torah we learn from him, Amen! 

	  ,Baruch Hashem, forever - ברוך ה' לעולם אמן ואמן
Amen and Amen. The acronym ביל"א ואמן corresponds 
to the initials of my mother's two names,  בילא ליבא בת 
 Baila Liba bas Avraham Manis of blessed - אברהם מניס
memory.  

	 The section of pearls from the teachings of the 
Maharal Tzintz is dedicated to the elevation of her 
soul. She had a great love for every person, despite 
having gone through hard times and losing her entire 
family in the Holocaust.  

	 She had a dream to ascend to Eretz Yisrael, 
which she fulfilled. She lived for many years in 
Netanya. One of the things she did, apart from 
fundraising for Laniado Hospital and other noble 
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causes like children's homes, was that she prepared 
food and fed the soldiers. She had no family in Israel, 
so she expressed her love by taking care of her 
"extended family," the soldiers. She had wisdom, 
understanding, and knowledge to share with others. 
People came to her for advice. She passed away on the 
13th of Nissan; her funeral was on Erev Pesach. May 
the words of Torah be a merit for an elevation of her 
soul before the Throne of Glory, and may she be an 
advocate for you all, and for all of Israel. 

	 May it be the will of Hashem that the Torah 
teachings in this Pesach Haggadah be like oil on the 
fire of the holy flame burning in your hearts, and with 
this strength, you go forth and save Israel from the 
hands of its enemies and haters, with the help of 
Hashem! 

בשם ה' נעשה ונצליח. באלוקים נעשה חיל והוא יבוס צרינו! 

In the name of Hashem, go forth and succeed, 
with Hashem you shall perform mightily, as 

He shall subdue our enemies! 

Chag Kasher v'Sameach 

With love, and praying for your peace and success, 

Shlomo Yosef Geliebter 

Nissan 5784 
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Introduction to the New 
Edition 

	 One year ago, when this special Haggadah was 
first released for the soldiers of the IDF, we were in 
the midst of an intense and challenging war. At that 
time, the introduction was written as a message of 
strength and encouragement to those on the front 
lines. 

	 Now, a year later, we reissue this Haggadah not 
only for the brave soldiers of צה"ל but for the entire 
Jewish people. This is a time to reflect on the past 
year, to honor those who sacrificed, and to draw 
inspiration from our history. While the situation has 
improved, the future remains uncertain.  And yet, the 
message of the Haggadah is timeless: our survival is 
promised in the words of "והיא שעמדה"—in every 
generation, there are those who rise against us, but 'ה 
ensures that we endure. 

	 The soldiers of צה"ל fought with remarkable 
courage and dedication, defending our people and 
our homeland with honor. Their bravery is part of a 
greater story—the unbroken chain of Jewish 
resilience and faith. 

	 As we gather at the Seder, we celebrate not only 
the redemption of our past but the endurance of our 
future. We move forward with unwavering אמונה, just 
as נחשון בן עמינדב jumped into the sea before the 
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miracle unfolded. We are not always privileged to see 
open miracles, but in every generation we can be 
assured that והקב״ה מצילנו מידם. 

	 The night of the Seder is a time of gratitude and 
hope. We give thanks for our redemption from Egypt, 
and we give thanks for the divine protection that 
continues throughout our history. 

	 This Haggadah is dedicated to the brave 
soldiers of צה"ל and to the beloved memory of the 
 those who made the ultimate sacrifice for our—קדושים
nation. יהי זכרם ברוך, and may we continue to draw 
strength from their legacy. 

Shlomo Yosef Geliebter 

10 Adar 5785 
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Shabbos HaGadol 
Notes on the Miracle of  Shabbos HaGadol 

	 It is known from the words of the Tur, who cites 
Chazal, that Shabbos HaGadol is a remembrance of 
a special law that applied during the Passover in 
Egypt. Four days before the offering of the Korban 
Pesach in Mitzraim, on the day of Shabbos, they 
prepared the lambs by tying them to the legs of the 
bed. The Egyptians saw what we were doing and 
knew that we were preparing this animal, which they 
worshipped, as an offering to Hashem! Yet they did 
not harm us; they remained silent and allowed us to 
fulfill the temporary commandment of "משכו וקחו - 
Draw and take". Therefore, we call this Shabbos 
Shabbos HaGadol in memory of the great miracle 
that occurred there.   

	 Now, there are two points to examine:   

1. Why was the commandment of "Draw and 
take" specifically for the Pesach in Egypt and 
not for the Pesach of future generations?   

2. The temporary commandment was on the 10th 
of Nissan, as our sages say, "Purchase it on the 
tenth", and it seems that the fact that it fell on 
Shabbos that year was (seemingly) entirely 
"coincidental." So why do we commemorate 
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this miracle on the Shabbos before Pesach and 
not on the 10th of Nissan? 

The Beginning of  Jewish Identity 

	 And this is the wording of Rashi on Shemos 
(12:6): 

	 "And why did He require taking it four days 
before its slaughter, something He did not command 
for the Pesach of future generations? Rabbi Masya 
ben Charash said: Behold, it says (Yechezkel 16:8), 
'And I passed by you and saw you, and behold, your 
time was a time of love.' The oath I swore to Avraham
—that I would redeem his children—had come due, 
but they had no commandments to occupy 
themselves with in order to be redeemed, as it is said 
(ibid.), 'And you were naked and bare.' So, He gave 
them two commandments: the blood of the Korban 
Pesach and the blood of bris mila, for they 
circumcised that night, as it is said, 'Wallowing in 
your blood' (ibid.)—with two kinds of blood. And it 
says (Zechariah 9:11), 'As for you also, because of the 
blood of your covenant, I have sent forth your 
prisoners from the pit where there is no water.' And 
since they were steeped in idolatry, He said to them, 
'Draw and take for yourselves'—draw your hands 
away from idolatry and take for yourselves flocks for 
a commandment."   
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Thus, the Holy One, blessed be He, needed to give us 
the commandments of Korban Pesach and bris milah 
to truly make us children of Avraham, so that 
Hashem would be obligated to fulfill in us the oath 
He swore to Avraham. However, commandments 
beyond the seven laws for the descendants of Noach 
do not produce any benefit if performed by non-Jews. 
At that time, we were steeped in idolatry, just like the 
Egyptians, and it could have been rightly argued: 
What makes this nation different from the Egyptians? 
These are idol worshippers, and those are idol 
worshippers—so why should the commandments of 
Korban Pesach and bris milah work to our merit and 
elevate us spiritually?   

	 For this reason—to help that generation detach 
from idolatry and thereby separate from the 
Egyptians, thus establishing the beginning of Jewish 
identity, distinct from the rest of the descendants of 
Noach—Hashem gave them a special command of 
"Draw and take", meaning: Draw your hands away 
from idolatry, and through this, you separate 
yourselves from the nations. Then, take for 
yourselves flocks for a commandment—through this 
act, they entered a higher level, which is the 
beginning of Jewish identity. Only then could the 
commandments of Korban Pesach and bris milah 
positively affect us. 
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Shabbos HaGadol Every Year – Renewal of  
the Beginning of  Jewish Identity 

	 Since the matter of "Draw and take" is about 
detachment from idolatry and the beginning of 
Jewish identity, the fact that the 10th of Nissan fell 
on Shabbos in the year of the Exodus from Egypt was 
not a coincidence, but rather the central intent! The 
sanctity of Shabbos and its laws were given to us at 
Marah, but the Holy One, blessed be He, desired that 
through "Draw and take", they would experience a 
revelation of the sanctity of Shabbos, which is truly 
essential to Jewish identity, as it is said, "עכו''ם ששבת - 
 A non-Jew who observes Shabbos is liable to חייב מיתה
death." The Children of Israel in Egypt already 
recognized Shabbos as a special and spiritual day, for 
Moshe our teacher had arranged for them to be 
exempt from the labor of enslavement on Shabbos, 
and they had scrolls of Torah teachings from their 
forefathers, which they would study on Shabbos. 
Therefore, it was certainly fitting to give them the 
commandment of "Draw and take" on Shabbos. And 
since its purpose was "Draw your hands from idols", 
Shabbos is particularly suited for this, "for one who 
observes Shabbos properly, even if he is an idolater 
like the generation of Enosh is forgiven." 

	 Based on this, it is clear why, after the year of 
the Exodus, we do not commemorate this miracle on 
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the 10th of Nissan but rather on the Shabbos before 
Pesach. This reveals retroactively that the main intent 
was to draw some aspect of the sanctity of Shabbos. 
And ever since we have had Shabbos, our Jewish 
identity is renewed through it, as we say in 
Havdalah: "He who distinguishes between holy and 
profane, between light and darkness, between Yisrael 
and the nations, between the seventh day and the six 
days of creation." See further what is written about 
this in Chamudei Shai on Shemos in Parashas Bo and 
in Chamudei Shai on the Pesach Haggadah regarding 
the plague of darkness.   

The Refinement of  Jewish Identity through 
the Exodus and the Giving of  the Torah 

	 Now, this was the beginning of Jewish 
identity, but our identity continued to be refined 
through the commandments we fulfilled and the 
events that transpired during the Exodus and the 
giving of the Torah. We offered the first Korban 
Pesach in our history. We were commanded to smear 
the blood—according to most opinions—on the outer 
side of the doorpost as a sign that we had fulfilled the 
commandment. The blood displayed prominently 
outside the homes testified that we had killed the 
idolatry of the Egyptians. We were not afraid. We 
proved our faith in Hashem by showing the 
Egyptians that we did not fear them or their gods. We 
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rejected them. We have a new Master, the Sovereign 
of the Universe, and we fulfill His commandments. 
Through this, the concept of Jewish identity was 
refined into the idea of "the Jewish family", as we 
were commanded, "שה לבית אבות שה לבית - A lamb for a 
father’s house, a lamb for a household." And at 
midnight, when Hashem struck every firstborn in the 
land of Egypt, at that moment there was a revelation 
of the Divine Presence that purified us with the secret 
of "the mikveh of Israel is Hashem," as we explained 
at length above in Parashas Parah. Then there was a 
full Divine acceptance for the Korban Pesach, this is 
the secret of "Nirtzah" on the Seder night, as we will 
explain in Chamudei Shai on the Pesach Haggadah 
regarding "Pesach" and in the introduction to 
"Nirtzah". 

	 And at the giving of the Torah, Jewish identity 
was further refined into the status of a nation, when 
we received the Torah as one person with one heart, 
as Rav Saadia Gaon said, "Our nation is not a nation 
except through its Torah." 
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The Holiday of  Pesach 
I 

A Comprehensive Clarification of  the 
Commandment to Relate the Exodus from 
Egypt 

Comparing the commandment to relate the 
Exodus from Egypt to the remembrance of  
Shabbos 

Staying awake all night because miracles were 
performed for us by day and by night 

The miracles that Klal Yisrael saw in Egypt, 
akin to the creation of  the world 

Klal Yisrael saw miracles that the Avos did not 
see in their time 
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The foundation of  relating the Exodus from 
Egypt is faith in Hashem 

II 
And "This" that has stood – this is that we 
recount His miracles and wonders 

Like the blessing on Chanukah: "In those days, 
at this time" 

The Levush explained that we recount His 
miracles that He performed for our ancestors 

The miracle of  our existence today is greater 
than the miracle of  the Exodus from Egypt 

The order of  the commandments and the 
Haggadah – to pass down from father to son 

The secret of  the Seder: praise and song, and 
therefore we conclude with Songs of  Songs - שיר 
 השירים

III 
The reason for opening the door at "Pour out 
Your wrath – שפוך חמתך" 

The future redemption will occur with open 
revelation 

The reason for the cup of  Eliyahu, who will 
come to herald the redemption 
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The Seder night is a protection for the entire 
year 

The error of  saving a piece of  the afikoman as 
protection for the entire year 
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The Holiday of  Pesach 
I 

	 The Rambam wrote (Sefer HaMitzvos, Positive 
Commandment 157), "That we were commanded to 
recount the Exodus from Egypt on the night of the 
fifteenth of Nissan, at the beginning of the night." 
This refers to the commandment to tell how Hashem 
took vengeance on our behalf, and our need to praise 
Hashem and recount the Exodus from Egypt. And 
the more we recount, "the more praiseworthy it is." 

A commandment to recount all the miracles 
He performed for us 

	 "'And you shall tell your son'—perhaps from 
the beginning of the month? The Torah says, 'On that 
day.' If 'on that day,' perhaps during daylight? The 
Torah says, 'Because of this.' 'Because of this'—I only 
said it for the time when matzah and maror are 
placed before you." That is, from the beginning of the 
night, you are obligated to recount. 

	 He further explains that the importance lies in 
teaching the children. Even if one has no children, he 
must ask himself, "Even if we are all wise, we are all 
understanding, we all know the entire Torah—it is a 
commandment upon us to recount the Exodus from 
Egypt." 
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	 And in the Rambam (Hilchos Chametz 
U’Matzah 7:1), he adds that it is a commandment to 
recount the miracles and wonders: "It is a positive 
Torah commandment to recount the miracles and 
wonders that were performed for our ancestors in 
Egypt on the night of the fifteenth of Nissan, as it is 
said, 'Remember this day when you went out of 
Egypt,' just as it is said, 'Remember the Shabbos day…' 
And anyone who elaborates on the events that 
occurred and transpired, the more praiseworthy it is." 

	 Everything is included in the general principle 
of faith in Hashem. 

	 And when we delve into the matter, according to 
our understanding in the way of homiletical 
interpretation, it must be said that the basis of the entire 
Seder night is faith in Hashem. In the Ten 
Commandments, "I am Hashem" is the statement 
focused on the faith that we heard from the Holy One 
Himself, who waited to tell us this before the creation of 
the world: "I am Hashem your G-d who brought you 
out of the land of Egypt, from the house of slavery." 

	 It is possible that this is why He brought us 
down to Egypt—so that He could take us out of 
Egypt that we might believe in Hashem and see the 
hand of Hashem, signs and wonders, miracles and 
marvels. All these miracles that He performed for us 
are so that we might recognize His kindness every 
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day, but especially on the Seder night. It is the will of 
the Blessed One that we show gratitude and 
acknowledge that He saved us and performed all 
these miracles, by recounting them to our children. 

	 In my humble opinion, the wiser and more 
understanding a person is, the greater his obligation to 
deeply investigate the miracles and reach deeper levels 
of faith in Hashem. According to the holy Zohar, the 
matzah hints at the commandment of faith.   

The Acts of  Miracles in the Exodus from 
Egypt as a Parallel to the Creation of  the 

World 

	  And - וכל המרבה לספר ביציאת מצרים הרי זה משובח"
anyone who increases recounting the Exodus from 
Egypt, the more praiseworthy it is." We stay awake all 
night because the miracles and wonders occurred at 
night as well; nature itself changed for us. Therefore, 
we must show gratitude to Hashem, blessed be He, for 
His love for us. This was the purpose of our being in 
Egypt, and the Holy One fulfilled His promise to the 
Avos, as stated in Parashas Vayera. He kept His 
promise and took us out. 

	 The Holy One showed Moshe miracles and 
wonders that Avraham, Yitzchak, and Yaakov did not 
see, akin to the acts of creation. The laws of nature would 
change for the sake of all Israel, demonstrating your 
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importance, and the whole world sees My mighty hand, 
so that you will believe in Me and show gratitude. 

	 In the recitation of Shema, we say, "I am Hashem 
your G-d who brought you out of the land of Egypt to 
be your G-d; I am Hashem your G-d. True." This is 
similar to, "I am Hashem your G-d who brought you 
out of the land of Egypt, from the house of slavery." 
On the Seder night, there is a special commandment to 
recount the miracles and wonders. 

II 
	 In the Haggadah, we say, "And this is what has 
stood for our ancestors and for us—for not only one 
has stood against us to destroy us, but in every 
generation they stand against us to destroy us, and 
the Holy One, blessed be He, saves us from their 
hand." And it must be investigated: Who is “this” 
that has stood? In the simple sense, it refers to what 
the author of the Haggadah said: "Blessed is He who 
keeps His promise to Israel, blessed is He." "This" 
refers to the promise that Hashem keeps for all of 
Israel, which stands for us and our ancestors forever. 

	 It seems to me further that since the Haggadah 
deals with recounting the Exodus from Egypt, and 
according to the Rambam, its essence is to tell of the 
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miracles and wonders that occurred in Egypt, this 
raises a difficulty: Why is it necessary to mention the 
miracles of other generations as well? 

A commandment to acknowledge the good 
He does for us in every generation 

	 In my humble opinion, there is an additional special 
commandment here, which is the recognition of the good
—to recount the miracles and wonders that occurred in 
other times as well. And anyone who increases 
recounting the miracles and wonders, the more 
praiseworthy it is. Not only the miracles that happened in 
Egypt, but the miracles and wonders that Hashem 
performed for us in all generations, up to our own days. 

	 As we say on Chanukah, "Who performed miracles 
for our ancestors in those days, at this time," referring to 
the time of lighting the menorah in the Temple. And I had 
the merit to align this with the words of the Levush, who 
explained that the meaning of "in those days" is "Who 
performed miracles for our ancestors in those days"—
during Chanukah—as well as "at this time." We must 
recognize the miracles that Hashem performs for us today, 
every single day, as we say in the Shemoneh Esrei, "For 
Your miracles that are with us every day." This applies to 
us as individuals and to all of Israel collectively. 

	 And as Rabbi Yaakov Emden wrote in his 
Siddur, the very miracle of the existence of Klal Yisrael 
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today is greater than the miracle of the Exodus from 
Egypt, the splitting of the Yam Suf, and the other 
miracles and Ten Plagues. He wrote this over two 
hundred and fifty years ago, and in my humble 
opinion, this is what we mean when we say "And this 
that has stood for our ancestors and for us" at the 
beginning of the Haggadah—to give praise and thanks 
to Hashem, blessed be He, for the very fact of our 
existence here. For if Hashem had not saved us in 
every generation, we would not be able to conduct the 
Seder to remember the Exodus from Egypt. 

The miracle of  our existence is greater than 
the Exodus from Egypt 

	 And this is what we say in the Haggadah: "In 
every generation, a person is obligated to see himself as 
if he himself came out of Egypt." It is a commandment 
to see ourselves as if we experienced the miracles, and 
we, as children of parents who survived the Holocaust, 
can identify with this statement. All of Klal Yisrael can 
identify with the fact that we are here, that we survived 
after all the hardships, and that Jewish identity has been 
passed down from generation to generation through the 
Seder night. 

	 "And you shall tell your son on that day, 
saying"—every father, every parent passes it on to 
their children. This imagery we have—that our 
parents passed it to us, and their parents passed it to 
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them—has been transmitted in this way through all 
the generations. Therefore, when we close our eyes, 
we can imagine as if we ourselves came out of Egypt. 

	 When we recite the blessing: "Therefore, we are 
obligated to thank, praise, glorify, exalt, honor, bless, 
extol, and acclaim Him who performed all these 
miracles for our ancestors and for us—He brought us 
from slavery to freedom, from sorrow to joy, from 
mourning to a festival, from darkness to great light, and 
from bondage to redemption. And we will sing before 
Him on a new level of song: Hallelukah," we must feel 
song and praise, acclaim and melody, to thank You and 
praise You. This is the essence of the Seder. This is the 
Hallel. There is a meal in the middle of the Hallel. The 
entire Seder is one long Hallel, and therefore the Seder 
concludes with the Song of Songs. This is the essence of 
the Seder—song and praise, acclaim and melody to 
Hashem, blessed be He, for Your miracles and wonders. 

III 
Opening the Door – To Show That the 
Redemption Will Be With Revelation 

	 The Sfas Emes wrote (5652), 

	 "We open the door at 'שפוך חמתך - Pour out Your 
wrath' to hint that in the future, the redemption will 
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be with revelation. For in Egypt, it was said, 'You 
shall not go out… from the door… until morning,' 
but in the future redemption, we will have the 
authority to see the downfall of the wicked openly in 
public." 

	 This is explained according to the words of the 
Rema (480:1), "And some say that one should say 
'Pour out Your wrath' etc., before 'לא לנו - Not for us,' 
and open the door to remember that it is a night of 
guarding. 'And in the merit of this faith, the 
Mashiach will come and pour out His wrath on the 
idolaters.'" In the merit of this, the Mashiach will 
come. And the custom is to fill the cup of Eliyahu 
before saying "Pour out Your wrath on the nations." 
This hints that Eliyahu comes to bring the Mashiach; 
Eliyahu is the beginning of redemption, and this is a 
night of guarding. 

	 The Sfas Emes further wrote (ibid., nearby), "ליל 
 A night of - שימורים הוא וגו' לכל בני ישראל לדורותם
guarding… for their generations. From the night of 
Pesach, a guarding remains for all the days of the 
year—that is, the night of Pesach serves as a guarding 
for the entire year. Just as it was then a guarding for 
the generations, so too every year, a guarding 
remains from this night for all the days of the year. 
And this is hinted at by the afikoman—to leave a 
portion of the matzah for the whole year." As it is also 
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stated in the pasuk in Devarim: "So that you 
remember the day you left the land of Egypt all the 
days of your life." 

Guarding for the Entire Year Through the 
Seder Night 

	 In our communities, it is customary to take a 
portion of the afikoman from the second Seder night, 
in exile, and keep it for the following year. I always 
thought this was a segulah (auspicious practice) to 
merit reaching the next year, but according to the Sfas 
Emes, it may be that the basis of this custom is the 
guarding throughout the entire year. 

	 Indeed, the night of guarding is on the first 
night of the Seder, but since there is a commandment 
to remember the Exodus from Egypt every day, if we 
say it with gratitude for the miracles and wonders, 
we can extend the guarding through prayer even 
without matzah. 
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סדר בדיקת חמץ 
The Search for Chamatz 

בלילה שלפני ערב פסח בודקים את החמץ, וחייבים לבדוק מיד 
בתחילת הלילה, ואסור להתחיל לאכול או לעשות שום מלאכה 

חצי שעה קודם הלילה. 

On the night before the eve of Pesach, one searches for 
chametz, and it must be searched for immediately at 

the beginning of the night. It is forbidden to start 
eating or perform any work half an hour before 

nightfall. 

קודם בדיקת חמץ אומרים זה: 

הֲרֵיניִ מוּכָן וּמְזוּמָן לְקַיּםֵ מִצְוַת עֲשֵׂה וְלֹא תַעֲשֵׂה שֶׁל בְּדִיקַת חָמֵץ 
לְשֵׁם יחִוּד קוּדְשָׁא בְּרִיךְ הוּא וּשְׁכִינתְֵּיהּ עַל ידְֵי הַהוּא טָמִיר 
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וְנעֱֶלָם בְּשֵׁם כָּל ישְִׂרָאֵל. וִיהִי נוֹעֲם אֲדנֹיָ אֱלֹהֵינוּ עָלֵינוּ וּמַעֲשֵׂה 
ידֵָינוּ כּוֹננְהָ עָלֵינוּ וּמַעֲשֵׂה ידֵָינוּ כּוֹננְהֵוּ. 

Before searching for chametz, one says: 

I am ready and prepared to fulfill the positive and 
negative commandment of searching for chametz for 
the sake of the unification of the Holy One, blessed be 
He, and His Shechinah, through that which is hidden 
and concealed, in the name of all Israel. May the 
favor of Hashem our G-d be upon us; establish the 
work of our hands for us, yes, establish the work of 
our hands. 

בָּרוּךְ אַתָּה אֲדנֹיָ אֱלֹהֵינוּ מֶלֶךְ הָעוֹלָם, אֲשֶׁר קִדְּשָׁנוּ בְּמִצְוֹתָיו 
וְצִוָּנוּ עַל בִּיעוּר חָמֵץ. 

Blessed are You, Hashem our G-d, King of the 
universe, Who has sanctified us with His 
commandments and commanded us concerning 
the removal of chametz. 

ומיד אחר הבדיקה יבטלנו ויאמר: 

כָּל חֲמִירָא וַחֲמִיעָא דְאִיכָּא בִרְשׁוּתִי, דְלָא חֲמִתֵּיהּ, וּדְלָא 
בִעַרְתֵּיהּ, וּדְלָא ידְַעְנאָ לֵיהּ, לִבָּטֵל וְלֶהֱוֵי הֶפְקֵר כְּעַפְרָא 

דְאַרְעָא. 

Immediately after the search, one nullifies it and says: 
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All chametz or leaven that is in my possession, which 
I have not seen, which I have not removed, and 
which I do not know of, shall be nullified and 
become ownerless like the dust of the earth. 

סדר שריפת חמץ 
Order of  Burning Chametz 

בערב פסח בבוקר משכימין להתפלל. א"א מזמור לתודה, 
ולמנצח, ואל ארך אפים. אוכלים עד תחילת שעה זמנית רביעית 
ושורפין בשעה זמנית חמישית. וצריך לחזור ולבטל החמץ פעם 

שנית, וטוב לבטלו לאחר ששרף החמץ כדי שיקיים מצות שריפה 
בחמץ שלו, ויעשה מדורה בפני עצמה וישרפנו ויאמר: 

On the morning of the eve of Pesach, one rises early to 
pray. One does not recite Psalm of Thanksgiving, "To the 

Conductor," or "G-d of Patience." One eats until the 
beginning of the fourth seasonal hour and burns the 

chametz in the fifth seasonal hour. One must repeat the 
nullification of chametz a second time, and it is good to 

nullify it after burning the chametz to fulfill the 
commandment of burning with one’s own chametz. He 

should make a separate fire, burn it, and say: 

הֲרֵיניִ מוּכָן וּמְזוּמָן לְקַיּםֵ מִצְוַת עֲשֵׂה וְלֹא תַעֲשֶׂה שֶׁל שְׂרֵפַת חָמֵץ 
לְשֵׁם יחִוּד קוּדְשָׁא בְּרִיךְ הוּא וּשְׁכִינתְֵּיהּ עַל ידְֵי הַהוּא טָמִיר 
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וְנעֱֶלָם בְּשֵׁם כָּל ישְִׂרָאֵל. וִיהִי נוֹעֲם אֲדנֹיָ אֱלֹהֵינוּ עָלֵינוּ וּמַעֲשֵׂה 
ידֵָינוּ כּוֹננְהָ עָלֵינוּ וּמַעֲשֵׂה ידֵָינוּ כּוֹננְהֵוּ. 

ולאחר שריפת חמץ יבטלנו, ויאמר: 

כָּל חֲמִירָא וַחֲמִיעָא דְּאִכָּא בִרְשׁוּתִי דַּחֲזתִֵּהּ וּדְלָא חֲזתִֵּהּ דַּחֲמִתֵּהּ 
וּדְלָא חֲמִתֵּהּ דְּבִעַרְתֵּהּ וּדְלָא בִעַרְתֵּהּ לִבָּטֵל וְלֶהֱוֵי הֶפְקֵר כְּעַפְרָא 

דְאַרְעָא. 

I am ready and prepared to fulfill the positive and 
negative commandment of burning chametz for the 
sake of the unification of the Holy One, blessed be 
He, and His Shechinah, through that which is hidden 
and concealed, in the name of all Israel. May the 
favor of Hashem our G-d be upon us; establish the 
work of our hands for us, yes, establish the work of 
our hands. 

After burning the chametz, one nullifies it and says: 

All chametz or leaven that is in my possession, which 
I have seen and which I have not seen, which I have 
observed and which I have not observed, which I 
have removed and which I have not removed, shall 
be nullified and become ownerless like the dust of 
the earth.
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The Haggadah 
  סימני הסדר

The Order of  the Seder     
קדש. ורחץ. כרפס.  

KADDESH. URECHATZ. KARPAS.  

יחץ. מגיד. רחצה. 
YACHATZ. MAGGID. RACHTZAH. 

מוציא מצה. מרור. 
 MOTZI MATZAH. MAROR.

 כורך. שלחן עורך. 
 KORECH. SHULCHAN ORECH.

צפון. ברך. הלל. נרצה. 
TZAFUN. BARECH. HALLEL. NIRTZAH. 

49



Kaddesh - קדש 
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The Reason for the Four Cups   

Hashem, in redeeming the Jewish people from 
Egypt bestowed upon us a gift of immeasurable 
beauty, a gift that we receive again and again—
once, twice, three times, and four times. For all 
generations, on the night of the Seder, we drink 
the Four Cups: "Even the poorest in ישראל... shall 
not have fewer than four cups of wine, even if it 
is from the charity fund." Four cups, at a 
minimum, but what of the fifth? This is why we 
pour the cup of אליהו הנביא. The four cups: ",והוצאתי 
 the promises of "...והצלתי, וגאלתי, ולקחתי… והבאתי
redemption — which correspond to the Four 
Cups and the cup of Eliyahu. The fifth cup, the 
cup of אליהו הנביא, speaks of a promise yet 
unfulfilled. May it be Hashem’s will that אליהו 
 arrives soon, heralding the complete הנביא
redemption, speedily in our days. אמן.



Fill each other’s glasses with wine, and cover the matzahs. 
בשבת מתחילין: 

וַיְהִי עֶרֶב וַיְהִי בֹקֶר יוֹם הַשִּׁשִּׁי. וַיְכֻלּוּ הַשָּׁמַיִם וְהָאָרֶץ וְכָל־

צְבָאָם. וַיְכַל אNֱהִים בַּיּוֹם הַשְּׁבִיעִי מְלַאכְתּוֹ אֲשֶׁר עָשָׂה וַיִּשְׁבֹּת 

בַּיּוֹם הַשְּׁבִיעִי מִכָּל מְלַאכְתּוֹ אֲשֶׁר עָשָׂה. וַיְבָרPֵ אNֱהִים אֶת יוֹם 
הַשְּׁבִיעִי וַיְקַדֵּשׁ אוֹתוֹ כִּי בוֹ שָׁבַת מִכָּל־מְלַאכְתּוֹ אֲשֶׁר בָּרָא 

אNֱהִים לַעֲשׂוֹת. 

בחול מתחילין: 

סַבְרִי מָרָנָן וְרַבָּנָן וְרַבּוֹתַי. בָּרוPּ אַתָּה ה' אNֱהֵינוּ מֶלPֶ הָעוֹלָם 

בּוֹרֵא פְּרִי הַגָּפֶן. 

בָּרוPּ אַתָּה ה' אNֱהֵינוּ מֶלPֶ הָעוֹלָם אֲשֶׁר בָּחַר בָּנוּ מִכָּל־עָם 
וְרוֹמְמָנוּ מִכָּל־לָשׁוֹן וְקִדְּשָׁנוּ בְּמִצְוֹתָיו. וַתִּתֶּן לָנוּ ה' אNֱהֵינוּ 

בְּאַהֲבָה (לשבת: שַׁבָּתוֹת לִמְנוּחָה וּ)מוֹעֲדִים לְשִׂמְחָה, חַגִּים 

וּזְמַנִּים לְשָׂשוֹן, (לשבת: אֶת יוֹם הַשַּׁבָּת הַזֶּה וְ) אֶת יוֹם חַג 

הַמַּצּוֹת הַזֶּה זְמַן חֵרוּתֵנוּ (לשבת: בְּאַהֲבָה) מִקְרָא קֹדֶשׁ זֵכֶר 

לִיצִיאַת מִצְרָיִם. כִּי בָנוּ בָחַרְתָּ וְאוֹתָנוּ קִדַּשְׁתָּ מִכָּל הָעַמִּים, 

(לשבת: וְשַׁבָּת וּ) מוֹעֲדֵי קָדְשֶׁ^ (לשבת: בְּאַהֲבָה וּבְרָצוֹן) 
בְּשִׂמְחָה וּבְשָׂשוֹן הִנְחַלְתָּנוּ. 

בָּרוPּ אַתָּה ה' מְקַדֵּשׁ (לשבת: הַשַׁבָּת וְ) יִשְׂרָאֵל וְהַזְּמַנִּים. 

במוצאי שבת מוסיפים: 

 Pּהָעוֹלָם, בּוֹרֵא מְאוֹרֵי הָאֵשׁ. בָּרו Pֶהֵינוּ מֶלNֱאַתָּה ה' א Pּבָּרו

אַתָּה ה' אNֱהֵינוּ מֶלPֶ הָעוֹלָם הַמַּבְדִיל בֵּין קֹדֶשׁ לְחֹל, בֵּין אוֹר 
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לְחשPֶׁ, בֵּין יִשְׂרָאֵל לָעַמִּים, בֵּין יוֹם הַשְּׁבִיעִי לְשֵׁשֶׁת יְמֵי 

הַמַּעֲשֶׂה. בֵּין קְדֻשַּׁת שַׁבָּת לִקְדֻשַּׁת יוֹם טוֹב הִבְדַּלְתָּ, וְאֶת־יוֹם 

 ̂ הַשְּׁבִיעִי מִשֵּׁשֶׁת יְמֵי הַמַּעֲשֶׂה קִדַּשְׁתָּ. הִבְדַּלְתָּ וְקִדַּשְׁתָּ אֶת־עַמְּ

יִשְׂרָאֵל בִּקְדֻשָּׁתֶ^. 

בָּרוPּ אַתָּה ה', הַמַּבְדִיל בֵּין קֹדֶשׁ לְקֹדֶשׁ. 

בָּרוPּ אַתָּה ה' אNֱהֵינוּ מֶלPֶ הָעוֹלָם, שֶׁהֶחֱיָנוּ וְקִיְּמָנוּ וְהִגִּיעָנוּ 

לַזְּמַן הַזֶּה. 

On Shabbos we begin: 
And there was evening, and there was morning, the 
sixth day. Thus the heavens and the earth were 
finished, and all their host. And on the seventh day 
Hashem ended His work which He had made; and 
He rested on the seventh day from all His work 
which He had made. And Hashem blessed the 
seventh day, and sanctified it: for in it He rested from 
all His work which Hashem created and made. 

On weekdays we begin: 
Please give attention, our teachers, our rabbis, and 
gentlemen. Blessed are You, Hashem, King of the 
universe, Creator of the fruit of the vine. 

Blessed are You, Hashem, King of the universe, 
Who has chosen us from all peoples, and exalted us 
above all tongues, and sanctified us with His 
commandments. And You, Hashem, have lovingly 
given us (on Shabbos: Shabbosim for rest and) 
festivals for joy, holidays and times for celebration, 
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(on Shabbos: this Shabbos day, and) this day of the 
Festival of Matzah, the time of our freedom, (on 
Shabbos: in love,) a holy convocation, in 
remembrance of the Exodus from Egypt. For You 
have chosen us and sanctified us from all the 
nations, (on Shabbos: and the Shabbos and) Your 
holy festivals (on Shabbos: in love and favor) You 
have bequeathed to us with joy and happiness. 

Blessed are You, Hashem, Who sanctifies (on 
Shabbos: the Shabbos and) Israel and the 

festivals. 

After Shabbos, we add: 

Blessed are You, Hashem, King of the universe, 
Creator of the lights of fire. Blessed are You, Hashem, 
King of the universe, Who distinguishes between the 
holy and the profane, between light and darkness, 
between Yisrael and the nations, between the seventh 
day and the six days of work. You have distinguished 
between the sanctity of Shabbos and the sanctity of 
Yom Tov, and You have sanctified the seventh day 
from the six workdays. You have distinguished and 
sanctified Your people, Israel with Your holiness.


Blessed are You, Hashem, Who distinguishes 
between the holy and the holy. 
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Blessed are You, Hashem, King of the universe, 
Who has granted us life, sustained us, and enabled 
us to reach this occasion. 

Drink while reclining on the left, and do not say the after-
blessing. 
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Jewish pride 

How do we begin the Kiddush? With the praise of 
the people of Israel, who are elevated above all 
nations: "Who chose us from every people and 
exalted us above every tongue!" 

The Maharal says: Every Jew knows the truth—that 
a person must be humble and conduct himself with 
lowliness, and pride is a negative trait. But in one 
thing, a Jew must be proud: to be proud that I am a 
Jew and close to the Holy One, blessed be He! And 
we see several examples of this: 

We take pride in our closeness to Hashem. It is said 
in the verse: "For what great nation is there that has a 
G-d so near to it, as Hashem our G-d is whenever 
we call upon Him?" We glorify all of Klal Yisrael for 
being close to Hashem, and that He accepts our 
prayers more than those of all other nations. 
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We take pride in the arrangement of the banners in 
the desert. It is written about Klal Yisrael in Shir 
Hashirim: "Return, return, O Shulammite… What do 
you see in the Shulammite as in the dance of the 
camps?" Chazal explain that the nations call out to 
Klal Yisrael, saying, "Return, O Shulammite, come to 
us, be like us, and we will give you great honor—you 
will be dukes and rulers." And Klal Yisrael responds, 
saying: "Can you give us anything like the dance of 
the camps? Like the greatness that the Holy One, 
blessed be He, granted us when we were arranged 
by banners in the desert?" The nations have no such 
merit! 

We take pride in being the chosen people. We say in 
the prayer: "You have chosen us from all the nations," 
and likewise in the Kiddush: "Who chose us from 
every people." 

What do we gain from Jewish pride? To preserve 
Judaism! If, Heaven forbid, the evil inclination tempts 
a Jew to be like the nations and act like them, he will 
not listen to that inclination. The Jew will think: How 
can I stand before my Creator and say, "You have 
chosen us," "Who chose us," while I perform actions 
to resemble the nations? That would be a shame and 
disgrace. And we learn that Jewish pride is a 
wonderful tool for serving Hashem.



Urechatz - ורחץ 

Each participant washes their hands as they would for 
bread, but do not say the blessing "Al Netilas Yadayim" 

(on washing the hands). 

Karpas - כרפס 

Take less than a kezayis (the volume of an olive) of the 
karpas – so as not to require an after-blessing – dip it in 
saltwater, and recite the blessing "Borei Pri Ha'adama", 

intending this blessing to cover the maror as well. Then eat 
without reclining. 
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Therefore, it is important that we take pride and 
rejoice that we are a treasured people, beloved 
before the Holy One, blessed be He! That He chose 
only us, lifted us up, and elevated us above all 
nations, sanctified us, and made us unique so that 
only we merit fulfilling His commandments. 

"Who chose us from every people. And exalted us 
above every tongue. And sanctified us with His 
commandments!" 



בָּרוPּ אַתָּה ה' אNֱהֵינוּ מֶלPֶ הָעוֹלָם, בּוֹרֵא פְּרִי הָאֲדָמָה. 

Blessed are You, Hashem, King of the universe, 
who creates the fruit of the earth. 

Yachatz - יחץ 
Break the middle matzah into two, and hide the larger piece 
for the afikoman. 

Maggid - מגיד 

57

The Immense Virtue of  Recounting the 
Exodus from Egypt 

At a great and exalted hour, we are about to 
fulfill the commandment of "recounting the 
Exodus from Egypt," regarding which it is said, 
"the more praiseworthy it is!" It is fitting to 
understand what is unique about this 
commandment and the greatness of its virtue. 

We begin with two questions: First, why did 
Chazal say there is a commandment "to recount" 
the Exodus from Egypt, using the language of 
storytelling, and not say "to mention" the Exodus 
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from Egypt, as we mention it every day, or "to 
study," as we study Torah? 

Another question: It is written in the law that the 
son asks his father, "What has changed?" and 
the father answers him. But if he has no son, his 
wife asks him, and if he has no wife? He asks 
himself! And answers himself! What is the 
reason for asking and answering himself when 
there is no one to hear the question or the 
answer? 

The Maharal Tzintz brings the words of the holy 
Zohar, which says: The commandment "to 
recount" the Exodus from Egypt means that it is 
an obligation for every person to tell this praise 
of the Holy One, blessed be He, forever! And 
every person who recounts the Exodus from 
Egypt, and while recounting it rejoices in his 
story, is invited to behold the Divine Presence in 
the World to Come! And the Holy One, blessed 
be He, rejoices upon hearing the story. At that 
moment, the Holy One gathers all His 
entourage, the angels, and says to them: "Go and 
listen to My children recounting My praise and 
rejoicing that I redeemed them." 

The holy Zohar continues: At that time, the 
entire heavenly host gathers and comes, joining 
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together with the people of Israel, and they 
listen to the story of praises that they recount 
and rejoice in—the redemption that their Master, 
the Holy One, blessed be He, performed for 
them. 

We learn that when we recount the Exodus from 
Egypt, we are not recounting it only for our own 
ears but for the ears of the entire heavenly host, 
who come and join us. Therefore, it is necessary 
to make it a "story"—to ask and answer, like 
someone telling a story to his friend. 

And we learn that no Jew sits alone on the Seder 
night! For the heavenly host joins him and 
comes to listen, and it is very fitting to ask them 
as if he sees them sitting in his company. Thus, 
the law that even one who has no wife asks and 
answers—he asks the heavenly host and 
answers them. 

Regarding the study of Torah, it is said that 
when five sit and engage in Torah, the Divine 
Presence is among them. But with recounting 
the Exodus from Egypt, it goes further—it is 
written that the one who recounts is praised by 
the entire heavenly host, and the Holy One, 
blessed be He, praises him before them. It 
follows that even a Jew who sits alone and 



Uncover the matzahs, lift them up and say aloud: 

הָא לַחְמָא עַנְיָא דִּי אֲכָלוּ אַבְהָתָנָא בְאַרְעָא דְמִצְרָיִם. כָּל דִכְפִין 

יֵיתֵי וְיֵיכֹל, כָּל דִצְרִיP יֵיתֵי וְיִפְסַח. הָשַּׁתָּא הָכָא, לְשָׁנָה הַבָּאָה 

בְּאַרְעָא דְיִשְׂרָאֵל. הָשַּׁתָּא עַבְדֵי, לְשָׁנָה הַבָּאָה בְּנֵי חוֹרִין. 

This is the bread of affliction, which our ancestors ate 
in the land of Egypt. Let all who are hungry come 
and eat; let all who are in need come and celebrate 
Pesach. This year we are here, next year we will be in 
the Land of Israel. This year we are slaves, next year 
we will be free men. 
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recounts the Exodus from Egypt is more 
significant than many who engage in Torah 
study together! Therefore, the Haggadah says: 
Even if we are all wise, understanding, and 
know the entire Torah, and we could now sit 
and study, nevertheless, our commandment is to 
recount the Exodus from Egypt, and whoever 
does so, "the more praiseworthy it is!"

The Seder Night – A Night That Shines 
Like Day 

This night, the Seder night, which we stand at 
the beginning of, is unique in its kind. The Torah 
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says: "'ליל שימורים הוא לה - It is a night of guarding 
for Hashem"… for their generations. The 
Maharal Tzintz explains in the Haggadah Birkas 
HaShir that the Seder night is a time when a 
favorable moment awakens to be redeemed 
from all exiles, and in it, the power of the future 
redemption is aroused for the generations to 
come. On this day, the power of redemption and 
deliverance is born into the world. 

We find a dispute among the Tannaim about 
whether the future redemption will occur in 
Nissan or Tishrei, but according to all opinions, 
the awakening of the power of redemption in 
the heavens takes place on this exalted night. 
And even if the redemption occurs in Tishrei, it 
will stem from the power of the Seder night, for 
the redemption we experienced from Egypt is a 
sign for all redemptions. 

Now, day is a time of light and kindness in the 
world—"יומם יצוה ה' חסדו - By day Hashem 
commands His kindness!"—while night is a time 
of darkness and concealment. Yet this night, the 
Seder night, is defined as a day and not a night. 
This is explained in the Haggadah: They were 
recounting the Exodus from Egypt all that 
night, and it does not say "that night" in the 
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feminine form (osah halaila), but rather "that 
night" (oso halaila), because this night is 
considered like a day. Similarly, we say: "What 
has changed this night?" and not "this night" in 
the feminine form (halaila hazos)! The Midrash 
recounts that during the Exodus from Egypt, 
there was light on this night like the sun in the 
season of Tammuz, for this is a night of the Holy 
One, blessed be He! 

We open the Seder night with charity for the 
poor! For we proclaim, "All who are hungry, let 
them come and eat," and why? What is special 
about Pesach compared to the other holidays? 
On all holidays, there is a commandment to 
rejoice and bring joy! However, based on what 
we have explained, it all becomes clear. The 
Kabbalists say that generally, the night is not a 
time for charity, because at night the attribute of 
judgment prevails, and charity pertains to the 
attribute of mercy, which is present during the 
day. But on the Seder night, the source of the 
power of redemption for the people of Israel, it 
is the time to perform charity, for charity hastens 
the redemption! And now it is not night—now it 
is day. The time is fitting for acts of charity, and 
therefore we proclaim and say: "All who are 
hungry, let them come and eat!" And in the 



Remove the Seder Plate from the table, and fill the 2nd 
glass of wine. 

Ma Nishtana - מה נשתנה 

מַה נִּשְׁתַּנָּה הַלַּיְלָה הַזֶּה מִכָּל הַלֵּילוֹת?  

שֶׁבְּכָל הַלֵּילוֹת אָנוּ אוֹכְלִין חָמֵץ וּמַצָּה, הַלַּיְלָה הַזֶּה – כֻּלּוֹ מַצָּה.  

שֶׁבְּכָל הַלֵּילוֹת אָנוּ אוֹכְלִין שְׁאָר יְרָקוֹת – הַלַּיְלָה הַזֶּה (כֻּלּוֹ) 

מָרוֹר.  

שֶׁבְּכָל הַלֵּילוֹת אֵין אָנוּ מַטְבִּילִין אֲפִילוּ פַּעַם אֶחָת – הַלַּיְלָה הַזֶּה 

שְׁתֵּי פְעָמִים.  

שֶׁבְּכָל הַלֵּילוֹת אָנוּ אוֹכְלִין בֵּין יוֹשְׁבִין וּבֵין מְסֻבִּין – הַלַּיְלָה הַזֶּה 

כֻּלָּנוּ מְסֻבִּין. 

Why is this night different from all other nights? 

On all other nights, we eat leavened and unleavened 
bread, but on this night - all unleavened (matzah). 
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merit of saying "All who are hungry…", we 
have performed charity. We have awakened the 
power of redemption, and therefore we continue 
and say: "Next year as free people," next year we 
will already be after the redemption! (Based on 
Birkas HaShir in the section of Ha Lachma Anya).



On all other nights, we eat various kinds of 
vegetables, but on this night - bitter herbs (maror). 

On all other nights, we do not dip our foods even 
once, but on this night - we dip twice. 

On all other nights, we eat either sitting or reclining, 
but on this night - we all recline. 

The matzos should be uncovered during the recitation of 
the Haggadah. 

עבדים היינו 

עֲבָדִים הָיִינוּ לְפַרְעֹה בְּמִצְרָיִם, וַיּוֹצִיאֵנוּ ה' אNֱהֵינוּ מִשָּׁם בְּיָד 

חֲזָקָה וּבִזְרֹעַ נְטוּיָה. וְאִלּוּ לאֹ הוֹצִיא הַקָּדוֹשׁ בָּרוPּ הוּא אֶת 

אֲבוֹתֵינוּ מִמִּצְרָיִם, הֲרֵי אָנוּ וּבָנֵינוּ וּבְנֵי בָנֵינוּ מְשֻׁעְבָּדִים הָיִינוּ 

לְפַרְעֹה בְּמִצְרָיִם. וַאֲפִילוּ כֻּלָּנוּ חֲכָמִים כֻּלָּנוּ נְבוֹנִים כֻּלָּנוּ זְקֵנִים 

כֻּלָּנוּ יוֹדְעִים אֶת הַתּוֹרָה מִצְוָה עָלֵינוּ לְסַפֵּר בִּיצִיאַת מִצְרָיִם. וְכָל 

הַמַּרְבֶּה לְסַפֵּר בִּיצִיאַת מִצְרַיִם הֲרֵי זֶה מְשֻׁבָּח. 

We were slaves 

We were slaves of Pharaoh in Egypt, and Hashem our 
G-d brought us out from there with a strong hand 
and an outstretched arm. If the Holy One, blessed be 
He, had not brought our fathers out of Egypt, then 
we, our children, and our children's children would 
still be enslaved to Pharaoh in Egypt.  

64



And even if we were all wise, all understanding, all 
elderly, all knowledgeable in the Torah, it would still 
be a commandment upon us to tell the story of the 
Exodus from Egypt.  

And anyone who elaborates on the story of the 
Exodus from Egypt is praiseworthy. 

מעשה שהיה בבני ברק 

מַעֲשֶׂה בְּרַבִּי אֱלִיעֶזֶר וְרַבִּי יְהוֹשֻׁעַ וְרַבִּי אֶלְעָזָר בֶּן־עֲזַרְיָה וְרַבִּי 
עֲקִיבָא וְרַבִּי טַרְפוֹן שֶׁהָיוּ מְסֻבִּין בִּבְנֵי־בְרַק וְהָיוּ מְסַפְּרִים 
בִּיצִיאַת מִצְרַיִם כָּל־אוֹתוֹ הַלַּיְלָה, עַד שֶׁבָּאוּ תַלְמִידֵיהֶם וְאָמְרוּ 

לָהֶם רַבּוֹתֵינוּ הִגִּיעַ זְמַן קְרִיאַת שְׁמַע שֶׁל שַׁחֲרִית. 

אָמַר רַבִּי אֶלְעָזָר בֶּן־עֲזַרְיָה הֲרֵי אֲנִי כְּבֶן שִׁבְעִים שָׁנָה וְלאֹ זָכִיתִי 
שֶׁתֵּאָמֵר יְצִיאַת מִצְרַיִם בַּלֵּילוֹת עַד שֶׁדְּרָשָׁהּ בֶּן זוֹמָא, שֶׁנֶּאֱמַר, 

 ̂ לְמַעַן תִּזְכֹּר אֶת יוֹם צֵאתְ^ מֵאֶרֶץ מִצְרַיִם כֹּל יְמֵי חַיֶּי^. יְמֵי חַיֶּי

 ̂ הַיָּמִים. כֹּל יְמֵי חַיֶּי^ הַלֵּילוֹת. וַחֲכָמִים אוֹמְרִים יְמֵי חַיֶּי

הָעוֹלָם הַזֶּה. כֹּל יְמֵי חַיֶּי^ לְהָבִיא לִימוֹת הַמָּשִׁיחַ: 

The incident in Bnei Brak 

It happened that Rabbi Eliezer, Rabbi Yehoshua, 
Rabbi Elazar ben Azariah, Rabbi Akiva, and Rabbi 
Tarfon were reclining in Bnei Brak, and they were 
discussing the Exodus from Egypt all that night until 
their students came and said to them, "Our masters, it 
is time for the morning Shema." 
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Rabbi Elazar ben Azariah said, "I am like a seventy-
year-old man, and I have not merited that the Exodus 
from Egypt be mentioned at night until Ben Zoma 
interpreted it, for it is said, 'So that you may 
remember the day you came out of the land of Egypt 
all the days of your life.' The days of your life - these 
are the days; all the days of your life - this includes 
the nights. And the Sages say, 'The days of your life' - 
this is the present world; 'all the days of your life' - 
this includes the days of the Mashiach” 

 Pּשֶׁנָּתַן תּוֹרָה לְעַמּוֹ יִשְׂרָאֵל, בָּרו Pּהוּא, בָּרו Pּהַמָּקוֹם, בָּרו Pּבָּרו
הוּא. כְּנֶגֶד אַרְבָּעָה בָנִים דִּבְּרָה תוֹרָה: אֶחָד חָכָם, וְאֶחָד רָשָׁע, 

וְאֶחָד תָּם, וְאֶחָד שֶׁאֵינוֹ יוֹדֵעַ לִשְׁאוֹל. 

Blessed is the Omnipresent, blessed is He. Who have 
given his the Torah to His people Israel, blessed is 
He. The Torah speaks of four sons: one wise, one 
wicked, one simple, and one who does not know 
how to ask. 

The Four Sons - ארבעה בנים 
חָכָם מָה הוּא אוֹמֵר? מָה הָעֵדוֹת וְהַחֻקִּים וְהַמִּשְׁפָּטִים אֲשֶׁר 
צִוָּה ה' אNֱהֵינוּ אֶתְכֶם. וְאַף אַתָּה אֱמוֹר לוֹ כְּהִלְכוֹת הַפֶּסַח: אֵין 

מַפְטִירִין אַחַר הַפֶּסַח אֲפִיקוֹמָן: 

רָשָׁע מָה הוּא אוֹמֵר? מָה הָעֲבוֹדָה הַזּאֹת לָכֶם. לָכֶם – וְלאֹ לוֹ. 

וּלְפִי שֶׁהוֹצִיא אֶת עַצְמוֹ מִן הַכְּלָל כָּפַר בְּעִקָּר. וְאַף אַתָּה הַקְהֵה 
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אֶת שִׁנָּיו וֶאֱמוֹר לוֹ "בַּעֲבוּר זֶה עָשָׂה ה' לִי בְּצֵאתִי מִמִּצְרָיִם" - 

לִי וְלאֹ־לוֹ. אִלּוּ הָיָה שָׁם, לאֹ הָיָה נִגְאָל: 

תָּם מָה הוּא אוֹמֵר? מַה זּאֹת? וְאָמַרְתָּ אֵלָיו "בְּחוֹזֶק יָד הוֹצִיאָנוּ 
ה׳ מִמִּצְרַיִם מִבֵּית עֲבָדִים." 

וְשֶׁאֵינוֹ יוֹדֵעַ לִשְׁאוֹל – אַתְּ פְּתַח לוֹ, שֶׁנֶּאֱמַר, וְהִגַּדְתָּ לְבִנְ^ בַּיּוֹם 

הַהוּא לֵאמֹר, בַּעֲבוּר זֶה עָשָׂה ה' לִי בְּצֵאתִי מִמִּצְרָיִם. 

The wise son, what does he say? 

"What are the testimonies, statutes, and laws which 
Hashem our G-d has commanded you?" And you shall 
also tell him about the laws of Pesach: One concludes the 
meal after the Korban Pesach with an afikoman, and does 
not eat anything after that: 

The wicked son, what does he say? 

"What is this service to you?" - "To you," but not to 
him. Since he has excluded himself from the 
community, he has denied the fundamental principle. 
Therefore, you should blunt his teeth and say to him, 
"It is because of what Hashem did for me when I 
came forth from Egypt" - "for me," but not for him; 
had he been there, he would not have been 
redeemed. 
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The simple son, what does he say? 

"What is this?" And you shall say to him, "With a 
strong hand Hashem brought us out from Egypt, 
from the house of bondage.”


And for the one who does not know how to ask 

You must initiate the conversation for him, as it is 
said, "You shall tell your son on that day, saying, 'It is 
because of what Hashem did for me when I came 
forth from Egypt.’” 

יכול מראש חודש 

יָכוֹל מֵראשׁ חֹדֶשׁ? תַּלְמוּד לוֹמַר בַּיּוֹם הַהוּא. אִי בַּיּוֹם הַהוּא 

יָכוֹל מִבְּעוֹד יוֹם? תַּלְמוּד לוֹמַר בַּעֲבוּר זֶה – בַּעֲבוּר זֶה לאֹ 

אָמַרְתִּי, אֶלָּא בְּשָׁעָה שֶׁיֵּשׁ מַצָּה וּמָרוֹר מֻנָּחִים לְפָנֶי^. 

One may think that [the discussion of  the 
exodus] must be from the first of  the month 

The Torah therefore says, 'On that day.' 'On that day,' 
however, could mean while it is yet daytime; the 
Torah therefore says, 'It is because of this.' The 
expression 'because of this' can only be said when 
matzah and maror are placed before you. 
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The Haggadah poses a question: "יכול מראש 



69

 Could the mitzvah of retelling the Exodus"—"?חודש
begin from Rosh Chodesh Nissan?" What is the basis 
for considering the start of the month as a plausible 
time for the Seder, and why is it ultimately tied to the 
night of Pesach itself? 

Just as the month of Adar, from its very beginning, is 
a time of fortune and joy, so too the month of Nissan, 
starting from Rosh Chodesh Nissan, is a time of 
redemption. In a leap year, when there are two 
months of Adar, Purim is set in Adar II so that one 
redemption will be adjacent to another redemption. 
Thus, we see that the entire period of Adar and 
Nissan is connected to redemption. Adar is 
characterized not only by joy, but also as a month of 
hidden miracles that lead to redemption. The 
transition from Adar to Nissan is the transition from 
hidden miracles and concealed redemption—for "we 
are still the servants of Achashverosh"—to revealed 
miracles and a complete redemption visible to the 
eyes. And it is stated in Chazal that "Nissan" derives 
from the word "miracles" (nissim).  

Nissan’s association with redemption starts at its 
outset, Rosh Chodesh, which holds great 
significance. The redemption began with the 
receiving of the first commandment, "This month 
shall be for you." When we took ownership of our 
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calendar, this marked the beginning of our control 
over our destiny. The seed of all redemptions was 
planted on Rosh Chodesh Nissan—that of the 
redemption from Egypt, as well as all redemptions 
up to the future redemption, which will come 
speedily in our days. For in the prophecy of "This 
month shall be for you," given to Moshe and 
Aharon, came the tidings of the redemption from 
Egypt in detail, with all the laws of Passover for that 
time and for generations. Thus, on Rosh Chodesh 
Nissan, there is an awakening of the power of 
miracles and redemption—this is the fortune of the 
month: "In Nissan they were redeemed, and in 
Nissan they are destined to be redeemed." 

Because Rosh Chodesh Nissan is the time when 
redemption was set into motion, the Haggadah raises 
the question: "יכול מראש חודש?"—"Could it be that the 
mitzvah of retelling the Exodus should begin from 
the first of the month?" Since Nissan is inherently a 
month of miracles and salvation, one might think that 
the Seder and the mitzvah of recounting Yetzias 
Mitzrayim should commence as soon as the month 
begins. However, the Torah teaches: "בעבור 
 because of this"—meaning the obligation to"—"זה
retell the story applies only at the time when Pesach, 
matzah, and maror are set before us, on the night of 
the 15th of Nissan. 



מתחילה עובדי עבודה זרה היו אבותינו 

מִתְּחִלָּה עוֹבְדֵי עֲבוֹדָה זָרָה הָיוּ אֲבוֹתֵינוּ, וְעַכְשָׁיו קֵרְבָנוּ הַמָּקוֹם 

לַעֲבדָתוֹ, שֶׁנֶּאֱמַר: וַיאֹמֶר יְהוֹשֻעַ אֶל־כָּל־הָעָם, כֹּה אָמַר ה' 

אNֱהֵי יִשְׂרָאֵל: בְּעֵבֶר הַנָּהָר יָשְׁבוּ אֲבוֹתֵיכֶם מֵעוֹלָם, תֶּרַח אֲבִי 

אַבְרָהָם וַאֲבִי נָחוֹר, וַיַּעַבְדוּ אNֱהִים אֲחֵרִים. וָאֶקַּח אֶת־אֲבִיכֶם 

אֶת־אַבְרָהָם מֵעֵבֶר הַנָּהָר וָאוֹלPֵ אוֹתוֹ בְּכָל־אֶרֶץ כְּנָעַן, וָאַרְבֶּה אֶת־

זַרְעוֹ וָאֶתֵּן לוֹ אֶת־יִצְחָק, וָאֶתֵּן לְיִצְחָק אֶת־יַעֲקֹב וְאֶת־עֵשָׂו. וָאֶתֵּן 

לְעֵשָׂו אֶת־הַר שֵּׂעִיר לָרֶשֶׁת אתוֹ, וְיַעֲקֹב וּבָנָיו יָרְדוּ מִצְרָיִם. 

Initially, our ancestors were idol worshippers 

Initially, our ancestors were idol worshippers, and 
now the Omnipresent has brought us close to His 
service, as it is said: "And Yehoshua said to all the 
people, 'Thus says Hashem the G-d of Israel: Your 
fathers dwelt on the other side of the River in old 
times, Terach the father of Avraham and the father of 
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Accordingly, it is fitting to say,    - יכול מראש חודש
“perhaps from the beginning of the month," as the 
fortune of the month of Nissan, with all the power of 
miracles and redemption, is already awakening. 
However, "Scripture teaches, בעבור זה 'because of 
this'—I only said it for the time when the Pesach, 
matzah, and maror are placed before you." 

"In Nissan they were redeemed, and in Nissan they 
are destined to be redeemed."
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